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I'i- d'n^i^ 



To JOSHUA WATSON, Esa. 



Mm dejr Sir, 

Mr. Landor has said in one of his exquisite 

« 

dedications^ that it is an insult to any man to re- 
quest his leave to dedicate a hook to him^ because it is 
a request to be allowed to praise or perhaps to flatter 
him. The principle is generally^ though not univer- 
sallyy true. Yet in acting on it in the present case^ 
I do not gain all the advantages which I might 
eocpect. It gives me the liberty indeed of indulging 
my strong feelings towards you^ but it does not give 
me the power of expressing them, I am sensible 
toOy that if I endeavoured to do so, the words^ which 
to m>e would seem faint and unworthy, would be 
painful and perhaps offensive to you, I feel the 
sams difficulty pressing on me, whether I speak as a 
private friend, or as a Minister of the Church of 
England, under a deep sense of the inestimable ad- 
vantages which her cause has derived from exertions 
on your part, the extent and the fruits, of which 



IV DEDICATION. 

/ cannot describe from xealy from wisdomj from Jirm- 
ness and from munificence. Every friend of yours 
will join in my heartfelt prayer^ that it may please 
God to preserve you long to us and to the Church of 
England. You will join heartily in the prayer that 
it may please Him to preserve His Church to us 
and to you. 

Ever, my dear Sir, 

Most truly and affectionately yours^ 

HUGH JAMES ROSE. 

Trinity CoUege^ 
May 10, 1831. 
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SERMON I. 

GOD'S GRACE SUFFICIENT TO SANCTIFY 
CORRUPTED MAN. 



2 COEINTH. XII. 9. 

My grace is sufficient for thee. 

' I CAN do all things through Christ, which 
strengtheneth me^\ is nbt the language of a boasting 
or self righteous man. It is the language of him 
who in his sincere and heartfelt humility declared 
that he counted not himself to have apprehended, 
but that he * followed after, if by any means he 
might attain unto the resurrection of the dead^' ; it is 
the language of him who knew that he must maintain 
a perpetual warfare with evil and seducing passions, 
' lest that, by any means, when he had preached to 
others, he himself might be a castaway^.' This strong 
declaration came not from trust in himself, but 
from trust in God ; it came from a full acceptance, and 
a just appreciation of the gift of God, and of the 
promises of the gospel. For the whole tone of the 
gospel is, in fact, a tone of triumph. It denounces 
indeed the bitterest and severest woes against sin; it 

> Phil. iv. 13. « Phil. iii. 12. » 1 Cor. ix. 27. 
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sees and it proclaims the weakness and the corruption 
of the human heart; it is extreme and exact in re- 
quiring from that weak and corrupted heart, the 
practice of the highest holiness. Yet with all this in 
its view, with the danger of sin, and with man's pro- 
pensity to sin, with the difficulties of holiness, and 
man's aversion from holiness full in view, the tone 
of the gospel is a tone of triumph. I speak not 
now of its triumph in recording the sacrifice of the 
cross, and the victory of that heavenly love which 
was stronger than death, or in reciting what God has 
done for men. I speak of its triumph in contem- 
plating the state of msln himself under the gospel, 
and in teaching that notwithstanding the evils of his 
own heart and nature, he may be not only more 
than conqueror over the dangers of sin and the temp- 
tations of an eyil heart, but that be ipay perfi^lf 
holin^s^ in the fear of the Lord, and may go on- 
from strength to strength, until the, day when rie- 
l^ased from the troubles of the w-prld and the tempr 
tfitions of the flesh, he is called to stand before the 
God of Gods, in Sion. I speak of the joyful sense 
of Tjelease from sin and death, which is written in 
every page of the gospel, and of victory in that 
struggle between a weak body q.nd a willing spirit^ 
which abashed and confounded the lovers of right- 
epusness under the law. 

It is this spirit of triumph which demands, of 
de9,th where is its sting, and. of the grave where is 
its victory. It is this spirit which assets that ^tbe 
grace of God that bringeth salvation hath appeared 
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to all men^'; which shorts the believer to be ^dtrotig 
in the Lord and the power of his might*', and to 
be * strong in the grace that is in Christ Jesus '% 
and which prays that he may be * strengthened with 
all might according to God's glorious power^% that 
he may be ^ stablished in heart, unblamable in holiness 
before God at the coming of our Lord Jesus Christ 
with all his saints^'. It is this spirit, in fine, which 
tells the believer that he may * live soberly, righteously 
and godly in this present world ^,' and that ^Christ 
gave himself for us, that he might redeem us from 
all iniquity, and purify unto himself a peculiar people, 
zealous of good works ^Z 

From the book of life then, if the book of life 
may be trusted, it would seem that beyond all ques*< 
tion there is not only now no more condemnation for 
the believer, but that with all the sin and all the 
infirmity which must ever cleave to the most perfect 
of the sons of Adam, the gospel opens to him the 
certain prospect of holiness in thought and act. It 
undertakes to make him finally no unmeet partaker of 
the inheritance of the saints in light, and to fit him 
for tasting the pure joys of that glorious state which 
shall be revealed to the children of God, and for con- 
templating with no unworthy spirit, the attributes and 
perfections of his creator. For there is, in the words 
of a great writer, *a precept of perfection, consistent 
with the measures' and infirmities o( man. We musC 

» Titus ii. 11. « Eph. vi. 10. ' 2 Tim. ii. 1. 

♦ 1 Cot. i. 2. * 1 Thes. iii. 13. « Titus ii. 12. 

7 Titus ii. 14. 

a2 
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turn from our evil ways, leaving no sin unmortified; 
that is one measure of perfection, it is a perfect con- 
version. We must have charity ; that is another per- 
fection, it is a perfect grace. We must be ready to 
part with all and to die for Christ; that is perfect 
obedience, and the most perfect love. We must con- 
form to the divine will in doing and suflFering; that 
is perfect patience. We must live in all holy con- 
versation and godliness; that is a perfect state. We 
must ever be going forward and growing in godli- 
ness, that so we may become perfect men in Christ. 
And we must persevere to the end ; that is perfection, 
and the crown of all the rest^.' Now it is this pre- 
cept of perfection which the Christian dispensation un- 
dertakes to enable us to observe; it is to such a 
measure of holiness that it undertakes to enable us 
to attain. 

But if from this picture we turn to the scene 
that is passing within us, and around us; if we sur- 
vey our own hearts, or consider the lives of other 
men, we cannot but be struck with sadness at the 
miserable contrast between what might be and what 
is, and feel a melancholy curiosity to ascertain the 
causes of this failure and abridgement of the eiHcacy 
of the gospel system. 

This is not the curiosity of the sceptic who is 
inclined, nor of the unbeliever who is glad, to infer 
falshood from failure. It . is the anxious enquiry of 
the believer who accepts the gospel and confesses its 

* Jeremy Taylor. 
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power, but who desirep to know what is the peculiar 
fault and deficiency in himself and in others which 
prevent its efficacy. Nor need he disquiet himself by 
a long and difficult research; the answer to his diffi- 
culty may readily be found. 

Christianity may be looked at in two different 
points of view, as it regards the world, and as it re- 
gards individuals. In the first case it is to be con- 
sidered as a better rule of life, and is more or less 
valuable as it is more or less efficacious. A comparison 
of Christian and Heathen Society will at once shew 
that Christianity, (even as it stands in its abridged 
efficacy) is the most blessed boon ever bestowed oil man 
as a social being, and that the imperfect acceptance of 
the gospel scheme, and the imperfect comprehension of 
its principle are no bar to its usefulness towards society 
except in degree. Not so in the case of the indivi- 
dual. Here too, no doubt, any acceptance of the 
Christian law will make men better members of society. 
For they cannot be blind to the fact that many sins 
are strictly forbidden, and that heavy threats are uttered 
against those who commit them. Thus the hand may 
be often checked and stayed in its commission of 
crime, and society reaps the advantage. But how 
fares it with the heart? Here is the whole secret 
and the whole difficulty. If Christianity, as it is to 
affect the conduct and character of man, be considered 
only as a better and more pure and perfect rule of 
life, given by a higher authority, and enforced by 
fuller and more awful sanctions, its difference from 
the systems of the Porch and the Academy is a dif- 
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ference only in degree. It may correct some great 
errors and supply some great deficiencies, it may set 
up a high and elevated standard of moral action, but 
there its merit would cease, and there its pretensions 
ought to cease also. Now the real superiority of 
Christianity considered as a guide of life, is that it 
^ot only supplies a rule, but supplies to mankind 
that which they want far more than a rule, the 
means of following one. Of what avail could it be 
indeed to offer the purest rule, if the being to whom 
it is offered, is frail and unable to act up to it ? By 
such a law there might be a knowledge of sin, and thus 
the contrast between the state in which man is and 
that in which he ought to be, might be pressed upon 
his notice. But there it would leave him, guilty and 
miserable, oppressed with a consciousness of his own 
weakness and wickedness, but unable to escape from 
them. Or sin taking occasion by the commandment, 
holy, just and good as it might be, would work in 
him all manner of concupiscence, the evil of our na-r 
ture being irritated and called forth by the opposition 
offered to it. 

Now it is the characteristic and distinguishing fea- 
ture of Christianity to present to man that which he re- 
quires, namely, the means of overcoming his frailty and 
corruption: and that means is the help of God's Holy 
Spirit given us for the sake and the merits of our blessed 
Saviour and Redeemer. It has been said with great 
ingenuity and beauty^, and in some degree with truth, 

' By Bishop Heber iq his Bamptoq Lectures. 
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that the special promise of thi^ Comforter 'Iv'ho wai ^ 
Gcmsole and compensate to the Christians for the 
Ibss of their Lord, ahd to lead mankind through all 
ages into all truth, points more distinctly to the precious 
and inestimable igift of Scripture. But I do not nonir 
refer to any oiie, or any particular ^romilse, but to thie 
promises of the whole gospel, and I mean that thie ex- 
cellence of the Christisih scheme as a scheme fot im- 
proving and elevating the moral condition of mail 
consists in its more distinct offer and more abundant 
imparting of the grace of God's Spirit. The Jew doubt- 
less had this, the Heathen doubtless had it, ahd has it 
still, each in his own measure and degree, * God being 
with them, when they know it not^,' but to none 6f 
them was it offered, to none was it promised, no such 
promise being foUnd even in the Mosaic covenaht ; and 
so no one of them could be taught to seek it, or to rely 
on its blessed influence for his imjprovement. When 
we consider this, that the help of God's Holy Spirit, 
I mean, is the grand and distinctive mark of Christ- 
ianity, as a scheme of moral improvement, it becom^d 
obvious at once, that an imperfect acceptatice of Christ- 
iaiiity, as far as regards the raising and clean^ihg of 
the heart, is no accept£lnce at all; that it mu^t b^ 
received i^hoUy and entirely, or Hot at all. If we dd 
not see, rfecogili^e, and accept the spiritual principle 
6f Christianity, we may be washed ill thfe Waters of 
baptism and called by the name of but Mastet, we 
may imagine that we are endeavouring to guide 6uf- 

' V^^ordsworth. 
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Belves by the Gospel, nay ! as often as we abstain from 
any vice forbidden in it, we may flatter ourselves with 
a hope that we are making progress in our Christian 
calling, whereas in truth we are as far from being 
Christians, as the disciples of Mahomet or of Brahma. 
But although the value of Christianity consists in sup- 
plying to its subjects a principle of victory over sin 
and over death, it does not compel the acceptance of 
that principle. That He who can do all things, could 
compel the reception of any principle of improvement 
which He oflFered, need not be said. But it would seem 
that our Heavenly Father wills not simply the im- 
provement of His creatures, for doubtless He could force 
us all into virtue, but their improvement according to 
certain laws and methods which still leave them free. 
He knoweth indeed whereof we are made, and remem- 
bereth that we are but dust ; He knoweth that we 
cannot of ourselves work the elevation or improvement 
of our own sinful hearts, and accordingly He will work 
in us both to will and to do. But He leaves us free 
to accept that gracious aid to our salvation, or to reject 
it to our ruin. 

On its reception our moral improvement, and the 
triumph of the Gospel scheme depend, not in part 
but entirely. And the reason why that scheme does 
not enjoy a larger portion of that triumph which, it 
anticipates for man, and which it could ensure him, 
is not that, on the one hand, its promises are false and 
fallacious, not that it does not lay down a. pure system 
of morals, not that it is disbelieved, not that it is 
renounced ; but that while it is received and professed. 



TO SANCTIFY CORRUPTED MAN. 9 

its grand and characteristic feature is ; overlooked and 
despised. There is not in fact, I fear, with many men, 
that firm faith in the truth and certainty of the pe- 
culiar assistance which the Gospel promises, and then 
there cannot be that earnest seeking and longing for 
.that peculiar assistance, without which, when oflfered, 
it will either be rejected, or attain such tardy and 
reluctant admittance, as will make it ine£Pectual to good. 
To admit the external evidence of Christianity, to allow 
the excellence of its moral precepts, 4s by comparison 
an easy task; but to converse with Heaven^,' to endure, 
as seeing him that is invisible, to live by faith, not 
.sight, this is not easy. Yet on the one hand such 
converse, and such faith are required from the Christ- 
ian and are essential to his character — and on the 
other, the promises of this viewless help and aid are 
written in characters so plain that he who runs may 
read, they so penetrate the whole Gospel system and 
are so indissolubly interwoven in it, that the rejection 
of them is a virtual rejection of the whole dispensation. 
But if it be asked how this grace of God is given and 
when it comes, the Christian teacher need not fear to 
express his total ignorance, and his inability to answer. 
He knoweth not whence it cometh, nor whither it goeth. 
It is bound by no limits of time or of occasion, it is 
subject in its operations to no laws discernible by the 
finite capacity of man. There is no time and no 
place where the voice of the Comforter cannot be, and 
is not heard. The earth with all its joys, the vault 

» Woriiworth. 
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of Heaven with all its wotiderB, the marvels and the 
beauties of cheated nature, the infantas cry, the wife's 
smile, the parentis grave, the bed of sickness, the voice 
of God's minister, the counsel of a friend, the reproof 
of an enemy, wrath and mercy, sorrow And joy, 
shame and hope, all thoughts, all passions, all de- 
lights, whatever stirs the mortal frame, all may be 
vocal with God's spirit. For there is nothing in the 
mighty universe which can be impenetrable to that 
spirit, or which He cannot mould into an instrument 
for His blessed purposes. But the heart must be glad 
and ready to accept His influence, or it is given in vain. 
Like the countless smiles on the face of the gladsome 
ocean in the sunshine, before the careless eye can 
arrest them, they are gone. This only the Christian 
teacher can assert in confidence and in joy, that there 
never yet existed a Christian heart which sought fo^ 
God's help in truth which did not find it, that nevet 
yet was that gracious promise broken, *Ask and ye 
shall have, seek and ye shall find, knock and it shall 
be opened to you;' that there never yet was a heart 
sensible of its own barrenness, on which the gentle 
dew of grace did not descend and make it fruitful in 
holiness and in every Christian grace. 

To such questions the very words of Holy Writ 
afford an answer full of encouragement, and yet with 
something of reproof for the doubt which such questions 
imply. ^If ye being evil, give good gifts to your 
children, much more will your heavenly Father give His 
Holy Spirit to them that ask Him." For our Father 
which is in heaven, th6ugh 6ut cold and earthly hearts 
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believe it not, and cannot lift themselves up to see in 
spirit Him th^t is invisible to the eye of sense, loves us 
with a love far beyond the affection of the earthly parent 
for his children. 

From the cradle to the grave His fatherly hand is 
over us to do what no earthly parent could effect, to 
check, to admonish, to warn, to cheer, to strengthen, 
and, if it be possible, to save. And we have the 
assurance of His Holy Word to tell us that when the 
warfare is accomplished, and the weakness and corrupt- 
ion of man are cured by the aid of grace, there is joy 
in the very angels which stand before the throne and 
behold the face of our Father which is in Heaven. 

If then, my brethren, a power, that is Almighty to 
save, be ready and be willing to give us assistance which 
will enable us to effect the elevation of our moral charac- 
ter, the evil still existing among us, must be imputable 
to ourselves alone. Let us ask ourselves, then, in Christ* 
ian sincerity, whether, when we look into the world, we 
see the lives of professing Christians so framed, as to 
shew their desire of God''s help, and their full and per- 
fect assurance that without it they can do nothing. We 
know not indeed, as has been already said, in what 
method it will please God to send good desires into our 
hearts. Nor can we enquire how far men listen to the 
casual, though constant, monitions of the Comforter in 
all the checquered scenes of life. But the use of the 
regular and external means of grace affords us a test, 
though not a perfect one, for trial and judgment of the 
«oul in this important matter. If we rest indeed on 
i^^temal means and make our boast of them, we shall 
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doubtless too often in our weakness lose, the Spirit in 
the letter, and the substance in the shade. But yet some 
of these means are so obviously right in themselves, and 
so obviously calculated to obtain God^s blessing, that it 
were almost a presumption to hope for it while they are 
wilfully disregarded or rejected. And is not this the 
case, my brethren, as to a large part of these means, with 
too many Christians, for God forbid it should be so with 
all. We must not indeed suppose that the help of GodV 
Spirit is a thing of which by these or by any means we 
can gain a supply which we can lay up, as in a store- 
house, against the time of need. But by these means the 
Comforter will doubtless aflFect, penetrate, purify and 
elevate the heart, purge it of gross and sensual desires, 
and quicken it to a ready perception and a glad yielding 
up of itself to His blessed influences, howsoever and 
w:hensoever they may be sent. Let us look then to a 
few instances. 

When we consider its immediate importance on our 
own hearts, and its unspeakable efficacy as a means of 
teaching the young at once their wants and their 
duties,, in calling forth and in directing aright the 
best and holiest a£Pections of the human heart, what can 
we say as to the general and miserable neglect of family 
prayer ? What ! my brethren, shall the walls of your 
houses echo to every name but the name of God, shall 
they be defiled and desecrated by the obscene sounds of 
envy, of slander, of passion, of lust, but never be sancti- 
fied and purified by the sweet voice of prayer? Shall 
that sweet voice be never heard within the walls of the 
home where aU the tender, the. purifying and ennobling 
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i^ffSections of the human heart are to be exercised, where 
parents, children, brethren, are to live and to die 
together ? Can they who repress and put it to silence 
hope, that the grace of God's Spirit will animate them to 
the performance of all the great duties of life, or use 
those duties as a means for strengthening, for purifying, 
and for exalting the heart ? 

But if we pass from duties that are peculiar to one 
class, to those which are common to all, (common to 
those who are here occupied in giving or in receiving 
instruction, as well as to those who are engaged in the 
relations of domestic life,) what shall we say as to the 
use of private prayer? Here indeed we must speak 
in another strain, for the Christian teacher cannot 
presume to penetrate into the recesses of the chamber, 
or into the deeper recesses of the heart. He must ad- 
monish, not rebuke, he must counsel, not complain. 
Let me then counsel and admonish every one of you 
in particular, my brethren, to consider what has been 
and what is his course in this matter. Are his devo- 
tions, his communion with his God, fervent, and 
constant? Has he, undismayed and unchecked by the 
coldness, the abstraction, and the almost formalism 
which attend the commencement of a life of prayer, 
persevered in waiting on that God, on whom no humble 
and pious and longing heart ever waited in vain ? And 
when the full tide of devotion has entered the channel 
thus prepared for it, has he hailed its coming with joy, 
and bathed his whole spirit in those purifying and 
strengthening waters? 

Does he in the hour- of temptation, when Sorely 
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beset by the corruption of an evil nature and an eril 
worlds look for strength to communion with his Grod in 
prayer? Does he, when faith is weak, and corruption 
strong, does he fly to his chamber for refuge from the 
Attacks of Satan and of sin ? 

But connected with this great duty of Prayer are 
others of scarcely less weight and importance. Among 
them stands (perhaps the first) the use of Scripture as 
a Guide of Life. We must seek God and His grace 
ixi His house indeed, and on our knees, but we must 
seek Him too in His word. This is now the Schechinah 
ia which His glory is visible to man, the Urim and 
Thummin to which he is to seek for light and guid- 
ance. Thither therefore we must go if we seek His face 
and say, Thy face, O Lord, will we seek in thy Word. 
Is this our course ? Do we seek Him there in a spirit 
of devotion, and not of vain curiosity? do we seek for 
truth, not for eloquence, for holiness and not for know- 
ledge when we go to the oracles of God ? Do we seek 
to draw from that sacred fount of living waters, only 
a draught that shall clear the eyes of the understand- 
ing, and not one which shall purge away the film that 
clogs our moral vision? Do we approach the book 
of life with a tractable and childlike spirit, anxious to 
listen to God's voice, not our own, not to question 
but obey? Do we approach for daily instruction and 
guidance in our daily needs? Do we look to the 
Bible as our guide, our counsellor, and our friend; 
our strength in weakness, our comfort in sorrow, our 
joy and delight under all the varied aspects, the lighOs: 
and shad^fr of our mortal pilgrimago*.^ Or do we look 
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on the re^Qg of Scriptupre as an irksome diity, do we 
go through it as a duty, and turn from it as a duty ; 
performing it languidly, heartlessly and cursorily, and 
glad when the task is accomplished ? Do we accomplish 
the task at all? Do none of us shrink from the 
strong light which Scripture would throw on the dark- 
nesfi of our hearts, and quench the sense of shame and 
of evil by turning to thoughtless amusements, to secular 
employments, or to mere intellectual research ? 

But again, do we give the heart time to commune 
with itself? Do we remember that though we are not 
to renounce the world, but to live in it, yea ! on 
that very account, so much the more do we require 
some seasons for retirement for self examination, for 
meditation on our present and our future state, our 
trials, and our dangers, our hopes and our antici- 
pations, the nature of our God, the promises of His 
Gospel, the means of grace and the hopes of glory ? 
Can the still small voice be heard in the noise and 
bustle of the world? And do we seek for a solitudie 
where its lowest whisper and gentlest suggestion may 
be heard ? Are we still in the stillness of our chamber, 
and there do we commune with our heart and with 
its Maker? 

And oh ! yet more than all, let each of us adk 
himself how he regards the blessed communion of his 
Master^s Body and Blood? Does he look to it with 
awe indeed, but with hope and joy unspeakable, know*- 
ing. that there he shall find the largest portion of 
the graces of the Spirit, in the assured hope of par- 
don, in new desires, new affections, new dispositions 
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which will transfarm his mind and separate him' 
from the world below, lift his thoughts to that which 
is above, adorn his soul with every Christian grace, 
cleanse it from every impurity and corruption, and 
strengthen it to immortality? Or does he fly from 
that high communion, soul and conscience smitten, 
knowing that he can bring to the altar no sacrifice 
worthy of it, that he cannot present soul and body 
to be a holy, lively, and reasonable sacrifice to the 
Lord of the altar, but that, if he come at all, he 
must bring a soul and a body alike degraded by sin, 
by low thoughts and base desires ? 

Or does he stay away in deep humility, looking 
to that table round which his Christian brethren meet,, 
with an earnest longing to join their holy festival, 
but ashamed and afraid? But oh! thou trembling 
soul, fear not ! To thee the gates of righteousness 
are open, go into them and praise the Lord^ ! Fly 
to His sanctuary for refuge from thy ghostly enemies, 
and to His altar for grace and strength and peace. 
The voice from that altar need not alarm thee. 
To the unrepentant sinner, and to the hypocrite the 
Church of Christ may speak the language of fear, and 
warn him against mocking his God by pretending to 
desire His help, when he desires it hot. But to the 
penitent, the believer, the faithful, humble, Christian, 
what are her words of consolation and of comfort ? 
Does she not call with her voice of love to all the 
weary and heavy laden to come and lay down their 
burden there? Does she not speak of love by which- 

» Ps. cxviii; 19. 
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the Father gave up the only beloved to die for the 
world? Does she not bid the guilty but repenting 
heart that doubts if that saciifice^ could be made for 
one so stained with guilt, remember that He came 
to die for sinners? Does she not bid us remember 
that He that died for sinners, lives for them, prays 
for them, oflFers up their prayers to the eternal Father ? 
Does she not call upon us to lift up the heart that 
is cast down under the sense of sin, to give thanks, 
as it is meet and right to do, fbr the victory which 
has been won for us, and ' with angels and archangels 
and all the glorious company of Heaven, to latid and 
magnify** him that has conquered Death and Sin for 
us? But yet more, does not the Church of Christ 
remind us in that solemn service of the blessed pur- 
poses for wjiich it was ordained, and tell us that we 
who approach with faith to that high communion, shall 
have our bodies made pure by our Lord^s body and our 
soul washed with His most precious blood, that we shall 
evermore dwell in Him and He in us ? 

Oh 1 my brethren, what promises and prospects 
?ire these ! Do we . hail and accept them with joy ? 
or do we neglect and despise them ? Does the voice 
of prayer never come from our lips ? are our ears 
closed to the sound of the Word? is God's table 
spread in vain for us? in all our round of busy 
life, is there no hour of calm and quiet thought, of 
holy meditation? And then do we complain for our- 
selves, and complain for the world at large? do we 
think that the Lord's arm is shortened that it cannot 
save, and His ears dull that He will not hear ? ^ What 

B 
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could Grod have done more that He hath not done 
for His vmejardV Promises, exhortations, strivings, 
assistance, His Word, His Sacraments all are given. 
And do we think that promises, exhortations, strivings, 
assistance. His Word, His Sacraments, will be given in 
vain, and no vengeance follow? Vain thought! Be 
not deceived, Grod is not mocked! A day will come 
when a merdful God will shew that He is a just 
God: a day when we shall find no place for repent- 
ance, though, like Esau, we seek for it with tears. 
^Then it will be too late to knock when the door is 
shut; too late to call for mercy, when it is the time 
tat justice^ too late indeed when we have passed to 
that state where hope never comes, where repentance 
is useless, and amendment impossible. 

Let not this be our case, my brethren. God has 
endowed us either by nature or by grace, with faculties 
which enable us to discern and appreciate the beauty 
of holiness. He has set before us a sufficient rule, 
and a perfect pattern of all that is lovely and pure. 
Yet more, he has given us the means of walking by 
the rule, and imitating the pattern, of raising ourselves 
in the scale of moral beings, day by day, and year by 
year, till however deep or deadly the taint of our ori- 
ginal nature, and however frail and weak our hearts 
may yet be, we may by patient continuance in well- 
doing emancipate ourselves from the foul thraldom of 
sin, rise into the glorious liberty of the children of 
God, and in our measure and degree be holy as He 
is holy, and perfect as He is perfect. Shall we close 
our eyes to the glorious vision, neglect the rule, des- 



TO SANCTIFY CORHUPTED MAN. 19 

pise the ^ttenx, reject the proffeired aid, live in a low,^ 
]base, and odious servitude, to. corruption and sin,' and 
never lodk^ hoj)e, soar heavenward? Shall we bie con- 
tent to resign the heavenly jfor the efurthly , the spiritual 
for the animal,' and all the glorious privilege& of hoUness 
and hopes of Heaven for the. sordid and.. melancholy 
cbnceminents of a passing and. corrupted world f^ What 
iQust be the guilt and shame of rational and Tnoral 
beings who have the means of improvement ki ilieir 
hands, and refuse or neglect to use them, who might 
go on in perpetual succession from one ;stage of .im« 
provement to another, and who yet remain through their 
whole lives unadvanced and unimproved, contented to 
creep where they might soar, and^ y«t worse, contented 
to revel with lost spirits in. the foulness ofss^n^ when 
they might rise with heavenly spirits, to the perfection 
of holiness. 

The6e weirds, my younger brethren, spoken ' in 
this place, may possess little interest for you. They 
present no Question for the understanding to discusi^, 
no difficulty for it to solve. But if L were to think 
only of the process of your understanding,.! I would 
yet say, despise not these plain and pr^tical ^xhor* 
tations. Be assured that the plain, .and .practical, jexhor^ 
tations which point out to you the pne oniy road to 
the improvement of your moral nature, point out to 
you also the only road to the elevation of your inteU 
lectual being. For whatever may be the acuteness, 
or the penetration of the understanding while the heart 
is yet unconverted, there is no clear discernment, no 
full comprehension, n5 firm and permanent grasp of any 

f2 
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great and abiding truths for any but the moral and spi- 
ritual man. ^Mysteries are revealed unto the meek\ 
says the Son of Sirach. * The Spirit of the Lord will 
not enter into a polluted soul, but he that keepeth 
the law, getteth the understanding thereof — and the per- 
feiction of the fear of the Lord is wi8dom\ 

But it is of something better and higher than the 
triumphs of intellect, it is of the progress of the moral 
being which I now speak. And I beseech you to re- 
member what you may become even in this low world 
of care, and what gracious offers of help are made 
you by One who is equally able and desirous to confer 
the aid He offers. If His grace then is sufficient for 
us, sufficient to make us creatures worthy to ^now 
and love, and worship such a Creator, again I beseedi 
you not to let it be offered in vain. For if year after 
year it is offered in vain, if year after year this culture 
is wasted on a barren tree and an unkindly soil, if year 
after year we bring forth no firuit, how long will the 
eternal Lord of the Vineyard endure with us? when 
will He issue the dreiad command, ^ Cut it down, why 
cumbereth it the ground^ ? Oh ! spare us, Lord, a little 
while, shut not thy merciful ears to our prayer, still 
for a little while send forth thy light to lead, thy grace 
to guide us, deliver uis not yet. Oh ! Lord, into the 
bitter pains of eternal Death ! 
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SERMON II. 



MAN'S NEED OF A SANCTIFYING PURPOSE. 



1 Corinth. X. 31. 
Whatsoever ye do^ do aU to the gloiy of God. 

In the verses immediately preceding that in which 
the text is written, the great Apostle has given the 
resolution of one of those cases of conscience about 
which he had obviously been consulted by his Co- 
rinthian converts. Living, as they did, in the heart 
of a heathen city, and surrounded by friends and 
neighbours still sitting in the darkness of heathenism, 
they must have been often exposed to much that was 
painful to their feelings, and might be perilous to 
their own peace, as well as a source of temptation 
and distress of mind to their Christian brethren. Had 
they renounced all commerce with those who^e hea- 
then practices shocked them, they must needs have 
gone out of the world. Yet in remaining in it, they 
must often have been witnesses^ and, to outward ap- 
pearance, not disapproving witnesses of practices op- 
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posed to the truth. That they who were of the 
contrary part and were ashamed, not having any thing 
to say against the godly lives of the Christians, would 
often seek to entrap them into practices at variance 
with their principles and profession, we cannot doubt; 
nor that, when they succeeded, the weaker brethren 
would be o£Pendecl, and their faith perhaps shaken. 

The question which gave rise to the Apostle's pre- 
cept in the text affords an apt instance, and must have 
been one of constant recurrence. Might the Christian, 
with a safe conscience, purchase, or partake of any 
portion of the victims which had been offered up in 
the temple of an heathen God ? The Apostle's answer 
was fraught at once with wisdom and love- The en- 
lightened Christian, he said, would well know that 
the victim offered to an imaginary being could in no 
way be consecrated, nor its nature changed. To him 
therefore its having been used in a vain and idle form 
was a matter of indifference. It was still God's crea- 
ture, given for man's use, and to that use it might be 
lawfully applied. But as recent converts of weak 
faith or weak minds might still have some confused 
notion of a virtue in the idol which they had so long 
worshipped, their case was to be considered; and if 
they were shaken i or affected by the sight of practices 
which might appear to thefm, though erroneously, to 
imply some halting -bietween two opinions, those prac- 
tices, however innocent and harmless, were to be avoided 
or forsaken. The inconveniences which might arise from 
giving them up, vi^uld be perhaps serious, and serious 
offence might be given to the heathen friends of the 
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Christian; but that must be reckoned nothing in com- 
parison with shaking the faith and endangering the 
salvation of one of those weaker brethren for whom 
Christ died. 

Actions, in a word, indifferent in themselves, may 
under particular circumstances, become any thing but 
indifferent ; and accordingly they are to be viewed not 
simply in themselves, but, the Apostle says in the te^t, 
according as they promote the good of men, and the 
salvation of souls, or, as he expresses the same mean- 
ing, the glory of God. 

We may observe in passing that this decision of the 
Apostle is in itself of great value, as laying down a 
specific rule for a very large class of occasions arising 
in every day life. It is the rule, that where no higher 
principle directs us, and where the doing or refusing 
to do any action will have no effect either for good or 
evil on our own moral feelings and character, we are 
yet bound by the Christian law most carefully and anx- 
iously to consider whether it will affect the moral feelings 
and character of the very weakest of our brethren, and 
to do it or abstain from it accordingly. 

We may observe too that the principle on which 
the decision is founded is the great, all-pervading and 
all-controuling principle of Christianity, Self-denial : and 
that the decision affords no mean proof how far that 
principle is to be carried, and how entirely, it is to 
regulate our whole lives, when it teaches us that in 
the most trifling and ordinary actions of ordinary lire 
we are to consider not our own wishes and conve- 
nience, but the good of our brethren. 
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We may add that if a brief rule of life were to be 
given to the Christian, perhaps none more clear and more 
e£Pectual could be given than the having the glory 
of God ever before his view in every action. More 
clear, I say, because although in our weakness, we 
could but little discern of ourselves what would pro^ 
mote the glory of the great Creator, He has himself 
taught VA in Scripture that to promote the good of 
m^ in the largest and most comprehensive sense of the 
.word^, is to promote His glory. Weighty however as 
this reflection is, and capable of the most profitable ex- 
.amination, I pass it over to day, because I wish to 
consider the precept in the text in a point of view 
more important and more profitable still. For that 
precept sets before us all that which we all want to 
direct and sanctify our lives, a great purpose, and ex^ 
horts us to the accomplishment of it. Let us pursue 
the thoughts to which this consideration wiU give rise, 
and earnestly beseech our Heavenly Father, who is th^ 
giver of every good gift, that the consideration may not 
be in vain, but that it may awaken some and confirm all. 
My brethren, if there arie any truths concerning our- 
selves, which the thoughtful heart sees written legibly 
on every thing around us, they are these, that we were 
born for a great purpose beyond the mere temporary 
and too often sordid concerns of our peculiar station, 
or calling, and that for its entire and worthy fulfilment 
,the utmost exertion of all the wonderful faculties with 
which our Creator has endowed us is required. That 
yfe ate so endowed, that man with all hi^ weakness is 
a creature of such vast and varied powers, such pene- 
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tration, such perseverance, such comprehension, and that 
to the humblest among us are offered, in the promised 
aid. of the spirit, such large and ample means of exalt- 
ing and improving his own nature and of benefiting his 
brethren, would of itself be no mean proof of our 
proposition, when we remember that man has been so 
endowed by One who hath done, and can do, nothing 
in vain. 

Excellent and admirable too as may be the gifts 
bestowed on man, there is much in the constitution 
of man'^s own nature which shews that they will be 
given in vain, unless they are exercised, cultivated and' 
improved, and much in the constitution of things 
which shows that such exercise and cultivation is pro- 
vided for by the wisdom of our great Creator, a siecond 
argument of no mean force in proving that we are des- 
tined for the effectuation of great and important pur- 
poses. None of the many necessities of natural and social 
life can be supplied without an exercise of man'*s facul- 
ties in a greater or less degree, and many of them cer- 
tainly require it in the very highest. When the Heathen 
said that the Deity gave nothing to man without severe 
toil, he proclaimed in other words the truth, that God 
in the constitution of nature has provided for the educl 
tion and exercise of those rare endowments, wherewith he 
has gifted his creature. As the thoughtful and religious 
heart will read in this provision God^s purposes towards 
man, so will it read them too in the misery often, and 
always the uneasiness which in the natural order of 
things, falls on those who resist those purposes, cast 
away the rich gifts bestowed on them, and spend the por- 
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tion of years alloted to them, in idle dissipation or in 
sloth. Same men may indeed steel theimselves against 
the sense of their own degradation, yet even to them, 
the constant breaks which necessarily arise in their round 
of amusements, and the constant interruptions which as 
necessarily arise to distract their sloth, must cause a 
sense of weariness and uneasiness which is probably not 
equalled by any ordinary sources of vexation. And to 
all who are yet alive to a feeling of shame, what but 
uneasiness at the least can arise, when they see that the 
register of their lives presents an utter blank, when 
they see that they have sunk themselves in the scale 
of being, yea! degraded their own nature below that 
of the beasts that perish, to whom the precious gifts, 
which they have wilfully thrown away, were never 
o£Fered ? 

Nor let us on this point neglect that proof which 
the analogy of nature supplies, remembering the elo^ 
quent words of one of our great Divines, that * the whole 
^ world is a glass wherein we may behold our way on 
^this point represented to us, that even beings void of 
^reason, of sense and of life itself, are set in action to^ 

* wards the . eflFecting reasonable purposes ; that the hea- 

* vens are rolling with unwearied motion ; the sun and 

* stars perpetually darting their influences; the earth ever 
^ labouring in the birth and nourishment of plants ; the 
^plants drawing sap and sending out fruits and seeds^ 
^ to feed us and propagate themselves ; the Waters fun- 
^ning, the seas tossing, and the winds fanning the air 
^to keep the elements sweet in which we live^; in 
a word, that *it is with us as with other things in 
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^nature, which by motion are preserved in their na- 
*tive purity and perfection, their sweetness and t)ieir 
^lustre, rest corrupting, debasing and defiling them, 
^and that in like manner the preservation and im- 
^provement of our faculties depends on their constant 
* exercise.** ^ 

But if it be allowed, as it must be, that man 
was created for some great purpose, the next and the 
anxious enquiry must be what that purpose is. And 
among those deep things a part of which we may 
know, we may know assuredly, by a little consideration, 
enough of the purpose for which we are created, for 
our practical guidance. 

First of all we shall come to see that it must be 
a moral purpose for which we are created. For in 
speaking and thinking of this great subject we speak 
and we think in vain, if we do not embrace the 
whole family of man in our speculations. It is idle 
to assign as a fit object of human pursuit, any object 
from which a large portion of the human family are 
excluded. This consideration of itself, would exclude 
all purposes which are purely intellectual ; and no others 
can come into competition with a moral purpose. The 
promotion of our own glory, the furthering our own 
advantage, and other purposes like these cannot be wor- 
thy of an Immortal Being, so richly endowed by a 
beneficent Creator. 

But for intellectual purposes, they who can really 
exist, are few in number. Few, I mean, are gifted by 
nature with such faculties as enable them to pursue in- 

' Barrow. 
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teUectual researches to any great extent. And of those 
few, how many are disabled by want of opportunity, 
by want of cultivation, by poverty and by infirmity. 
Few indeed are they so richly endowed that they can 
exercise their intellectual powers when their zeal is 
damped, their vigour diminished, and their course 
impeded by the weakness of the body; or when the 
mind is recalled from the proud flights of imagina- 
tion, or the depths of abstruse research to the dis- 
tracting cares of daily life, and condemned to the 
sufferings and the impatience of want. 

Nor must it be forgotten that the wisdom of our 
Heavenly Father has decreed that an overwhelming pro- 
portion of his creatures should in one form or other 
toil as well as pray for their daily bread, and should 
have a large portion of their time and thoughts con- 
sumed in the practice of the business and profession to 
which their circumstances have consigned them. The pur- 
pose then for which man was created, must be one which 
can be pursued amidst the toils of active life, under 
the pressure of poverty, and on the bed of sickness, 
at home and abroad, by day and by night, by the 
lightsome heart of youth, and by the infirmity of age. 
It must be one which shall be worthy of the highest 
range of intellect, and yet not beyond the sphere of 
the lowest in its proper measure and degree. And 
such requirements as these cannot be satisfied by any 
but a moral purpose. 

This conclusion indeed is confirmed and justified 
by considerations drawn from other sources, and chiefly 
by this, that no other than a moral purpose can sa- 
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tisfy the desires and feelings of man. For he is a 
being compounded of a moral and intellectual nature, 
and his life is no life, if both are not educed and 
exercised. Now it cannot be denied that in the execu- 
tion of a moral purpose, the most exalted powers of the 
intellect may be, and often are called upon to bear their 
part, while the moral feelings may contribute nothing 
to the free range of the intelliect.* No doubt, a grati- 
fication of the most exquisite kind may be derived 
from such a range of the intellectual powers. But 
we must not do God or man the injustice of saying 
that the being will be calm or at rest except for a 
time, if his moral feelings are allowed to run waste 
or to lie fallow. For a time, the heart may be kept 
quiet, but after a time there will arise a bitterness 
which will vex us in the midst of our enjoyment, there 
will arise earnest and restless cravings and longings 
after something not possessed, an uneasy and undefined, 
it may be, but nevertheless a constant sense of dis- 
satisfaction with our own condition, a sense that we 
are not fulfilling the purposes for which we were created, 
nor holding that station in the rank of being for which 
God designed us. 

I have allowed, as I am bound to do, how deep 
is the interest of intellectual research; I must add 
that I am equally conscious of its dignity and its 

1 It will not, I trust, be imagined that I mean here to maintain that 
the intellect will not be improved, nay ! that it is not to derive its high- 
est improvement from the improvement of the moral frame. I have endea- 
voured to show the contrary in several parts of these Sermons. All I 
mean to say here is that men may cultivate the intellect to the utter 
select of the moral frame, as in instances like Voltaire. 
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iUh vviiiW it is pursued not in subordi- 
•i^'iiU |»ujr(ioiie» but by itself and for itself, 

■ ■ ^v.^.^vv» cM'i'v its pretensions as high as they 
. \«. 'vcin^ii^'d iu the balance, it must be found 
^ 1 1 will be found wanting in that tender 

^ ' v\ .. i\»uiiA w itfcugnition of the wants of our common 

V. ^'vUAUAl^ ill that kind sympathy with them, 

-.1^ III ilMt lively perception of the unspeakable 

- . 'i> H>i \iuv moral dispositions and their capability 

>;>«^uv\vuMUt, without which man is not man, without 

^> *u«t lUv human character however sharpened, tempered 

• 'vv is>l]^Uid by intellectual exercise, however wide its 

>^«4&«yft <uiU however subtle its penetration, wants its 

\ <V ^ Uitfui, its connection with humanity, its tenderness 

(^il itti love. I speak of intellectual research in its 

tH;<4 tuul purest form, yet pursued for itself alone; 

Imw much strongiT is the case against it, if alloyed, 

.-i«L il sometimes is, by the admission of base and 

^•Itish objects, by ambition, by the love of gain, by 

obedience to the call and command of the passing 

buur and the ignorant multitude. What do we dis- 

cem here of thi* eharActer and conduct of a being 

framed by an Inunortal Creator, to bo as Immortal 

as Himself, luul endowoil with vast and almost un- 

boundcil )H>worH of improving and exalting himself and 

his bnithor monP 

If wo *losivnd Ih?Iow this jxiint if wo take 
into iHir view «mv Ivsidi^ intoUoctual on^plovments, 
the n\u^(iou UwHuos of yot oaaior resolution* Honour- 
aMo <i!t u)ay Ih^ the p\irs\iits of honest industry* 
riglu As^ may Iv the anxious can' to provido for 
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our own households, and to raise ourselves and our 
families in the scale of civil society, can a rational 
and imimQrtal being be satisfied to stop here? Can 
he know what God is and what man is? Can he 
believe that all these precious endowments of head 
and heart, thought and penetration, and courage and 
perseverance, and warm and lively affections ^ere 
given to enable him to gather wealth, and having 
gathered it, to die? Is. that a worthy employment 
for the rich gifts and graces which a gracious God 
hath showered in such rich profusion on His crea^ 
tures ? Shall a rational and immortal soul pass aWay 
from this scene of trial and leave no trace of its 
existence but the wealth which it has spent its glo- 
rious faculties in acquiring? Shall no ear bless 
when it hears? no eye when it sees give witness to 
him? no grateful tongue record that ^this is he, 
who in the spirit of the gospel which he professed, 
rescued me from the miseries of want, and the yet 
deeper and more deadly misery of sin' ? Shall he die 
and leave no void behind him, no record or trace of 
his existence but the riches which he has collected ? 
What is the awful warning which Scripture gives to 
such a man ? I speak not only of that bitter reproof 
of his folly which it utters, when in reproaching him 
with setting his affections on perishing creatures, it 
as^s of him, ^ if this night his soul be required of him, 
whose shall all these things be'? I speak of that yet 
more solemn warning which reminds us of the time 
when we shall all stand before the judgment seat of 
God, and give an account of the talents committed 
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to us, and which bids Ms remember that to them who 
have wasted or buried these precious gifts, He, to 
whom that dread account is to be given, will be a 
Master who gathers where He has not scattered, and 
reaps where He has not sown. 

Many moralists have been sensible of these truths, 
many have enforced them, . many have proposed vari- 
ous moral purposes as worthy of human thought and 
attention. But they have been all deficient in some 
essential points. They have either been too confined 
in their objects and extent, and thus have failed of at- 
tracting a general sympathy, or have shown a yet worse 
deficiency in not ensuring the purity of the motives 
for attending to them. But that purpose which the 
Apostle proposes in the text is liable to none of 
these objections. It is applicable to all men and prac- 
ticable at all times, sufficient to satisfy the greatest, 
and not above the lowest capacities. It admits into 
its view those gigantic plans which may embrace the 
whole race of man, yet looks with pleasure and satis- 
faction to the naiTow confines of an humble village, 
or a sick chamber. It addresses us in short by all that 
can elevate, gladden and move the human heart, so 
that while the human heart is alive and open to the 
feelings of humanity, it is alive and open to this 
holy and blessed purpose. Lastly, it lifts us above all 
the contagion of selfishness, and opens our hearts and 
minds to those glad influences, which make our existence 
a blessing at once to others and to ourselves^. 

* There is an admirable chapter on the practical methods of pursumg 
the great purpose here recommended, in Tucker*8 Light of Nature. 
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Let us consider it then somewhat more closely^ and 
before we examine the especial precepts of the Gospel 
on this point, let us enquire to what ^conclusions the 
general spirit of . the Christian scheme and our own 
reason would lead us. 

God is love. The arrangements of the. world of na- 
ture, < the professed objects of the world of grace ^hew 
forth this attribute, and declare that God desires the 
good, that jis, the improvement and so the happiness, 
of his creatures. To this eiid the whole scheme bf 
redemption is directed. To this end are directed the 
dispensations of God'^s providence and government in 
the world. The satisfaction and delight which He has^ 
appointed, should in the course of nature be the con-^ 
sequence of „ our acting in one manner, and the pain 
and uneasiness which He has appointed as the attend-^ 
ants on our acting in another, or our not acting at 
all, shew forth the same truth. We may read it in 
the adaptation of our faculties to the state of things 
in which we are placed, their readiness, I mean^ to be 
moved and affected to good by the order of events and 
the course of nature, by the exercise of the affections, 
by the results of experience, and by the changes and 
chances of men and thipgs around us. Thus even, 
mute insensate things become instruments in God'^s 
hands for promoting the good of men, and furthering 
His great purposes. Shall man alone refuse to bend 
and yield himself up to the same blessed end and 
object ? Shall he resist the stream of God's purposes^ 
and hope that he can. do sa with impunity? Can 
there be any joy for one who is out of tone with. the 

C 
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whole order of things in which he lives, who is attempting 
to resist the course of nature, the dispensations of proi 
vidence, and the revealed and declared will of God P 

How Gkxl'^s glory, indeed, can be promoted by a 
being so weak as man, may at first sight perplex and 
confound us. It need not of course be said that we 
speak not of adding to God^s real glory, but to that 
relative glory which He is said to have when Hia 
perfections are made known to the world, the hearts 
of His creatures turned to Him, and His desire tof 
their improvement accomplished. Here let us beware 
how we fancy that we cannot promote God^s purposes 
and glory, when He shews us that we can, let us 
beware how we yield to a strong temptation and lis- 
ten to the suggestions of our spiritual foe, who under 
the guise of humility would introduce idleness, para- 
lyse all our efforts, and lead us to that state in 
which he most desires to see us, a state of spiritual 
despondency and sloth. We know from Gtxl^s word, 
that it is to His glory that His creatures should be 
improved in holiness and happiness, and should be- 
come more like to himself; that it is to His glory that 
all should endeavour, by His grace, to improve them- 
selves first, and then others, and so carry on His glo* 
rious purposes; that it is to His glory that His crea* 
tures should be all animated by that purpose, and that 
they should be possessed by that spirit of love to one 
another^ which makes them more like to him in one 
of His most lovely attributes. 

To promote God's glory then, is to desire in our 
own persons to conform thoughts, hopes and desires 
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to His blessed will, and as respects others, to be 
animated by an active spirit of loye which shall lead 
us to desire and promote by every legitimate means, 
the eternal welfare of our fellow men. I say ' an active 
spirit of love,' for a mere general desire to promote 
Crod's glory, without a care to do it in every action 
of our lives, is nothing, is far indeed from that love 
of God with all our heart, and mind, and soul, and 
strength, which reason and revelation demand from us, 
which is to possess us, to occupy our thoughts and hearts, 
and to be pursued with the same care and eagerness 
as the worldling pursues the objects of avarice and 
ambition. And I say ^ the eternal welfare' of mankind, 
not only because this worthily understood, will be 
found to comprehend all that concerns their real wel- 
fare here, whether we look to savage or civilized life, 
but because no lower consideration will satisfy the 
human heart. For pure and disinterested as, perhaps 
occasionally, have been the views and wishes which 
have looked to man's earthly good alone, they have 
not risen high enough to meet the wishes and long- 
ings of the better part of man. We cannot exclude 
God from our thoughts and be happy; we cannot ex-* 
elude the grave from our thoughts and be happy. If 
we look to be satisfied, we must look beyond the 
parting to the meeting, beyond the transitory and the 
temporal, to the permanent and the eternal* 

Knowing this then, we cannot but see the vast 
extent, the mighty sphere of action to which the pur^ 
pose of promoting God's glory at once admits us. 
We see that in all the varioud relations of Kfe, as 
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well as at all its periods, it may be effectually pro- 
secuted. To the parent, the brother, the master, the 
neighbour, the friend, the servant, to all of them, this 
purpose is brought home, yea ! to their very doors and 
bosoms. They are encircled and enclosed by it, the 
command to prosecute it is written in legible charac* 
ters on every thing they see, and nothing but a stem, 
determination to resist GodV will, or an hopeless insen- 
sibility to every thing that is good, and fair, and lovely, 
can make them overlook it. But no less, perhaps in 
the ever enduring relation of rich and poor is the 
purpose pressed upon us, and the means of pursuing 
it offered. For he who rescues the ignorant . and the 
helpless from the dangers of ignorance and the con- 
sequent dangers of sin, he who relieves the distresses 
and consoles the afflictions of his suffering brethren, 
from the love of God and a desire to promote His 
glory, not only shows his faith and fulfils his duty, 
but by holding forth a shining light before men, ef- 
fectually glorifies his Father which is iu heaven. No 
doubt right motives are sometimes suspected and often 
not duly appreciated. But looking to the whole effect 
produced by systematic benevolence on Christian prin- 
ciple!^, we must see that it produces ultimately a strong 
sense of the excellence of the dispensation, and turns 
the heart of man to Him who is \ts Author. And 
the same ^^ould unquestionably be the effect of the 
practice of other Christian duties, on this great Chris- 
tian principle of promoting God's glory. We should 
for example, not only improve our -own hearts by the 
resolute and undeviating practice of self-depial, of for- 
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giveness, and of humility, but we should * adorn the 
doctrine of Grod our Saviour in all things,' and ulti- 
mately impress on mankind the great value of the 
l*eligion which enjoins these practices, and thus promote 
God's glory, by extending his kingdom. 

And who cannot understand and feel this simple 
principle of action? Is there any one so humble in 
mind, in station or in opportunities, that he cannot 
show forth the loveliness of Christian conduct, and so 
show forth the brightness of God's glory, to a parent, 
a child, a neighbour? And who is there so exalted irt 
mind and station, and so rich in opportunities that this 
purpose will not employ them all? Is there anything 
indeed which can touch the affections, anything which 
can captivate the imagination, anything which can ex- 
ercise the intellect, which this purpose does not com- 
prehend ? The arrangement of schemes for carrying the 
light of civilization and the light of the Gospel to the 
remotest ends of the world, and the devising such plans 
as may rescue the wretched from the ignorance and 
misery which oppress and defile the soul, and may raise 
them from almost the level of the animal creation to 
the enjoyment and dignity of a spiritual and intellec- 
tual existence, are the legitimate offspring of devotion 
to this great purpose. Nor is its power less in a more 
humble, yet not less hallowed, sphere, in promoting 
the practice of the ordinary, but momentous, duties of 
social and domestic life. What besides can so certainly 
lead to the bringing every word and thought into 
subjection to the law of Christ, that a weaker brother 
may not be offended, to the holding forUx_thef light 
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of the Gospel in our lives to our dependents aild 
neighbours, to the ready and cheerful relief of sufPering, 
to the patient watching by the bed of death. Wher&* 
ever man is, there may we promote God^s glory, for 
there may we display the graces of the Gospel, in 
the kindly interchange of good offices; and wherever 
are want, and ignorance, and wretchedness, there es- 
pecially may we carry into effect this great purpose, by 
relieving the one and instructing the other. 

Is it not indeed clear to every one who will look 
at man^s nature and station, that all about him is pro- 
vided and adapted for the execution of this purpose, 
that in a yet higher sense than the philosopher, we 
may say, that * determined by instinct to society, and 
endowed with innumerable principles which have a re- 
ference to our fellow creatures, we are placed by the 
condition of our birth in that element, where alone the 
perfection and happiness of our nature are to be found^?* 

What, indeed, besides this can we desire, what pur* 
pose more noble, more ennobling, and more elevating can 
we imagine.? If we justly admire and love the single 
hearted man, who can be so single hearted as he who 
feeling his high destiny, warmly embraces and warmly 
pursues this great purpose of his creation? Must not 
this blot out from the book of his remembrance all 
lesser and meaner purposes, and day by day and year 
by year more absorb and engross the soul ? Must not 
this of necessity banish every petty and selfish thought, 
and nerving and steeling the soul against the entrance 

^ I>ug«]d Stewart'i Philosophy of the «cdve Powers of Alan. 
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<sf every base desire, lead' it along the rugged yet' not 
fearful road of duty, of self-denial and self-sacrific&y^ 
till it be brought to a nearer resemblance w^h its' 
God? 

But again, for our own happiness, what can be so 
desirable as to have a worthy object to which and by- 
which to direct and guide ourselves? If we really feel 
that we have such an object and are in truth possessed^ 
by it, what is there which can so much cheer, and ani-«. 
mate and strengthen the heart in all the varied >and 
checquered scenes of life, in the disappointments of our 
own personal hopes, and the loss of our own affec-( 
tions, as the bright unfading prospect of a holy and 
blessed object of desire imd interest, which can be 
blasted by no disappointment, and which triumphs 
over change, and chance, and time, and death ? 

If, then, this purpose will at once employ the un- 
derstanding and satisfy the affections, if it is suited 
to all men and all times, if it will purify and ennoble 
those who embrace it, if it will add to their joy^^and 
comfort their sorrow, what more need be said to per-* 
suade you to embrace it? God knows we want such' 
a purpose. The waste of precious time and precious 
talents, said the yet more lamentable waste of kind 
affections which we witness day by day, the mean 
selfishness which seems but too often to grow with the 
growth of prosperity, and with the successful prosecu- 
tion of worldly ends, proclaim that to live without a 
purpose, and to live without a worthy purpose, are con- 
ditions alike fatal to man, fatal to his happiness and' 
fatal to his eternal .welfare. 
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This only, I think, need be added, that the purpose^ 
-which reason thus recommends, the word of God en- 
joins, tdling us as r^ards ourselves that * herein is our 
Father glorified, if we bear much fruit,' and enjoining 
as regards others, that we * let our light shine before 
men, that they may glorify our Father which is in 
heaven,' that * whatsoever we do, we do all to the* 
glory of God.' But I stand not upon single texts. 
For what else did our great Pattern and Lord bear 
all that He bore in life and death, why did He live 
in want and shame, why did He die on the cross,., 
but to promote the good of man and the glory of 
God? and what else does all Scripture call upon usr 
with a mighty voice to do^ but to follow after His 
steps, and for the good of man and the glory of 
God, to deny ourselves, to repress every evil wish 
and thought, to toil, and watch, and pray,, to live, in 
a word,^ and, if need be, to die? 

To this glorious object then, my brethren, let 
us all direct our hearts and thoughts, and ^ whatso-. 
ever we do, do all to the glory of Gtxl.' More espe* 
cially let the exhortation be directed to the young, 
for they at least are not yet the slaves of avarice, or 
toibition, their eyes are not yet fascinated to some fatal 
object from which it wants more than an enchanter's, 
power to rescue them. Some among you, my younger 
brethren, there are whom it has pleased God so richly 
to endow with worldly gifts, that you are free from 
the necessity of enteriog: on those occupations which 
engross the time and thoughts of other men. To how 
many has this good gift of God proved a curse, be^. 
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cause they had neither a great and glorious purpose, 
to direct and sanctify their lives, nor the substitute of' 
daily and urgent calls on their time and thoughts! 
Not being pre-occupied either with absolute or relative 
good, they fell, from their own natural cravings after 
action, an easy prey to him who goeth about seeking 
to do mischief and to destroy souls, verifying too 
often, on this side, that awful saying, *How hardly 
shall they that have riches, enter into the kingdom of 
God."^ But the riches which have thus too often 
proved a curse to their possessor, may assuredly 
prove a blessing to himself as well as others^ if he 
remembers that from possessing them he is more able^ 
and if mo)re able, more bound to pursue the great 
purpose of man^s life, the promoting the glory of 
Gx)d. This purpose will rescue him from the evils, 
the degradations and the dangers of a life of sloth 
and idleness, will cast a splendour round his path, 
will worthily employ all his thoughts, gifts and' 
graces; and leading him, in the spirit of self-sacrifice, 
to cut off even a right hand and pluck out a right 
eye for the glory of God and the good of men, will 
lead him too along the path which his Master trod 
before him, from a cross below to a crown above. 

If there were no God in lieaven, and no life beyond 
the grave, yet how base «uid sordid would it be to let' 
our intellect and our affections wither away for want 
of exercise, to wish no good, to do no good, to waste 
three or four ^core years, and then to die as we have 
lived, and leave no void behind us. But now, not 
how base and sordid,, but how guilty and how dan-^ 
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gerous fio to live, for one who hiEts to give an a&«, 
dount, an account to a God who has so richly endowed 
him, a God who has marked out a course and pre* 
scribed a purpose, a God, who to the world's eye 
takes up where He lays not down, who gathers where 
He has not strewn, a God who will not endure to 
«ee a single talent unemployed. 

Some of you again there are, on whom the lavish 
hand of a bountiful Creator has bestowed the rich 
gifts of genius, the ten talents of lofty mental endow- 
ments. Enjoy your gift with trembling, for as yours 
may be the best and highest, so yours too may be 
the worst and the lowest of all lots. You most of 
all may promote God's glory, widen your Saviour's 
kingdom, and bless your brethren. If you fail, if all 
your rich gifts are bestowed on earth and earthly 
things, and earthly acquirements, if you, so specially 
called to God's service, leave it to strangers to return 
and give glory to God, if to you ' youth has been 
past and manhood has come, and genius has been 
given and knowledge won in vain^,' what can be your 
lot in that great solemn account of our several talents 
which we must one day give at the judgment-seat of 
Christ P Alas ! how many are there of those who have 
won, by powers given for better purposes, the bright- 
est triumphs in the world, who will lay down a dis* 
honoured head in a dishonoured grave^ because the 
triumphs were won for themselves, not for others, for 
man, not for God, for time^ not for eternity. ^Well t 

* Wordsworth. . . * 
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if in that grave they could rest for ever I for woe 
indeed to that man to whom God^s cause was espe^ 
cially committed, and by whom it has been betrayed f: 
good were it for that man if he had never been bom ! 

But if there are some here so richly endowed with 
the gifts of fortune, there are many too^ very many 
of you, my younger brethren, whose lot will be ti 
lot of obscurity. No success, no fame, no honoun$ 
await you. You may see some of your companions 
the first and the foremost in the world^s gallant show,' 
the theme of every tongue, and the envy of every 
heart, while you are to live and to die unknown. Be 
it so! If you set forth on your obscure and humble 
path in the strength of this good purpose, and in the 
light of faith and love, if you persevere in it in sL 
spirit of love and of duty, your lowly life will be 
as purely bright in His eyes who alone can judge 
what glory is, as the career of the warrior and the 
statesman; and your estate will be one which con- 
querors might envy, and kings bow down to it. You 
may return to your lowly dwelling at the close of 
every calm and solitary day, forgotten by all but 
Him, you may perhaps have holden communion with 
but one brother man, yet more lowly than yourself. 
Yet He who knoweth all things, may know that you 
have endeavoured to heal the broken-hearted, to in- 
struct the ignorant, to make the vile man liberal; He 
may know that to that poor brother you have spoken 
or acted in a spirit of love, in an earnest desire to 
make him sensible of the beauty of Christian charity, 
and to promote God's glory by bringing him more 
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and more within the pale of Christ'^s Church on earth, 
and so to prepare another worshipper for that Church 
in heaven. And then you may go to your rest in the 
hlessed certainty, that that cup of cold water given in 
your Master^s name and spirit was not given in vain; 
that you have acted up to the dignity of your nature 
and the purposes of your Creator ; that you are a fellow 
worker together with Him in that grand scheme which 
was hegun ere the world^s foundations were laid, and 
will he completed only when they are committed unto 
dust* Seeing then, my brethren, that we have such 
glorious prospects and promises, let us all, the high 
and the humble alike, pray for grace that we may be 
enabled to give ourselves, our thoughts and hearts to 
this great purpose, and * glorify God with our bodies 
and spirits, which are His*^ 
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SERMON IIL 

EFFECTS OF SENSUALITY ON THE MORAL 
AND INTELLECTUAL FRAME. 



Titus I. 16, 16. 



Unto the pure dU things are pure : hut unto them that are deJUed 
and unbelieving nothing is pure; but even their mind and 
conscience is defiled. They profess that they know God; 
but in works they deny him, being abominable, and disobedient, 

' and unto every good work reprobate. 

Well and truly has it been said that the Christian, 
scheme is no formal and technical system of moral or 
metaphysical philosophy, and that it was not sent by 
its Author to lead mankind to any speculative or sci- 
entific truth, to give them perfect light as to the. 
nature of the human mind, or to draw out in a formal 
array the active and moral powers of man. Deep jbs 
is the interest of such enquiries, and profitable very 
often the pursuit of them, this assuredly is not the 
object of Scripture. Yet, on the other hand, it must 
be acknowledged, that there are scattered hints of the 
deepest interest on these very subjects, words that 
perhaps speak only to the . thoughtful and the wise, 
but yet such as are found by the thoughtful and the wise 
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to anticipate them in their profoundest conclusions, and 
so to convince them that He who died for them on the 
cross had a nature which would make such a sacrifice 
effectual, that He was of a truth man^s Maker, for 
that He knew what was in man. There is one subject 
especially of perhaps the very first importance in 
surveying the moral and intellectual powers of man, 
I mean the operation of the moral condition on the 
intellect, on which we find very many hints and 
suggestions conveyed in the Scriptures. The words 
of the text afford a very striking instance of these 
suggestions, and the theme is one of such fearful im- 
portance that I propose to pursue it to^y. 

The Spirit of God has here set before us a repre- 
sentation of the effects of sensuality on the whole frame 
of man, moral and intellectual, on the whole course, 
plan, and purpose of his life below, a representation 
90 profound and so awful, that with its simple brevity 
it may ajupersede whole treatises on Ethics, and convey 
to all who will listen to it the most useful and most 
alarming warning. There is no occasion for us to make 
any vain attempts to fill up the Apdstle^s meaning. 
We have only to listen, to follow, and to endeavour 
ta comprehend the full force of his words. 

I do not judge it necessary now to enquire against 
whom the words of the Apostle were in the first instance 
directed, for the lesson which they give is of universal 
application. And the lesson is this : not only that ^ sin 
is exceeding sinfuj,' that it is * enmity with God,* and 
wiQ banish us from his presence in that world to which 
W€ are hastening, but that sensual sin is the utter 
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destruction of the whole frame of man. As. the heart 
is corrupted, every object presented to it from without 
nourishes its corruption ^ and within, the understanding 
is darkened, the conscience perverted, the man is sepa^ 
rated from his Grod, his affections are debased, he 
becomes wholly depraved, and is lost to every purpose 
for which he was created. The poison steals silently 
on till it has turned the whole mass of blood into cor-' 
ruption; tUf canker spreads till root and trunk and 
branches and leaves and fruit are all blighted and 
blasted, till ^ scent and beauty both are gone,^ and the 
withered tree presents its broken and naked branches 
to the fury of the elements, and uselessly cumbers the 
ground. 

Let us look, if we can with steady eyes, on this 
shocking picture; let us listen, in fear but in firm- 
ness, to the several parts of that awful sentence which 
the Holy Spirit hath pronounced by his Apostle upon 
sin, remembering too that there is another part of 
that sentence not pronounced here, not revealed ex- 
cept in dim and awful figure, that the full draught 
from the cup of trembling is to be drunk hereafter, 
that the more awful infliction of God^s wrath against 
Bin^ if mdeed more awful may be, is reserved to another 
day and another abode. 

And what is the first penalty denounced against 
the impure and the sensual ? ^^ To them that are de- 
filed and unbelieving nothing is pure."" Nothing is 
pure! What a sentence! Yet it is fulfilled to the 
letter. When the eye of the body is jaundiced, it 
invests every thing with the hue of disease; and so 
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it is with the soul when defiled with the disease of 
sin. For however evil and corrupt the world around 
us is, it is still God^s world, md still bears in every' 
part the dear and authentic stamp of its Creator and 
His attributes. Give yourselves to the guidance of 
God's holy Spirit, and be led by Him to purity, and 
you will find purity every where. But if you have 
given yourself over to the dominion of an unclean 
spirit, the good is spread around you with a lavish 
hand in vain. You will leave the rich banquet pre- 
pared for you to feed on garbage, and the gold will 
wither to dross and ashes at your defiling touch. As 
this is still God's world, and God is too strong for 
man, and good too strong for evil, there is and ever will 
be in the polluted heart a sense of disquiet and discon- 
tent, a want of harmony with the ruling and controuling 
Spirit of the Universe, with all that is around it and 
above it; and in a bitter sense of this disquiet it will 
turn with eager anxiety to thoughts and employments 
fitted to its state and its desires. There will be no sym- 
pathy with what is pure and excellent, and without such 
sympathy you will be unable to apprehend it. It mat- 
ters not how, or where the polluted heart is placed ; for 
-the source has been poisoned, and every stream which 
it sends forth will be poisoned like itself. 

In conversation, the sensualist,^ instead of reaping 
innocent pleasure and instruction, will anxiously seek 
;Co turn all that is said into the foul channel of his 
own thoughts. In the palm: and trapquil pleasures of 
home he can haye no delight, they must be dull and 
.tasteless ' to bim; and he would ^fain scare with wild>- 
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fire light, The sacred nuptial hall\' From the playful 
gestures of childhood and the lightsome mirth of innocent 
youth he must turn away, while he has any feeling of 
dhame left, for the contrast between what he might be and 
what he is must be too bitter to dwell on< In a deep 
sense of bitterness at his own degradation, he will seize 
with unholy pleasure on all that is faulty and base in the 
character of others, and close his eyes to all that is noble 
and exalted. He will be quick to discern, and fond to 
dilate on the weakness of humanity, but he cannot 
appreciate its strength or its excellence. His eye will 
be unable, or slow to perceive the sublime and the 
imaginative in art, but will at once catch and fasten 
on the low, the ridiculous, the hateful, and the loath- 
some. And as in art, so in nature. The diseased eye 
will wander over the rich and infinite store of simple 
pleasures there provided for the improvement and the 
happiness of man, and will turn away till it finds some* 
thing that suits its own polluted taste; and there it 
will revel, lost and dead to the grandeur, the beauty, 
and the harmony which suiround it. 

But this is the general outline of the picture. Let 
us look at its component parts. ^ £ven the mind and 
the conscience of the impure are defiled.' 

First, the mind is defiled. Not only does it lose 
the power of discerning and appreciating what is ex- 
cellent, and lovely, and fair, but we see at once how 
necessarily sin must in other respects deny the under- 
standing its proper exercise, and thus weaken and lower 
its powers. Sin will not allow the understanding to 

' Keble. 
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rest long on, or apply itself fully to, any great truths; 
The evidences of the Gospel, the attributes of God, 
the graces of Christianity, the moral habits of the soul^ 
these, we know but too well, are no subjects for a sinful 
heart to dwell on with pleasure. Yet, where besided 
in the range of human knowledge can we find subjects 
of thought so fit to exercise and elevate the mind of 
nian? 

But even where sin does not forbid all consideration, 
it sends us to consideration with an earnest desire to 
find one side of the question true; and thus denies to 
the understanding the healthy exercise of its powers: 
' God,*" in the awful language of the Apostle, ^ sends such 
men a strong delusion that they should believe a lie.' 
But neither is this all. Sensuality not only prevents 
us from exercising our mental powers at all, or freely, 
but wastes and enfeebles the powers themselves. Never 
dwelling on any objects long, or on worthy objects 
at all, the mind loses the power of concentrating itself, 
and after a time would apply itsdf to serious thought 
in vain. It was the observation of a great heathen 
philosopher, that ^impurity had a pecuKar tendency to 
cloud the intellect, debase our notions, enfeeble our 
reason, and weaken our discourse^.' And a popular 

^ Aristotle. The following testimony to the effect of sensuality on a par- 
ticular temperaitient deserves attention, especially when it is considered that it 
comes not finm a moralist or divine, but ^m Bousseau. 

^ J'ai toujours vu que les jeunes gens corrumpus de bonne heure, et livr^s 
aux femmes et ^ la d^bauche, etoient inhumains et cruels ; la fougue du 
temperaixient les rendoitimpati^ns, vii|dicati&, furieuz; leux imagination plelne 
d*un seul obj^t, se refusoit h tout le reste ; Us ne connoissoient ni piti^ ni misd^ 
ricbrde ; ils auroient sacrifi^ pere, mere, et Tunivers entier, au moindre de 
leurs plaisirs.' Emile, Livre IV. ((Euvres IV. p. 376.) 
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ethical writer of modem times has said that * it destroys 
the intellectual powers and the moral sensibilities, and 
produces a languor and depression of mind which is the 
completion of human misery^' A long farewell then 
to all noble thoughts, all lofty views, all steady pur- 
poses, all moral courage, all holy hopes of glorifying 
God and doing good to man ! And welcome, with guilt 
and shame, the coarse desire, the coarse thought, the 
coarse word, the mean purpose, the unstable will, the 
coward eye and the coward heart! 

How this debasement of the intellect is effected^ 
we, in our ignorance of the mysterious connection be- 
tween the moral and intellectual frame, may fail to 
understand. That it is effected the melancholy experi- 
ence of all ^es has testified, and has thus borne witness 
to the just judgment of God on sin, to the * mighty work- 
ing of Him who is able to subdue all things to himself,^ 
and who has so ordered the moral and intellectual frame 
of man, that the sinner loses those high endowments which 
he makes himself unfit to enjoy or use, and thus receives 
* that recompense of his error, which is meet.' 

But next, the conscience is defiled. Conscience is 
that light which, though not sufficient to lead us into 
all good, is sent to warn us against evil. And well 
has it been said that he, in whom this light is dim- 
med or extinguished, is in spiritual things as helpless 
and as lost as the blind man is in natural things, that 
he 'can neither see the way to happiness and how then 
can he choose it? nor yet to destruction, and how then 
should he avoid it? For where there is no sense of 

1 D. Stewart, Philosophy of the Active and Moral Powers. 

d2 
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things, there can be no distinction; and where there 
is no distinction, there can be no choice^** 

It is to this melancholy condition then, that sin 
seeks to bring us by all the arts which its Author 
can devise for our destruction. * Woe unto them,' says 
God's Holy Spirit, by the mouth of the prophet, *that 
call evil good and good evil ; that put bitter for sweet, 
and sweet for bitter,' that represent sin and holiness as 
matters of indiflFerence, determined by human law or 
human opinion, but not eternally and essentially dif- 
ferent from each other. Now this deceit which evil 
men practice on others they practice at last on them- 
selves, and thus pervert their own consciences, rob 
themselves of that light which God gave them to lead 
them away from sin to holiness, and close up that 
channel through which while it is clean and pure, God's 
Holy Spirit speaks to the heart of man. While the 
conscience gives testimony against sin, the heart is un- 
eiEusy in sinning, and men cannot bear the torment of 
perpetual self-condemnation. They therefore will not 
use the faculties which God has given them, nor allow 
'their ears to hear, their eyes to see, or theit mind 
to think of the evil they do ^.' 

But as it is with the mind, so is it with the con- 
science. We cannot entirely see how or why the con- 
science should be darkened or destroyed by sin. But 
we know that it is so, we know that one great isin 
will stun and paralyze the conscience to such a degree^ 
that we iare left for a time as it werie blind and in- 



South. 
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sensible, and that^ if we recover through God's grace 
from such a state, yet the habit of sinning takes 
away finally all sense of sin, and at last extinguishes 
that blessed light which Grod gave us for our help 
and guidance^. The conscience no longer warns us 
against sin or condemns us for sin, and we ^ blind to our 
serious loss^,' please ourselves with believing that as we 
feel no reproach, we commit no sin. Then what is 
given us for our help, becomes in fact our ruin. 
Then the light which is within us indeed becomes 
darkness, and then is fulfilled that awful word, * If the 
light that is within thee becomes darkness, how great 
is that darkness!^ how utter, how hopeless! 

But look at the picture again, for the Master's hand 
hath put in a deeper shadow still. ^ They profess that 
they know Grod, but in works they deny him.' 

They profess that they know God, but they 
falsely profess it. They are yet able, no doubt, to 
assent to the truth that there is a God. Like the 
devils they believe, and like the devils perhaps they 
tremble, as well they may. But know God they do 
not and cannot, for to know God is to know what 
is most high, and pure, and lovely, and He can be 
known only by a nature which in kind, however faintly 
and dimly, resembles His. ^ Flame touches flame and 
combines into splendour and glory ^,' but before it can 
so combine, it must find a nature like its own. 

And so ' in works they deny Him.' To deny Gtxi 
in works is to shew no sense of His glorious attri* 

' South. * WordBwarth. ^ Jer. Taylor. 
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butes in our lives and conduct, no fear of His power, 
no love of His goodness. What else could be expected 
when the understanding is dim and the conscience 
dark, when men no longer discern between good and 
evil, and are no longer heart smitten at the absence 
of the one or the presence of the other ? What else can 
be expected, I say, for even in his best estate what 
can man do by himself, or how can he bring forth 
fruit unto holiness except by the help of God's Holy 
Spirit, given for the sake of Him that died far us, 
and in return to prayer ? But can these lost men pray, 
these slaves of passion and of sinP Shall they with 
foul lips utter the foul thoughts of a foul heart to 
that God in whose sight the heavens are not clean, 
and who charges the Angels with folly? and what 
but foul thoughts have they to offer? Can blessing 
and cursing proceed out of the same mouth, the sen- 
sual thought, and the pure prayer? Can they com- 
mune with their own hearts in their chambers, and 
be still, when the heart is not still, when the passions 
are loud and stormy? 

But if the heart is robbed of its only strength, 
if it cannot commune with the heart's Lord in prayer 
and meditation, how can it chuse but sin ? how chuse 
but in works deny that God w^hom in works it has 
never known, whose existence as a cold abstraction 
of the understanding it may admit, but whose purity, 
and mercy and love it has never loved and adored ? how 
can it chuse, I say, but sin and die? 

And is there more and worse behind? Yes, for 
now comes on a stage of the disease more fearful and 
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sippalling yet. The sensualist becomes ^ abominable and 
disobedient,' comes to love sin with all his heart, and 
sQul, and strength, and mind. 

Now that every check which nature or grace could 
supply is gone, the affections and will as well as the 
understanding, and the conscience, must be delivered^ 
up helpless and spell-bound to the full and endless 
dominion of impurity. There might be shame before,- 
there might be some lurking sense of degradation, some 
voice within which said, however faint the accents,^ 

* The good that I would I do not, but the evil that 
*I would not, that I do. Oh! wretched man that I 

* am, who shall deliver me from the body of this 
' death.' But now, in this fatal stage and state of 
sin, all is over, now the struggle is ended, now will 
and affections as well as understanding and conscience 
are depraved. Now comes the strong and irresistible 
love, the passionate pursuit of vice, and the surrender 
of the whole being to vile affections and pleasures. 
The whole spirit is steeped and overwhelmed in vice, 
the whole head is sick, and the whole heart faint, 
and these wretched beings sink into that state of which 
the Apostle speaks elsewhere, that * being alienated from 
the life of Gt)d and past feeling, they give themselves 
up to work all uncleanness with greediness.' What can 
we add to these fearful words ? How paint a more lost 
estate of man, than this, that he should be living without 
God in the world, past feeling, past sorrow, or h&pe, 
or joy, or shame, or fear, or love, except as they re- 
gard his own base selfishness ? that he should not only 
sin, and yield to temptation, in fear and trertiWing, 
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and shame, but in joy ? not be sought by vice, but 
seek it with greedy affection? 

Let us go on then and view the catastrophe of 
this sad tragedy, and now that we have seen how * lust 
when it hath conceived, hath brought fprth sin,^ let us 
see too how ^ sin when it is accomplished bringeth forth 
death,'' not that death with Christ, by which we ax^ 
freed from sin, but death unto God, the death of all 
that yet remained in us of His image and by His 
grace would have been supplied and perfected into 
the glorious image of Himself again, the death, the 
final, hopeless extinction of purity, and dignity, and 
love, the utter and filial failure and destruction of all 
the purposes for which man was cheated, 

* Unto every good work,'' says the Apostle, the de^ 
filed sensualist becomes ^ reprobate,^ that is, useless and 
unfit for it. 

Man was created in the image of God, and when 
he had lost it, he was redeemed by the sacrifice of the 
cross, that that image might be renewed in him, that 
he might again become, as far as man can become, 
like God, like Him in holiness, like Him in wisdom, 
and like Him in love. 

But when all the provisions made in nature and 
in grace for this wonderful transformation, checks and 
warnings and aids and influences and admonitions, are 
slighted, when the vision and the faculty by which 
they should have been discerned and recognized are 
dimmed and darkened, when the book of nature, and 
the book of grace are spread in vain before eyes that 
at first will not, and at last cannot read them, then 
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the kind purpose of God to man is finally '- frustrate 
and made of none effect. For man becomes to every 
good work and purpose^ and most of all, to that great 
work and purpose of life, the coirection of his own. 
heart, useless. Then holy influences, and a Saviour 
and a Crospel, and the world and life and time have 
been given in vain, no good has been done, no good 
can be hoped for, and like a barren tree, the man is 
good for nothing but to be cut down and cast into the 
fire. ... 

^If any man defile the temple of Grod' with impurity^ 
says the Apostle, ^ him will God destroy.' And lo ! the 
work is accomplished. All in nature and in grace im-^ 
pure, no healthful pleasures left, the understanding, the 
conscience, the affections depraved, the heart separate 
from God, a greedy love of sin, and an utter and 
hopeless deadness to all the great purposes for which 
life was given. What yet remains to be destroyed.? 
what yet remains of the fearful threat to be accom-^ 
plished ? What but the natural and necessary result 
of all this, the last draught of the cup of trembling, 
the fulfilment of that pregnant and terrible saying, 
* everlasting destruction from the presence of God,** from 
the abode of love, from the light of heaven ? 

Knowing, therefore, the terrors of the Lord, my 
younger brethren, we persuade men. We do not speak 
to you on the score of expediency, nor tell you that 
vice will ruin your hopes in life, your he^th, your 
fortune and your reputation. But knowing God's just 
judgement on sin, knowing that he has so ordered our 
jiiature that sin at first defiles and at last destroys it. 
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we would fain persuade you to cast away the works of 
darkness, and ^glorify God in your bodies and spirits 
which are His.' We speak as unto wise men, judge 
ye what we say. 

But we would not leave you here, we wotdd set 
the fair side of the picture as well as the foul, blessing 
as well as cursing,' the mercy as .well as the terrors 
of the Lord, before you. 

So we remind you of the good gift of God to 
them who in a spirit of love to Him who died for 
them, and in humble reliance on His sacrifice and 
His promises, have given themselves up to the guid- 
ance of God's Holy Spirit, have been regenerated, 
and are constantly renewed by it. To them, Vto the 
pure, all things are pure.' God, who has so created 
^man that vice in the natural order of things brings 
on ruin and destruction of all that is fair and lovely, 
has so created man too, that on that holiness to which 
under the Gospel dispensation man, by the free grace 
of God, may attain, there shall follow, as a condition 
and law of man's nature, happiness and enjoyment. 
True, the world is an evil world, it is full of change, 
and full of death, and full of sadness. And yet worsen 
it is full of sin, and the heart, the corrupted heart of 
man is like it, and full of sin, too. Yet in the midst 
of the desert there are numberless green spots where 
the water springs, and the tree blossoms; there is a 
never ending flow of enjoyment provided by a gracious 
God for all the pure in heart. > All their thoughts 
now flowing clear, from a clear Fountain flowing,' 
they ^look round and seek for good, and find tht 
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good they seek .V For there is good every where for 
the heart that can taste, and beauty for the eye that 
can discern it. God''s hand Js visible to the refined 
perception of purity, where the gross vision of the 
sensual will pass it unobserved. Yea ! the whole 
complex of human life, the whole checquered scene 
of human passions, and human virtues, and human 
woes, the pure regard with tranquil and unaverted eyes^ 
untainted by the evil it presents, and so reaping from 
it those precious lessons of instruction which a wise 
Creator provided that it should teach to the pure and 
thoughtful heart. For they have obtained the glo- 
rious habit by which ^ sense is made subservient still 
to moral purposes, auxiliar to divine ^.^ 

* To the pure,' then, * all things are pure."* In the 
midst of an evil world, the fair face of nature, the 
calm and tranquil joys of domestic life, the death* 
less products of genius, the works of the poet, the 
painter and the sage, the interchange of thought in 
society, and its indulgence in solitude, and holy friend- 
ship and faithful, fervent love, these are all pure to 
the pure ; pure sources of joy and gladness to the 
unpolluted heart. And yet more and higher than 
all, there come to them joys which the defiled and the 
unbeliever can never know. To them and them alone 
belongs the antepast of heaven, the heavenly joy of 
contemplation and prayer. The pure in heart can 
think with ever-kindling and ever-growing love of the 
purity, the goodness and the love of God ; and soar- 

^ Wordsworth. 
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ing on seraph wings, can anticipate, as far as mortal 
frailty may, the time when faith shall expire in cer- 
tainty, and hope in joy. The pure in heart alone 
can in some sort understand, adore and love the 
might and majesty of that pure love which offered 
itself as a sacrifice for sinful man on the Cross, for 
they alone are free from those base and polluting and 
defiling passions which render the heart callous to the 
sufferings and joys of others, and concenter every 
thought and wish and hope in self. Their^s is indeed 
the vision and the faculty divine. They look into 
the life of things. That transformation of their nature 
into the perfect image of God is begun on earth, which 
is to be completed in heaven ; and they will be changed 
from glory to glory until they see God as he is. 

But how and when shall man, frail and corrupt 
by nature, attain to such purity, and then to such 
promises? Not by his own strength assuredly, nor 
by any strength but that which was won for him by 
the sacrifice of the Cross, the strength which will 
cheer the desponding and despairing heart, strengthen 
the feeble knees, and raise up the hands that hang 
down ; the help of God's Holy Spirit, holy and making 
holy, purifjdng as well as pure. It is He and He 
alone that can create a clean heart and renew a right 
spirit within us. If we will not slight and grieve 
and quench Him, it is He that hath promised to 
make our hearts His temple, and that has told us 
that holiness becometh His house for ever. 

And when shall the glorious work be commenced ? 
Oh ! say not that youth is stormy, and that the age 
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of passion comes in clouds and tempests. Listen to 
the tribute which one great spirit of this age has 
paid to another, speaking not of a self-righteous man 
or a mere moralist, but recording of one who has ever 
lived in the light of Christian faith and piety, that he 
* passed from the innocence of youth to virtue, not 
only free from all vicious habit, but unstained by any 
act of intemperance or the degradations akin to intem- 
perance.** Well has he added that ^it is not easy to esti- 
mate the effects which, by God'^s grace, the example 
of a young man as highly distinguished for strict pu* 
rity of disposition and conduct as well as for intel- 
lectual powers may produce on thode of the same age 
and pursuits as himself. Others learn to feel as de- 
grading, what they before knew to be wrong, and to 
know that an opposite conduct which they might other- 
wise chuse to consider as the easy virtue of cold and 
selfish prudence, may be combined with the noblest 
emotions and views, the most disinterested and inaa- 
ginative^,' as it assuredly arises from the highest Source, 
from love to Ood, and from a sense of the inestimable 
worth and value of that nature, which however <»r- 
rupted now, was at first created, was then redeenied, 
^nd is yet sanctified by God Himself. 

But not only may its sanctification be effected in the 
season of youth, but that is the fittest and most appro* 
priate season. It is for no other reason that the wise 
man so earnestly urges upon us that we should ^ remem- 
ber our Creator in the days of our youth.** It is not 

^ Coleridge in his Biogiiaphia Literaria, speaking of Southey. 
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because we then most want the comfort which such 
a remembrance brings. Far, very far from it. More 
yea! far more in the trials, and sufferings and disap- 
pointments of manhood, or in the feebleness of age, 
does man require for his own sake the soul sustaining 
comfort of God^s presence and love. It is . because, 
however deep and deadly the taint of sin in our na- 
ture, it has not yet established those habits of actual 
sin, which, as we have seen, debase, defile and at last 
destroy that nature, which God desires to see made like 
His own. Rash, and thoughtless, and presuming youth 
is, but yet what Christian can look on the youth of 
others, or look back on his own almost without regret ? 
Steadier and firmer purposes may have come on with 
manhood, but yet alas ! for man in manhood, if he has 
gone forth without faith in a Saviour and without the 
help of God^s Holy Spirit, to mix himself with the 
wotld, and to learn suspicion, hatred, avarice, to be 
led by expediency, to sully his nature with habits of 
sin P Can he then remember his Creator, and learn of 
God's Holy Spirit the purity which ought to be his ? 
When getting and spending lay waste all our powers, 
€old will be our devotion, ill shall we then learn, if 
then we are first to learn, to remember Him for whom 
we feel no love nor adoration, and whose purity and 
glory our polluted nature can so ill understand. 

But pass this busy season, and all its corrupting 
business and pleasures, will the heart be more open 
to its Creator, if we wait till the feebleness of age 
and infirmity comes on? when all is become insipid 
and uninteresting, when day brings no joy and night 
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no rest, when the senses are dim, the body decayed, 
and the mind enfeebled by the course of nature, and 
we have wasted all our powers in impurity, can we 
then begin to remember that Being whose glory we 
can never worthily comprehend in the strength of all 
our powers, never duly embrace in the very warmth of 
our young love and joy ? Vain and hopeless expecta- 
tion. If we would remember God as we ought, and learn 
to love him as we ought, and, through that remem- 
brance and love, become pure as we ought, we must 
remember Him in the days of our youth, when the 
young heart finding on earth not enough to occupy 
and exercise its overflowing love, will rise with delight 
to that Being whose perfections alike justify and satisfy 
the most ardent emotion. The seed will be sown on 
no unfruitful or barren soil. God will visit with his 
most gracious influences the young heart that turns 
to Him. He will so exalt and purify your a£Fections, 
that sin shall not sully his workmanship, nor bring 
on that fearful state where nothing is pure. He will 
lead you safe through the dangers and afflictions of 
manhood, and through the infirmities and uneasiness 
of decline. In the last sad hour of life He shall be 
the comfort of your parting spirit, in a higher world 
your exceeding and eternal reward. 

For there ^ the pure in heart,^ and only they ' shall 
see their God.' 
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SERMON IV. 



COMFORTS OF RELIGION TO THE BELIEVER. 



John XVI. 32. 

Behold, the hour comethy yea, is now comcy that ye shall he 
scattered, every man to his own, and shall leave me alone: 
and yet I am not alone, because the Father is with me. 

I HAVE endeavoured in the preceding Discourses^ 
to set before you some important features of the 
Gospel scheme. I first shewed, that the aids and assist- 
ances of Crod^s Holy Spirit won for man by the sa- 
crifice of the cross, restore to him, what his corrupted 
nature had lost, the power of rising to a high degree 
of moral perfection. I afterwards pointed out how, on 
the one hand, the word of God calls on man, thus 
restored and re-endowed, to use his regained powers for 
their appropriate and worthy purposes, the glory of 
God and the good of man, how, on the other, the same 
word threatens, that if, instead of being consecrated to 
this their only and legitimate purpose, they are dedi- 
cated to the service of sin, they will have been restored 

1 This was the last Sennon of the course of 1830. 
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in vain, and only to be involved in another, an utter 
and final destruction. 

To day, in closing my addresses to you, I would 
rest on that other feature of our blessed religion on 
which in a deep sense of his need and weakness, frail, 
suffering, mortal man must desire most of aU to rest, 
the consolations which it offers to them who truly 
accept it. The words of the text are well adapted to 
lead us to this contemplation. 

There is something, I think, inexpressibly touching 
in these simple words, when we remember the relation 
between the speaker and those whom he addressed. 
They had given up all for him, they had heard his 
words of might and obeyed his call, they had seen 
his deeds of power and had owned that the hand of 
God was in them, they loved their Master and were 
loved of him. And now they were told by one in 
whom they knew that the spirit of wisdom and pro- 
phecy dwelt, who could not err and would not deceive, 
that notwithstanding all they had done and all they 
had suffered, notwithstanding the strong ties of love 
by which they were bound to this beloved and glorious 
Master, they would desert him in his hour of need, 
that when his foes seemed too mighty for him, when 
he was to be seized and reviled and insulted and slain, 
self and selfish fear would prevail for a time over love, 
and they would leave their Friend, their Master, their 
gracious Instructor, their kind Lord alone and helpless 
to his enemies. Alas ! the weakness of our frail and 
corrupted nature, when even love, that • very passion 
which was given that self might be annulkd, is coti- 

E 
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quered by self, and a base and slavish fear stands 
in the place of the love which should be stronger 
than death. How often indeed in daily life do we see 
such base passions, yea ! far baser drive out that love 
of Christ which should triumph over all! How often 
do we see men even ashamed of their Saviour, and 
yielding to sin, because they are afraid to meet the 
scorn or the ridicule of the enemies of the cross. 
They are scattered every man to his own, to his own 
baseness and his own sin, and desert that holy cause 
and that holy Saviour for whom they should count 
it a precious and a happy thing to shed their hearths 
blood. 

But, my brethren, these words, wherein the kind 
Master foretold the sad and shameful parting of his 
followers from him in his time of need, are not sad 
and touching only, for they contain a care for the 
sorrow they bring. Though earthly friends and earthly 
help would fail bim, yet he was not to go through 
the sad scenes of suffering and trial alone^ The Father 
was to be with him, to comfort and cheer him in 
that mighty agony in the garden, when the traitor 
kissed him, when the soldier seized, the priest reviled, 
the people clamoured, and the judge condemned. Yea f 
the comforts of the Father^s presence would lead him 
to the foot of the cross, and only leave him in that 
arduous and bitter struggle which he must go through 
by his own strength, for without its agony and its 
bitterness man could not be redeemed. 

We caimot tjien read these words as they apply to 
our Lord without having our thou^ts led to the misary 
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and the woe which for our sakes he endured; to the 
mightiness of that struggle for which he required the 
presence and the aid and the comfort of the everlasting 
Father. 

But I would to day consider these words as spoken 
by Christ, not of his own case, but of every true be- 
liever in his holy name. For by every one of such 
believars may they be uttered with the same truth, and 
the same cheering confidence of help and assistance 
as they were spoken by Christ Jesus himself. By 
every one of such believers, I say, but by none 
besides. 

This surely is a theme of no mean interest to 
alL For though we must own with joy and thank- 
fulness diat 6od'*s world in which he has placed us is 
a good world, and full of good, yet its good con- 
sists not in an exemption from evil, but in a triumph 
aver it through a pure spirit, and holy faith and love. 
I ifaeed not stay to give a formal proof, that in 
one sense ^ man is born to trouble as the sparks fly 
xxpwa.rdSi'* to ten^Mxral trouble, that is, nor that sudi 
trouble is enough to crush and break a heart that has 
nothmg to depend on but itself. Need I speak of 
adversity, of poverty, of reproach, of temptation, of 
oppression? or where these come not, need I speak 
of that whi([^ comes to all, of change and chance 
and time and death? or of their overwhelming and 
overpowering wei^t on the self dependent spirit? 
Who knows not this? and who knows not too (for 
God has told us) that He who ordained that troubles 
should fall on man, sends them for trkl and judgment 

E 2 
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of the soiil, sends them as one of the means of grace 
to perfect the faith and purify the soul of those wha 
use them aright. For it is by the fire that the gold 
is tried and purified, and that must indeed be a bright 
and heavenly soul which has no dross for the fire of 
affliction to cleanse and drive away. Troubles then 
will come as thick as the autumn leaves, and they 
come for trial? Then comes the question. How are 
they to be endured? how can the weakness of man 
bear up under the fiery trial, how bear it with forti- 
tude and resignation, how come out of the fire exalted 
and improved? 

There can be no certainty, I say, that such patient 
submission can be shewn except by the true believer, 
such comfort be felt except by him, such improve- 
ment derived except by him. Other men may be tried 
by affliction, but will not always be improved. Some- 
times indeed, when the hand of God has been heavy 
on the sinner, he feels the justice of the punishment 
and the kindness of the warning. He comes forth from 
the house of mourning a better man, and can say 
with the Psalmist, * It is good for me that I have 
been afflicted,^ and * before I was troubled I went ^wrrong, 
but now have I kept thy word!' But too often the 
punishment and the warning are thrown away. When 
we remember indeed how obstinate a resistance sin 
presents to all the means of grace, whence, humanly 
speaking, should improvement come to the hardened 
sinner from troubles? Does he think he deserves 
them?, Boes he know the value of heavenly above 
earthly things, and so can he bear in patience that 
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"which while it afflicts the body, cleanses the soul? 
Does he own the frailty and. corruption of his nature, 
and so does he submit in patience to the remedy for 
his disease? If sickness comes upon him, does he 
know what blessed use may be made of it for quiet 
thought and prayer and praise? If worldly losses come 
on him, and he sees those around him succeeding where 
he has failed, does not this too often make his temper 
more violent, more worldly and more devilish than it 
was before, because he knows not how to receive the 
dispensations of God, and use them, as they were meant, 
for his own good, or to reap the peaceable fruit of 
righteousness from the seed that is sown in tribulation 
and tears. In good truth, is he not alone ? Has he 
any > constant or soul cheering , communion with his 
Maker and his God? Does he look on Him as a 
kind Father in whose hands he can trust himself with 
the blessed certainty that God will make all things 
work for his good, that God loveth and pitieth him 
even as a father loves and pities his own children? 

No ! my dear brethren, the believer is indeed the 
only one who can always bear affliction in patience, yea ! 
with comfort, and hope, and joy, the only one who can 
conunit himself as unto a faithful Creator for joy or 
sorrow, certain and sure that what He wills, be it joy 
or be it sorrow, is best, and that if it be sorrow, in 
that sorrow he is not alone, for his Father is with 
him. And. why is this? We need only look to rthe 
course of a. true believer's life to see how this holy 
comfort has sprung up in his soul, how he, in a word, 
is not alone. For the believer has begun his course 
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in recognizing and confessing the corruption and 
fulneM of his own nature, and in bewailing diat £c«3ly 
and sin whidi beset mane's path bj day and wj^b^ 
and separate him from his God. He has occnpied 
himself in dwelling widi hoty lore and joy on all the 
glory and beauty of the nature of his God, and the 
fondest and devoutest widb and prayer of his heart 
is to make himself day by day more or more Iflte 
tmto God, more and more fit to hold communion witii 
the great Father of Spirits, to be the frioad and lie 
Child of God. And that fond prayer hath been t^ 
g^stered on high and answered by the full and plen- 
tiful out-pouring of the gifts of the Spirit; for Jesas 
that is gone up on high ^ts at the right hand of 
God to offer up die prayers of His people to the 
Eternal, and obtains for them that help whidi in time 
of need they require. So day by day the believer 
is brought nigher and nigher to God; his prayer is 
day by day more frequent, mcn^ earnest, more happy, 
more blessed; and day by day the power of the 
Spirit subdues the power of Satan within him, and 
pride, and envy, and lust, and covetousness give plaee 
to meekness, and love, and purity, and diarity. 
Thus he is brought to be <a child of God,^ to fed 
that he has ^ the grace of the IkmhI Jesus, and the love 
of Grod and the communion of the Holy Spirit^ ever 
dwdling with him, and to cry out in the Spirit of a 
Smi <^ God, when trouUes press upon him, < Yet I am 
not alone, for my Father is with me.* What indeed 
are the troubles that c^ then break down the be- 
liever'^s heart, or separate him from his high privilege 
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and birth-fight ? Bitter indeed are the pangs that he 
may be caUed on to unda*go, but he knows that a 
Father^s hand is in them, that * though in a little wrath 
He may seem to hide His face from us for a moment, yet 
with everlasting kindness will He have mercy on us,* 
that the troubles he endures are sent to root out the 
still remaining evils of his nature, or to try his pa- 
tience, to teach him his weakness, and to detach him 
more and more from every earthly hold. 

What! thou poor widow, is it indeed thine only 
Son that this much people is conducting to the silent 
grave of his father? Have the mother^'s throe, the 
mother^s care, the mother^s love, the mother^s prayer 
been all in vain? Have all thine anxious care and 
culture be^i wasted on a cankered bud? Art thou 
indeed left childless, firiendless, and alone to pass 
through a few solitary years of helpless and unre- 
garded infirmity? No! thou art not alone! that meek 
look, that patient eye, answer, * Every earthly hope is 
gone, but yet I am not alone, for my Father is with 
me/ By the fire of affliction indeed He will try and 
purify me, but by the comforts of His grace He dieers 
and soothes my troubled spirit. My Saviour says unto 
me. Weep not. He fills up the dreary void in my aching 
heart, and makes me know and feel that He will give 
me, ^a place and a name better than of sons and of 
daughta*s, even an ev^lasting name that shall not be 
cut off.' 

What ! thou poor suffi^er, art thou condemned to 
wear away long years on a bed of sickness and of 
suffering, to see the world's gallant shew passing by. 
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and be a stranger to its joy, to see thy young com- 
panions rich in the world's good and the world's joy, 
the proud husband, the happy father, the honoured 
and. beloved of all, while that narrow room and woe- 
fid bed witness from year to year thy solitary anguish ? 
Art thou left alone by gay companions and an un- 
heeding world ? Yea ! but thou art not alone, thy Grod 
is with thee^, ^ faith keeps her midnight watch with thee, 
smiling on woe,' prayer heals, thought cheers, the word 
elevates and exalts, *the pale eye glows with joy wild 
health can never know,' every feature speaks in silence 
a Christian's faith and hope, and when at last the 
trial is over, the warfare accomplished and grace gives 
way to glory, angels shall waft the patient spirit from 
that bed of anguish to an heavenly home ^not made 
with hands, eternal in the heavens,' and joyful as it 
is eternal! 

What, thou servant of God ! is thy course through 
a vain world full of woe and struggle? Doth passion 
lure, doth temptation assail, are foes clamorous and 
friends cold and careless ? Is thy name made a by- 
word for the sake of the cross? Art thou reproached 
,by one for thy zeal, by another for thy coldness? 
Do some hate, some contemn, some vilify, some - re- 
proach, and more turn away in cold indifference from 
thy message? Yea! so it hath been, and so it shall 
be! A vain and evil world will of a surety treat the 
frail and corrupt servant as it treated the glorious 
Master, or at best they will leave thee alone. But 
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thou of all men art not alone ! thy Father is with 
thee ! it is thy Saviour^s word, ' Lo ! I am with thee 
always!' and in devotion to his service, in the earnest, 
though the frail endeavour, to win and save souls, to do 
God's work in the world, but above all, in His gi*a- 
cious presence and sustaining aid, His blessing and 
His love, there are joys which the world could neither 
give nor take away. ^He blesses and thou shalt be 
blest!' 

Yes ! my brethren, wherever the believer is, how- 
ever severe his trials, however bitter his grief, there 
God is with him to comfort, to cheer and to bless. 
This is the lot which He offers to them that offer 
their hearts to Him. Will you then reject His rich 
gifts and graces? Will you go forth into the world 
to meet its troubles and its afflictions with your own 
strength? Or do you hope the common doom of man 
will be reversed for you ? Shall health give you 
constant joy, riches supply you with unending com- 
forts, shall death spare your friends, your kindred, 
and your children, and all the world conspire to smooth 
your path and to save you from the woes and diffi- 
culties which press on the common life of man? Vain 
hope ! the troubles will come. Can you endure them 
alone? Will you not come forth from them with 
broken hopes, blasted happiness and an exasperated 
temper? Will they not encrease the evil of your na^ 
ture, while they encrease the misery of your lot, and 
make you ten-fold more the children of Satan than 
before, by the murmuring spirit of discontent which 
they implant ? 
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But if it is vain to hope that we can go through the 
troubles that await us without God, it is as vain to hope 
that we can derive any comfort from Him, if we never 
turn to Him, but when the hour of trial comes. If we 
are strangers to our Father, aliens from our friend, 
strangers to His nature. His spirit, His works and His 
word, what comfort can we hope from Him in the hour 
of need P Days and months and years must pass before 
we can enter into free communion with man, and do we 
hope that we can at once have free communion with the 
blessed spirit of God, that He will at once impart the 
joys and comforts of heaven to souls that are earthly and 
sensual, because they cry out to Him when they find 
that ^vain is the help of man?'* Blessed indeed be 
His name, the fire may at last purify, but long and 
grievous must be the ordeal, long must the sinner 
contend with his own hard and selfish heart, long strive 
in vain to free himself from the ignorance in which 
sin has bound him, long doubt and well nigh despair 
whether the grace of God can ever visit, or His com- 
fort cheer a heart so stained with sin. No, if we would 
be the friends of God and have his present help in 
trouble, if we would avoid the agony of despair of His 
grace in union with our worldly troubles, we must 
become His friends betimes, we must labour by grace 
to make our souls fit temples for His Holy Spirit, 
and to drive away all the evil passions of a corrupt 
nature. His goodness and His glory must be our 
morning theme and our evening meditation, and daily 
must we strive more and more to fashion ourselves 
after the Divine image, to nourish all holy tempers, to 
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make our immortal souls our chief object, and to assist 
in doing Grod'^s work in the world by promoting His 
glory and winning souls to Him. 

Blessed, thrice blessed, if by so giving up our- 
selves to the guidance of God^s word and spirit, we 
become the friends and children of God. For then 
when the storms of life burst upon us, we have a 
refuge, a shelter, and a home, we have a friend to 
whom we can go with the blessed certainty of having 
every trouble hushed and every tear dried. When 
earthly friends are scattered to their own and leave 
us alone, yet we are not alone, for He is with us. 
We may speak to Him as dear children, and say, 
* Doubtless, thou art our Father, though Abraham be 
ignorant of us and Israel acknowledge us not.** * Though 
father and mother forsake us, thou wilt take us up.** 
*The mother may forget her sucking child S and 
have no compassion on the fruit of her womb,' but 
thou canst never forget thine own, thou canst never 
leave them alone. Thou wilt guide them with thy 
counsel, and after that receive them into glory. Thou 
wilt lead them by the green pastures and refresh 
their weary souls with the waters of comfort. In life 
thou wilt be their friend, in death their portion for 
ever. 

' Isaiah xlix. 15. 
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SERMON V. 



THE LOVE OF REPUTATION. 



St. Matthew XXVI. 13. 

Verily I say unto you. Wheresoever this gospel shall he preached 
in the whole world, there shall also this, which this woman 
hath done, he told for a memorial of her. 

The Bible profits him who habitually resorts to 
it, as his instructor, his guide, his councillor and friend, 
as we are all bound to do, not only by what it does, 
but by what it does not bring before him. Other books 
too often bring before us at every moment the worid 
and the worWs liaw. They seek to urge and to re- 
strain us by motives which address themselves to our 
passions, our interests and our temporal hopes and fears. 
They speak to us of honour and independence, and 
dignity, and accumulation of fortune for our families, 
and of maintaining our station in society. But in the 
book of God these are sounds unknown. In passing 
from many worldly studies to the study of that book, 
we seem to pass from a scene of blood and guile, to 
the happy isles of which the Poet dreamt, from the 
heat and noise and turmoil of a crowded street to the 
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unbroken calm of the lake or the valley, from the 
dark, murky, clogged and sickening atmosphere of a 
vast capital, to drink in the sweet and healthful gale 
that breathes from the mountain's breast, or expatiate 
on the liquid aether that plays on its brow. We pass 
at once, as it were, to another world. And there have 
been times, I suppose, in every man's life; when after 
being more than usually wearied, worn and distracted 
with the struggles and contests of the world, and de- 
tained by them from his usual recourse to the book 
of life, he has heard on the holy day of rest in the 
house of God the sound of His word coming forth 
from the calm voice of his minister, and has then proved 
its marvellous and sovereign efficacy, its power, at first 
perhaps, almost to oppress and subdue the wearied spirit 
by the very force of contrast, but then its heavenly 
power to heal, and strengthen and calm and cheer. 

It is not only that He who speaks in the Bible 
speaks with authority, and with that dignity and power 
which man's mind cannot fail to recognise, and which 
in its better moods, it: hails with joy unspeakable. It 
is not only that He speaks as never man spake, but 
that He speaks of other and better and higher and 
holier things than man speaks, that He urges by purer 
motives, forbids by more lofty views of duty, and re- 
moves us from the constant sense of struggle and guile, 
to have our conversation, if not yet in heaven, yet in 
purity and peace. 

5 Yet on a nearer view, we discern that He whose 
blessed prerogative it. is to educe evil from good, has 
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Bot reagned its exerdse in cieaHng with the 
of Buai by die Groi^iel, any mare tium in ruHng tke 
events iddcb those passions prodooe, dxat BLe sef^ 
sot to destroy bsit Ixi ooaitroul, to temper, and to 
guide, that while He leaves the three measBres of neil 
uBaltered m their nature. He introdnces a heavnlj 
ksren, which by sbyw degrees wffl leaven the whuie 

Hiere ore sasne ChristuBs indeed, who seem to think 
that their religkni is Tahafale exncsdy in ftypalju n na 
k teadbes them to rewsanoe afl hmnan fajingift, and to 
caci^ from what they call or ccmsider the rli fill — ill 
of human sympathies, and that they i^pRmdi to hewcn 
cnij in proportion as they reKwraoe the earth. Bat 
this, I think, is Bot the n^lgion of the Gospd. Its 
pripciple is not e i^lii pa lk m bat omrectioii. The Tarioos 
Acuities aad pasaons which ha;ve been hnplasited in man 
by his Maker, hMvc not been impbiTitipd in Tain. The 
paarirffw which in their excess destroy, in their doe 
and foreaeen cserose, aa^e. A cnxse when nnocrrecied, 
1^ are s blessing when imder the guidance of tie 
Ivw whack Grod pnescaiSies for them. Ehvien A^jier, which 
at fxst sight mi^ seem to atdibiess itadP least to amt 
aKHrpla ii oe and kindify Tegmd^ is, as has been dnwn 
by the gmct pUhnopfaical DSvine^ of the last centoiy, 
a necessary iagredieBt in the mocal okanKSter of man, 
without which it wooid be wn nUi y to same of its moat 
important aims and id^ects, and unable to aoocm^iiBk 
of the best seivioes which God «cpeels, and which. 
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by the grace offered to us through the Gospel, He en- 
ables us to offer to Hun. 

It would probably be found indeed on a fair and 
full survey of the passions of the human heart on the 
one hand, and of the Gospel on the other, that even 
if not expressly named or referred to, there are yet 
provided in the sacred pages, rules sufficiently dear 
and explicit to teach us how far every one of the 
passions implanted in the human heart is to be checked, 
how far it may be and is to be used as a motive to 
Christian exertion and Christian holiness. Such a rule, 
I think, is provided in the text for our instruction and 
guidance in reference to a principle which has no mean 
power by nature over the human heart, the love of repu- 
tation. There is not, perhaps, any other passage in the 
New Testament^ which refers to it so distinctly, there 
is not at all events any other passage, I believe, which 
speaks of handing down any action to posterity. If 
the apostle must needs glory, he glories not of those 
marvellous qualities of mind and heart which have 
made him the wonder of posterity, but of his infirmities, 
his perils, his toils, his sufferings; and even then he 
bitterly complains that he was compelled thus to cut 
off occasion from them who sought it, and to justify 
himself and his brethren. Even that great deed which 
is to be talked of for ever, and which the angels 
beheld with wonder, is spoken of, as regards the future, 
by its effects alone. We, then, who believe that all 
scripture is written for our guidance, and must there^ 

' See however 2 Ck>r. iii. 8. and 3 John i. 2. though these form no 
exception to the remark. 
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fore in a deep sense of its preciousness, listen to every 
word with attention and awe, yea ! gather up as it were, 
the crumbs under the table, cannot surely pass by these 
remarkable words, in our speculations on the admissi- 
bility of this principle of action. 

Of its existence and its powerful efficacy in mane's 
unregenerate nature, as a fact, we cannot doubt. It 
will be our business to day, taking the text as our 
guide, to enquire how far the Grospel requires it to be 
modified and altered, and then how far it can be used 
as an instrument for working our own good and the 
good of other men. 

Let us look for a moment to the substance of the 
text and the matter which it contains. When Mary 
had washed our Lord^s feet with her tears and wiped 
them with the hair of her head, and had poured over 
Him the most costly and precious ointment, our Lord on 
finding that these proofs of her love had called forth the 
censure of some of his followers, shewed His sense of 
her feelings and of theirs, by declaring that ^whereso- 
ever this Gospel should be preached through the whole 
world, there this woman^s deed should be told also.^ 

Now what was this only deed which the Gospel un- 
dertakes to hand down to everlasting fame.'^ Was it a 
disjplay of genius, of wisdom, or of learning P Was it an 
heroic act of courage or of self devotion? Was it the 
triumph of the warrior or the statesman ? No ! it was 
iiaae of thesie; it was a simple act of faith and lovel 
It was a pure and genuine exercise of those heavenly 
graces, by the exercise of which the human soul is to 
regenerate itself, and to bring itself back into commu- 
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nion with God, and in the prosecution of those high 
olijects, to become a source of infinite blessings to man- 
kind. These are the objects for which man lives under 
the Gospel covenant, these are the objects which that 
covenant and its Author seek to promote. And He 
has chosen to commend this deed to everlasting re- 
membrance, we may believe, because the spirit which it 
evinces especially tends to promote them. The spirit, 
I say, for the act itself conferred no signal benefit on 
mankind, either present or future, either directly or by 
consequence. That spirit was a spirit of faith and love, 
and we need not stay to prove that a spirit of faith and 
love to God, ever manifests itself in active love to man, 
nay ! is the only real and the only permanent founda- 
tion of such love, and that thus, both as it concerns the 
individual in whom it is found and mankind at large, 
it is the spirit which is to effect God^s purpose in the 
moral world. 

The Gospel then, if we read its intention aright, 
judges that spirit worthy of immortality, which tends to 
promote the good of man, or if we dare not judge of 
the intentions of the Author of good, we may at least 
trace the eflfects of His works and of His direction of man. 
How often, since He declared that 'what this woman 
had done should be told for a memorial of her,^ how 
often has the faithful heart dwelt on her simple deed 
with sympathy and joy, and the sinful heart with 
shame and remorse, and conviction of sin, and peni- 
tential sorrow ! She wiped His feet with her hair, when 
she had bathed them with her tears. She gave her 
most precious substance to pay a short and perishing 

F 
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tribute of honour to her Redeemer. She thought 
no sacrifice too great for Him, and no service too 
vile for her, to shew how she was givoi up in soul 
and spirit to the anxious desire to show at once her 
repentance and her love ! Oh ! how often in every age, 
when the anxious and fearful heart has bent its thoughts 
on the grave and the life beyond the grave, and has 
sighed for the spirit that is to bear it up through the 
one, and to fit it for the other; when it is struggling 
with hope and fear, sinking under the rem^nbrance of 
sin and of the penalty for sin, and longing with the 
returning prodigal, to go to a Father, to an offSendedy 
a pardoning, a merciful Gk)d, how often has it recog- 
nized in Mary'^s spirit, the spirit struggling within. 
How often has it been encouraged, by finding the 
acceptance which she gained, to imitate her example, 
and in the retirement of the doset, like her to cast 
itself at the Redeemer's feet, and give itself up to 
Him ? How often too did that faithful penit^it, when 
she had heard with wonder that wherever the ever- 
lasting Grospel was preached, her* lowly name was to 
be told with praise, how oft^i did she reflect with 
humble delight, as she wended on her pilgrimage ta 
the grave, that her example should be profitable to 
many a Christian, many a sinner, and many a penitent ? 

But when we know what spirit is approved by 
the great Author of Christianity, and know that He 
has pronounced a deed which displayed a genuine in- 
deed, but an obscure and lowly, instance of it, wor- 
thy to be had in everlasting ranembrance, we may 
surely say that they who in Christian humility know 
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that such a spirit has been wrought by God^s grace in 
them, may k)ok without presumption and without sin» 
to a lasting record of the deeds which evince it, nay ! 
that they may be urged on to a more active exercise of 
the spirit itself, by the hope of such a permanent me- 
morial. We shall find that the Gospel in driving out 
the love of self, has robbed the thirst for praise of all 
its power to defile and degrade. This blessed leaven 
has changed its nature, and has transformed it from 
a selfish thirst for selfish enjoyment, into a pure and 
earnest desire to connect ourselves with all mankind 
by the sacred tie of love, by rejoicing with them that 
rejoice, by weeping with them that weep, anH to re- 
ceive from them in return for our love, a love like 
ours, an appreciation of our earnest and hearty desire 
to aid, and cheer, and accompany them on their way 
to everlasting peace. Thus what by nature is an evil 
passion, by grace may be made an invaluable instru- 
ment to excite us to active exertion in the cause of 
man and Grod. 

Let us look at this important subject a little more 
narrowly. 

The love of reputation either present or posthu- 
mous, if not chastised and modified by the Gospel, 
can not only not be admitted, but must be utterly 
refused and rejected as a principle of action, for it is 
incredibly mischievous in itself, and is entirely at vari- 
ance with the principles enforced by the Gospel. It 
is in truth, while uncontrouled, only one form of that 
self-idolatry which the Gospel seeks to expel from the 

F2 
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heart of man. It partakes of all its evils, and it adds 
some which are peculiar to itself. Like all other forms 
of the worship of self, to self it postpones every con- 
sideration, moral and divine. To self, it sacrifices 
honour, gen»t>sity, and justice. To self, it sacrifices 
the good of kindred, and neighbourhood, and country, 
and mankind. But all this is done, in a greater or 
less degree, every day and every hour, by the disci- 
pies of sdfishness under every form, by the sensualist 
or by the covetous. But the slave of reputation adds 
to the other vices of his school, the hateful vices of 
firaud and falsehood. Vanity is gratified as mudi by 
a false as by a true reputation, and to the vain man, a 
false has this advantage above a true reputation for 
any excellent virtue, that it is gained tar mxsre easily, 
at a less expence of time and <^ exertion. Thus the 
love of reputation at once introduces a connexion with 
fraud and fdsehood, a carelessness and a deserticm of 
truth. And whore these have come, nothing bad has 
not come. So that it is not without reason that the 
great philosopher and statesman of the last genera- 
tion, said that *• when full grown, vanity is the worst 
of all vices, and the occasional mimick €{ them all; 
that it makes the whole man fidse; that it leaves no- 
thing sincere or trustworthy about him; that his best 
qualities are perverted and poisoned by it, and apente 
exactly as the worst; that its disdj^es esdst by every 
thing which is spurious, fictitious and &lse; by every 
thing which takes the man firom his house, and sets 
him on a stage; wfaidi makes him up an artifictal 
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creature with painted theatrick sentiments fit to be seen 
by the glare of candle light, and formed to be com- 
templated at a due distance^/ 

This our own reason and a due attention to our 
own nature, would teach us. But how is the lesson 
enforced, in how much louder accents of condemna- 
tion is vanity reproved, when we listen to the voice 
of the Gospel, and hear its condemnation of those 
who ^ do their good works to be seen of men.' When 
we learn from that sacred voice, that hiunility is the 
basis of the Christian system, we know that it is the 
deep and firm foundation of all . real virtue. We 
know that with the untempered thirst for human 
praise comes, if not the conviction of deserving it, yet 
the entire forgetfulness of our utter unworthiness, a 
sense, a deep and sincere sense of which, is the motive 
which at once leads us to seek a Redeemer, and dis- 
poses us to a practical acceptance of his work, a deep 
and sincere sense of which is the only instrument for 
enabling us to judge of ourselves, of others, and of 
mankind at large, and of giving us those just views 
which are the best part of human knowledge. 

We know from our Saviour's own words, that even 
a, true belief in Him cannot co-exist with the despotic 
jsway of a thirst for praise, that the very spring and 
source of truth, is perverted and poisoned by it. * How 
can ye believe,' He asks, * who seek for honour from 
one another, and seek not the honour that cometh of 
God only.'^' And the same sacred page itself affords 
very soon after, an instance in illustration of that 

» Burke. 
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Spirit which our Lord notices here, when it records 
the practical disbelief of those, who, while they could 
not but own that Jesus was the Son of God, would 
not confess Him before men because they feared ex- 
pulsion from the synagogue, ^ for they loved the praise 
of men more than the praise of God.' 

But we must go much further than this, and again, 
on the joint testimony of reason, experience and reve- 
lation, proclaim that human praise is not only never to 
be made the motive of our actions, but that we are, 
as often as necessity arises, to set aside all appeal or 
reference to human judgment. 

The experience of past ages, and of our own, 
proves to us, by evidence that cannot be shaken, how 
often mankind have been forward and clamorous to 
condemn the good and cherish the evil, to reject with 
scorn all that tended to their own advantage and im- 
provement, and foster their own ruin; to receive their 
worst foes into their bosom and destroy their best and 
wisest friends. And reason teaches us not to wonder 
at this sad lesson of history. It shews us that at a 
given time, and for a time, even society on its largest 
scale, will and must, by the sad necessity of its nature, 
act like the individuals of which it is the aggr^ate. It 
will consequently be liable to the same passion, influ- 
enced by the same sdfishness, and kd away by the same 
delusions^ Empirics will possess the same power to cheat 
and deceive and vnisguide and abuse the puUie mind, as 
they have to betray the individual. Public opiniin is 
therefore but too often not the verdict of the wise and 
the good, but the stupid and barbarous outcry of the 
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ignorant led on by the crafty, to malign and vilify and 
destroy all that is in reality most holy and healthful ; 
the malignant and brutal and cowardly ' Away with 
him,^ in answer to the calm question, ^What evil hath 
he done.^ In many cases, if such an arbiter is to have 
any weight with us, it must be with exceptions and 
allowances which refine it to nothing, it must be when 
it has had time for reflexion and time for detection, 
it must be on an appeal from its mad drunkenness 
to its repentant sobriety. And if our reason teaches 
us that even the general voice, with all the contend- 
ing elements and checks and controuls which form 
it, is so little fitted to command our respect, or excite 
our desires for its approbation, still less can the judg- 
ment of any of those small portions and divisions of 
it with which alone it is the common lot of common 
men to be concerned, and which are without the checks 
and balances by which some portion of truth may be 
inserted into the public opinion, or some of its malig- 
nity extracted. Still more falsely than that false and 
fallible oracle will they deliver the dictates of truth, 
and consequently still more danger will there be in 
taking their voice as our guide of life, and in allowing 
it to come into even a momentary competition with 
that higher and more perfect rule which has been 
given to us for our guidance. Conscience informed 
and directed by Scripture in a word never can mislead 
us. Public opinion or human judgment has misled 
thousands, and may and will mislead thousands still. 
So say reason and experience. And so saith Scripture, 
speaking by the apostle, when knowing how he was 
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exultation of selfishness or of vanity. Sometimes indeed 
it is so beyond all question and beyond all defence. But 
look at the heart which is under the controul of the 
Gospel, and which has struggled on for years under 
obloquy, misrepresentation and undeserved calumny, in 
the hour when the truth and its suffering, its patient 
suffering and perseverance are known at last. Look at 
it when they who have been perhaps the first to do injus- 
tice, come heart and conscience-struck the first to offer a 
cheerful, though a tardy, justice, when they come with 
that mixture of shame and pride and sorrow and love, 
which such ill-doing and such repentance bring forth, 
and the heart hails the welcome tribute of kindness and 
praise, and then say, whether this is vanity and selfish- 
ness? No ! it is love! The genial current that has been 
long frozen up in the warm heart, gushes forth at last 
and offers with joy its glad stream to all who will share it. 
Repressed, beaten back, scorned and despised, love re- 
treated within the hiding place and fastness of the heart, 
^ till the indignation was overpast,' and when it is over- 
past, comes forth with rejoicings that cannot be uttered, 
to offer its benefits, and blessings to all the brethren 
of our common Father. Had the storm of calumny and 
hatred continued to beat, the heart which had long been 
breaking, might have broken at last, but it would 
^ still have loved, though prest with ilP,' and still strug- 
gled on even in death to do good to its slanderers. 
And that same unconquerable spirit of love now ex- 
patiates with joy in a more genial climate, and an 
element more adapted to its nature. 

^ Cowper. 
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Shall we malign it, reject it and brand it with the 
name of selfish thirst for praise, and so do despite to 
the Spirit of Grace, and deny His power to improve 
the human heart, and turn what was a source of evil 
into a spring of good ? No ! here we take our stand, 
and assert that the desire to be remembered for good, 
is the original passion of the human heart, implanted 
there by Grod for the best and most holy piu-poses, 
depraved by the influence of evil in our corrupted 
nature, into a base and defiling thirst for praise, and 
corrected by the Grospel into a healthful and blessed 
motive again. 

The leading desire of man, it can never be repeated 
too often, ought to be a desire to promote the glory of 
God by working good to man. Yes ! if man is to come 
at last to the haven of rest, he must set forth on his 
pilgrimage to it with his eye set upon the glory of Gkxi 
as his object, and with the love of man as his guiding 
and animating principle. By Cirod''s grace operating to 
produce these two great united, and almost synonymous 
cares of Code's glory and man'^s good, the love of 
self will be effectually excluded from all evil operation. 
We shall seek not our own glory but our Makers, not 
our own good but that of our brethren. We diall 
yield ourselves up as ready and glad pupik to the 
teaching of that Gospel which contemplates all man- 
kind as one vast brotherhood, and desire to kindle the 
feelings of brotherhood among those who compose it. 
We shall feel every day as we become mcHre deeply 
imbued with this heav^y doctrine, that it bears us 
up above the common sorrows of the world, enables 
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US to struggle against common difficulties, gives us 
a wider and more comprehensive view of the real re- 
lations of things, and while it enables us in some 
degree to apprehend the designs of man^s Maker for 
man, disposes us to think it our chief happiness and 
chief glory, to become fellow workers with Him. Love 
then fills the heart, animates the courage, supplies the 
thoughts, calms the fever of the spirit, sweetens the 
temper, and allays the sorrows, of man. 

But for the full exercise of this spirit of love, we 
must look beyond to-day and to-morrow. There is not, 
for the good and happiness of mankind, and for its pro- 
gress, in my judgement, a more important practical prin- 
ciple for a Christian to recognize than that which induces 
him, not indeed to overlook the present time, but to look 
also beyond the narrow limits of his own abiding time on 
earth. No one who has been versed at all in the practical 
details of human life, who has bfeen called on to bear his 
part in conferring moral benefits on his brethren and in 
rescuing them from moral evils, can have failed to notice 
with a bitter pang, the slow and laborious struggle of 
good against evil, the small uncertain and unsteady gain, 
the fearful overbalance of loss, the sunshine glancing on 
the shady place but for an instant and leaving it to its 
hopeless darkness again, the days and months and years 
which pass away in all the sickness of deferred hope, or 
the spiritless languor of disappointment. It is true 
philosophy alone which discerns in the passing sunshine 
the dawning of a better and brighter light, which knows 
that a slow and laborious progress is the only progress 
which it has pleased the Author of all good to idlow 
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to good. A false philosophy ignorant of truth, ignorant 
of human nature, and blind to divine wisdom, but quick 
to discern evil and impatient to correct it, denounces all 
evil, and in its ignorance would destroy every system 
which contains it, because in its ignorance it believes 
that human systems can exist without evil. In ignorance 
yet more hopeless, it believes that it can call into actual 
and sudden existence the fair fabrics of virtue and hap- 
piness which the imagination presents. Having out- 
raged all the feelings of man, broken and burst asunder 
at once all the ties of love and kindness and duty which, 
though imperfect, yet hold man to man, and having 
failed, as it must, to fabricate any new ones, having 
done much and perhaps irreparable evil and no good, 
it sinks into deserved contempt, or resigns the task of 
benefiting mankind in a hopelessness generated by its 
own incapacity alone. 

It is Christian philosophy alone which dictates 
contentment to the decree of God, and it is Christian 
love alone which at once quickens the eye to discern 
and to hail the dim and doubtful tokens that indicate 
the progress, and enables the heart to bear up against 
the wearing struggle with disappointment, and, con- 
tented with the day of small things, to watch and 
wait a little while, to anticipate the good it does not 
see, and to die in faith, 'not having received the pro- 
mise' indeed, but knowing that ' He is faithful which 
promised.** But Christian love does this, teaches this 
hard lesson, and is in deed and not in word, the parent 
of universal philanthropy. It carries man beyond the 
day and the hour, beyond the limits of his little life. 
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and unites him in spirit with those children of his Father 
who are to be, when he is not, to rejoice in their joy, 
their happiness and their comforts, and to seek to provide 
for those glorious objects. Without such forward look- 
ing thoughts, it were in vain to talk of any active or 
energetic spirit of Christian love. If we look only to our 
own time and place, and seek to exercise it there only, 
the heart will sometimes sink under disappointment, 
sometimes be thrown back on itself by the savage re- 
jection of the benefits it desires to bestow, it will be 
crushed and broken. But when from the dark present 
it can look forward to the joyous and sunny future, 
it is refreshed, comforted, and sustained. It feels a 
lively gratitude to the Divine Author of good, for 
the human comfort as well as the heavenly strength 
which He imparts, and it goes on its way, its dim, dark, 
and perilous way, rejoicing, and knowing that though Mt 
soweth now in pain and care^,"* the seed is not sown 
on the rock or the way side, but the harvest time 
of love will come in its due season. 

If the power of the Grbspel then hath implanted 
in us this Spirit of ardent, of enduring, and of patient 
love, as it hath assuredly at the same time expelled 
all sinful love of self from our hearts, we need not 
any longer fear to yield obedience to that natural and 
powerful impulse, which leads us to wish that, indis- 
solubly knit with the good which we may have done 
or desired, the record of our humble eflforts for the 
cause of God and the good of man may go down to 
future days. It is a principle of action which is re- 

^ Southey. 
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cognized by the Holy Apostte, when he bids believars 
to ^ shine like lights in the world,* and by our Lord 
himself) when He says, ^ let your light so shine before 
men, that they may see your good works, and glorify 
your Father which is in heaven.'' 

Of the strength of that feeling no one who knows 
human nature can doubt. ^ Men,* says a well known ^ 
ethical writer, ^ have voluntarily thrown away life to ac- 
quire after death a renown which they could no longer 
enjoy. Their imagination in the mean time, anticipated 
that fame which was in future ages to be bestowed upon 
them. Those applauses which they were never to hear, 
rung in their ears; the thoughts of that admiration whose 
efiPects they were never to feel, played about their hearts, 
banished from their breasts the strongest of all natural 
fear, and transported them to perform actions which 
seem almost beyond the reach of human nature.* 

These words while they truly express the power 
of this passion over the human mind, imply a measure 
of no undeserved contempt for the objects to which it 
is commonly directed, while it is the ruling passion. 
But where the heart is Christian, and its ruling desire 
a desire to promote 6od*« cause in the world, there 
this passion is checked, controuled, and made secondary 
though active. Then men no longer undertake what 
is great or praiseworthy in order that they may be 
praised ; but being led, (through Grod*s grace) by their 
love for Him, to a course of patient, lofty, self-de- 
voting exertion for His creatures, they do not spurn 

^ A. Smkh, Tlieory of Monl Sent. VoL 1. Pt. ixL Chap. 2. 
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their human nature and human feelings, they do not 
desire to rise above the purer and better parts of their 
humanity, but anticipate with righteous pleasure, the 
love which perhaps in their own, perhaps only in future 
times will be bestowed on them, and the kind sympa- 
thies which will be felt by the heart which hears of 
their sorrows, their struggles, their victory, long after 
the sorrows are hushed to rest, the struggles over and 
the victory accomplished. 

As we believe such an indulgence of human feel- 
ing to be pure, so we are sure that its power is great 
for good. So hallowed and purified, the desire to be 
remembered becomes an aid of no mean force in root- 
ing out selfishness. It takes us off from our own 
narrow walk, and our own petty interests, it gives us 
a deeper and more affectionate interest in the welfare 
of all Grod's creatures, a warmer and more lively de- 
sire to become instruments in effecting His gracious 
purposes, and in carrying on His cause. 

We are in truth all parts of the great family of 
God, and are bound to look backward and forward, 
backward to the efforts which our fathers have made 
for us, forward to those who are our children in Christ, 
and for whom we are to exert ourselves in this our 
generation. We are to love the memories of them who 
have toiled and bled for us, and to look forward with 
natural pleasure to the love which shall be felt for our 
names by those for whom we shall toil, and endure, 
and deny ourselves. God our Father hath set these 
feelings in our hearts, and hath given them unspeak- 
able power over us. 
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No man who has examined the workings of his 
own heart, or even attended to its involuntary emo- 
tions, can doubt the immense influence which the re- 
cords of the thoughts, and hopes, and struggles of 
the wise and good have had over his own life. How 
strong, how irresistible are the feelings with which we 
peruse the page that records the faith, the courage, the 
constancy, the life and the death of the Martyrs of 
our own church and country. These glorious records, 
these records which tell us what others have dared, and 
done, and suffered for us, for our sake, and to transmit 
to us the blessings which they had in trust for us, these 
are the sacred ties which link man to man, and age to age, 
and which prevent us from going on in a selfish isolation, 
and a perverse belief that others have been as selfish as 
we are. By making us know and feel that there never 
yet has been wanting a supply of men, who, under God'^s 
grace, were ready, at the expence of any toil and suffer- 
ing, to hand down his gifts to them who were to come 
after, they become a means in His hand to shame us from 
our selfishness, and cheer us on to a glorious course of 
Christian exertion^. We hang in breathless emotion over 
every word of these records, our hearts burning within 
us, we feel that for a good man, like these, some woidd 
peradventure even dare to die, and we lay down the 
sad but glorious record with a sigh indeed for human 
suffering, but with an exulting certainty that even the 
poor and frail spirit of man, if it walks in faith and 
liumility with its Grod, is strengthened by His spirit 

^ See a very pleasing passage on this point, in Mr. Evanses delightful 
vdume called the Rectory of Valehead. 
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till it rises superior to the weakness of humanity; till 
it can look with a constant eye on suffering, till it can 
triumph over chance, and change, and time, and death. 

Is there one here, my brethren, who hath a spirit 
meet for such high communion, and who • hath not 
communed in spirit with those sainted men who once 
trod our streets, and once breathed the air whidh we 
breathe, who in the cahn and stillness of this school 
of learning (now granted by a kind providence to us, 
and by us, if we will, to be used through God's 
grace, for the strengthening, and purifying of our -hearts 
drank in their intellectual and spiritual life, l^mied the 
true faith of Christ, learned that in that faith are hid all 
the best treasures of true knowledge, and learned that 
therefore for that faith, as it was their duty, so it was 
to become their firm, deliberate, and constant resolve 
to die? Is there one here who hath not in spirit fol- 
lowed our holy martyrs to the stake ? Does not our 
heart go with Bradford when sending his exhortations 
to those whom he loved and to whom he had preached 
the word of God ? Did he not tell them thdt it was one 
of his express purposes that they might hear of his 
sealing his doctrine with his blood, and assure them 
that if they are constant in the faith, his spirit will 
rejoice with them and for them in the trials that await 
them? Do we not hear Ridley utter his passionate 
farewell to this his cherished seat, and, while he calls 
on the walls and trees of his college to bear witness 
to his diligent study of Gtnl's word, express his thank- 
fulness for the profit which he had thus felt all his 
lifetime ever afl^, his confidence that he should carry 

G 
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tlie sweet saTOur thereof to heaven, and his passionate 
and earnest prayer, that a hearty zeal for God'^s word 
may ever abide in that, his chosen and cherished home, 
so long as the world shall endure? 

Yes! though dead, these holy men yet speak. Their 
spirit breathes around and within the Christian in suf- 
fering and sorrow. They speak to the prisoner in the 
dungeon and to the victim on the scaffdLd. Ask not if 
they did this to be known. They knew that their Chris^ 
tian courage would be known, and their Christian ex- 
ample followed. They say in a voice that will be heard^ 
^ Christ our Saviour hath been to us a comfof ler in life 
^ and death. He bad us bear our cross fov His sake, but 
< He hath borne it for us. He hath comforted u& with 
^ the glad thoughts that these our sufferings will be 
^ profitable to Him and to His, and thi^ in ages yet 
^ to come, the suffering Christian will through grace 
^ be encouraged and amUed to suffer more boldly mA 
* more patiently when he thinks of us.^ 

And what is the practical infere^e to be dniwik 
from these considerations? For you, my youi^r bre- 
thren, it is no unimp(»rtant inference, for you, who are 
now deeply occupied in a struggle for distinction here. 
The time is shortly to come when you are toi enter om 
^t wide and busy and toils(xne sc^e^ to the prepana* 
tion for which so many ye«rs of human Hfe are be- 
slowed.. You. are to chuse the principles whieh are to 
guide you through it, to guide you thoroi:^ it either 
in doubt and disquiet of spirit, or in calm and unhe- 
skating confidence and peace. Do. noA, i beaeech }icn»,i 
set forth on that pUgrimi^ with s^ paritoua an erra an 
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^€ §tppotlMdtij that file e^citeiiii^ti, '^hieh mafjf be nttit^ 
9$^ dr tisettA iib sjptir fbe iitfo^^d character to the ex^- 
tkW b^ wMdi it 18 to 116 fofrittti, a*e id^ bcj taien as tfi« 
guide of life. Lfet6n tifot feteri tbf tM lofty ^6ice #lrieli 
t^orild peT*iiad6 y6ti th^t the^ lo^e of fattie, ^eit if not a 
kgitrmfate, fe Afot a gtiifty inotive to action, ihjstt the 
tKt^ for pBX^, is itn inflntiitly of Abbfe ihihd*, aftd 
the ks< #Mch they lay aside. It h an infirriiity which 
H tmc6*iti*6trl6d by the Gospfe!, wiH, lit6 eV^i^y fortri 
6f s^USi^nei^s, degrade d i^oble io^ ^ bdse nihid; (e'ejf!) 
if UBde* the l6# and etwiafvirig thraldbttf of H defef^hce 
to> frttbife opiiiiotij and fiiiiaBy intfdrfucW it i& fraiirf ^d 
imposture. 

Lay aside then, I beseech you, the thirst for human 
praise. Be assured that the one only principle of action 
which will neither mislead you in your days of hap- 
piness, nor fail you in your days of trial, which alone 
will give you a permanent and enduring impulse to- 
wards lofty and noble actions, towards the display of 
all those qualities which make men worthy to be loved 
and had in honour, and give them the love and 
honour of which . they are worthy, is the hearty de- 
sire to direct all your actions to the glory of God. 
Pray to God the giver of all good, to form and nourish 
and strengthen that desire in your hearts, and to make 
it the guide of your life. If under its guidance you 
are pursuing a course of glorious and Christian exer- 
tion, for God^s glory and man^s good, then fearlessly 
indulge in the grateful anticipation that you may be 
remembered with love and gratitude by them who come 
after, that they who may never see you may bless 

g2 
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your nwBoey and be cheered by your example to deeds 
like yours, that when your bodies are buried in. peace, 
and you have accomplished your earthly and arduovis 
warfare, your names may live for eTenncnre. 

Or if His wisdom shall place you in a lowly con- 
dition, yet rejoice that His grace will enable you every 
day to follow Mary in spirit, and every day. to work 
in a spirit which, whether it may gain everlasting re- 
membrance or not, hath been pronounced by your 
Saviour to be worthy of it when he said, < Whereaoever 
'this Gospel shall be preached in the whole wcu'ld, 
'there shall also this, which this woman hath dime, 
' be tcid for a meoHmal of h&r,'' 
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SERMON VI. 



THE DUTY OF OPPOSING EVIL. 



1 COEINTH. XVI. 13, 14. 

Watch ye, standfast in the faith, quit you like men, he strong. 
Let aU your things be done with Charity. 

I FCJBPOSE not, my brethren, this day to under^ 
take so needless a task as to set before a Christian 
audience, the necessity of charity to the Christian cha- 
racter. I purpose not to undertake so impossible a 
task, as worthily to commend the dignity and excel- 
lence of this Christian grace. A needlesss task, be- 
yond all doubt, it must be, to show to Christian men 
their great need of that which is the sum and sub- 
stance of Christianity as a rule of life, without which 
Christianity, as a rule of life, would be a sound with- 
out a meaning, ^without which whosoever liveth is 
counted dead before God.** And an impossible t^slc it 
would indeed be, worthily to commend that heavenly 
grace, in the exercise of which the Son of Man left 
the glory in which He had been from eveirlasting ; . 
which, embodied in Him, in Him foi^nd its worthy and 
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its proper seat and throne; and to which, there embo- 
died, every Christian heart in every age has looked as 
its bright exemplar, directed thither by the voice of 
Apostles, and Evangelists, an^ Saints, ^and Martyrs. 
Nay ! though I had the tongue of men and of angels, 
how could the tongue of men or of angels set forth 
the excellence of charity, in words that go more to 
the heart and dwell there more abidingly than those 
marvellous words of the great Apostle, which we have 
heard this day^. Who does not listen when he commends 
to every heart thp b^venly gracp Hh^t beareth all things, 
believeth all things, hopeth all things, endureth all 
things,^ when he teaphes us that it is a more exc^U^iit 
way, a more desirable possession than those miraculous 
gifts which were bestowed on the infant church, more 
precious than prophecy, more enduring than knowledge ? 
How often, when we obey the godly motions of ^Im 
Spirit of the Father and the Son in our heart, and 
by His gentle guidance are led along the Christian 
path that leads to peace, do we hear these vf&tAfi 
sounding in our ears, and feel them strengthening our 
feeble desires ? How often, alas ! when we have re*> 
sisted God's Spirit, does their gentle language reprove 
us for every breach of charity in word, or thought, 
or deed. 

If these precious words of the Apostle are not 
only engraven, as they ought to be, on our memories, 
but if, by prayer for the help of God's Sjririt, these 
dictates of His heavenly wisdom are grafted in ou^ 
hearts, we shall be provided with at^ eii^ctual safeguard 

^ Quinquagesima Sunday. 
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against those evil passions which disturb the peace of 
society and destroy our own. We shall have a suffi- 
cient pledge that that inheritance of the earth, that 
enjoyment, if not of perfect peace in this world, yet 
of a larger share of it than the unchristian temper 
can ever attain, which is promised to the meek in 
heart, shall be ours below ; and that that richer inlierit- 
ance of Gk)d'8 presence and favour which is reserved 
for those who thirst after His Spirit, shall be ours in 
eternity. But we muBt take care lest that Spirit of evil 
which is ever striving to pervert the best gifts of God, 
and best endowments of man, and (through the sophistries 
which can be practised on the understanding) to bring 
forth evil from good, should use even this blessed and hea^ 
venly temper, as a means for advancing the unrighteous 
cause. The true Christian p^haps, cannot be misled or 
deceived on this important point. But that class of half 
Christians, of which too large a i^are of the so called 
Christian world consists, may be, and but too often is 
deceived. The vicious find that * imposture of words' 
which is so fearful a weapon in their hands in other 
cases, a most useful helper in this^ By means of that 
fatal imposture they hope to insinuate toleration of vice, 
both in theory and practice into the place of Chri»« 
tiaa gentleness towards the evil, and to put the claims 
of the persevering and the repentant sinner to Chris^ 
tian regard, on the same grounds. With toleration of 
vice, they are aware that there comes as a necessary con- 
sequence, a coldness and indifference about truth and 
about holiness. 



104 THE DUTY OF 

Before we examine their claims or the reply, which 
is to be made to them, let us turn our > thoughts to 
two or three truths of extreme importance to our right 
conduct in this matter. In the first place, the charity 
which thinketh no evil, is compelled to know much 
evil. Though it will ever controul the suspicion, of 
evil, though, under the same feelings, it will overlook 
much which really exists, yet in its pilgrimage through 
the world, the knowledge and conviction of great and 
terrible evil is forced on the Christian. He may re- 
ceive it with unfeigned reluctance and sorrow, he may 
resist it as long as resistance is possible, but at length 
it can be resisted no more. 

But that is not all. This is not a world where 
our only business is to speculate and contemplate 
the character and. condition of man. The Christian 
cannot, when this . conviction of evil is forced on him, 
retire, to his chamber to mourn over it. He is often 
brought into actual contact with vice and the vicious, 
and is compelled to act with them, or against them. 
What . is to be . his conduct then ? And what does 
Charity require of him.'^ She prescribes a duty, be- 
yond all question, a peremptory duty towards the sinner 
as well as towards the Christian. But the friends of 
evil would deceive us as to its nature. It is here 
that they try to gain their advantage, and to procure 
a toleration of evil by that imposture of words of which 
I speak. It is here that .the Christian feels, beyond 
all question, that V the Scripture, in describing life as 
a warfare, speaks but too truly. It is indeed a war- 
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hie, where tbare must be not only passive ^idnranoe of 
evil, but active exaiion against it, where duties of the 
highest and most sacred nature call finr. that exertion, and 
command us not to let the sitarm break over us, but to 
prepare ourselves to meet and overcome its violence. 

The friend of evil calls on the Christian to be 
charitable. And charitable beyond all questicm he is 
bound to be. The Christian is not to r^ard even 
evil itself with the fiery malignity of a fiend. But 
the question is, what is the meaning c^ the word cha- 
ritable here, and what the line of conduct which it 
imposes. Does this great Christian duty of charity 
forlnd the firm, determined, bold and avowed adharaioe 
to right principles and ri^t opinions, and the firm, 
determined, bold and avowed opposition to evil? Is 
the Christian, by the duty of diarity, commanded to 
tolerate or countenance the vicious in act and the evil iir 
thought ? is he forbidden by that Eternal duty to con- 
demn them, nay! indignantly to condemn them? Is 
he, as a simple instance, to hold the same line of con. 
duct to the hardened as to the wavering sinner? Is 
he forbidden, as another, to roiounoe all intercourse, 
if need require, with evil men? In that suspended 
intercourse, is it to be inferred that Charity is dead, 
and that the Christian has ceased to regard with 
charity those whose society he thus forsakes, and whose 
practices he plainly and strtmgly condemns ? 

He would doubtless, und^ all circumstances, be 
bound to watch his own heart narrowly, and to take 
care that the delusion whidi he dreaded should not over- 
take him under another shape herej that he should not. 
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under the disguise of a hatred for vice, give way to malig- 
Bity. But is he to keep up this warfare, this watching? 
does charity allow and does higher duty conunand him 
tp pursue it, command him to go through this warfare, 
and thus, as it were, to cast his anchor and bear aU 
the buffeting of the waves, that he may keep his sta^ 
tion and not be carried away by the ebbing (nt the 
flowing tide? 

This is indeed an important question, and there 
waa never a time when it was of more importance 
that it should be rightly resdLved than the present. 
In an advanced state of civilization, a certain degree 
of apathy is the necessary result of the prevailing 
habits of life and feelings, a certain dislike to active 
exertion, a certain repugnance to the assertion of prin- 
ciples which may involve trouble or contention, and 
cf course a certain willingness to find out an available 
reason and exeuse for that which inclination dictates. 
Nor must we lay out of the account a certain degree 
of dislike to the trouble necessarily entailed l^ every 
attempt to gain accurate knowledge of the truth, by 
^v^E*y research and enquiry which are to settle with 
precisioii the boundaries of right and wrong* Without 
enquiring, however, whether such a spirit exists in a 
greater degree now than at any former time, we may 
Ht all events assert, without fear of contradiction, thai 
it exists in a very great degree; and we may i^peal 
m proof of our assertion^ to the calmness, with which 
tho most momeBtotts truths are questioned, and the 
most monstrous opinions advanced, and the equal calm- 
ness with which such o|»nions are received. The ques- 
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tkm then is ind^d ^n impoi'taQt one; And we mmt 
take good heed that we do not allow our understand- 
ings to be cheated, nor ourfidves tricked into an assent 
to what is evil either in theory or practice. 

In considering the question we may observe gene* 
rally, that the laws of charity, as well as every other 
rule given in the Gospel, were given by God, as 
far as man is concerned with their import, fixr the 
fiirtherMAoe of the cause of holiness. Where any 
difficulty occurs in interpreting them, where opposing 
duties appear to meet, and it is difficult to settle their 
rei^eotive oonfines, that difficulty is best removed by 
looking, as far as our firail understandings can, to the 
^ect which any given line of oonduot is likely to 
have on this general object of the Author of die 
universe. If, therefore, we are in doubt where charity 
is to stop, the ready and clear reply is, that it ceases 
to be a Christian grace when it encourages evil. If 
the withholding severe rebuke and exposure shouk} 
encourt^ vice, although no doubt other eansidem<- 
tiona may rightly iEduenoe us to withhold it, it is 
not charity which oostmiands us to be silent. Nay i 
if charity is concerned at all on such occasioaa, she 
must o0aaAmand us to speak, however severely, if a^ 
verity will check vdce, for she loves not the perishing 
body, but the undying acoil. Her^a is, indeed, real 
love, because it looks to eternity. 

Such thoughts, it need haordly be said, go in no 
degree to defend or even palliate the anything but 
Catholic practice of the Roman Churdi, which, on a 
false view of charity, on the ground, I mean, of pro- 
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viding'for the eternal good of the soul, subjects the 
body to restraint or to torture. ^Put up the sword 
m his place, for they that use the sword shall perish 
by the sword."* But we speak only of the sword of 
the Spirit. We speak not of the severity of force 
which shall compel an unwilling and so an useless 
assent without, but of the severity of reproof, or of 
argument, which shall work conviction unthin. And 
such severity, we maintain, may be the ofiPspring of 
true and sincere Christian charity. ^ 

Such, however, are not the views, and such is 
not the language of the friends and advocates of evil. 
It is their interest to avoid or disarm opposition* to 
their cause, and thus to enable it to advance unper- 
ceived, to sink its roots deep, but in silence; and in 
silence to grow and spread and rear itself to heaven. 
* Every one that doeth evil hateth the light, neither 
Cometh to the light, lest his deeds should be reproved.^ 
Open opposition, which detects and denounces evil, 
which shows its real character and strips it of every 
disguise, is what it most dreads. One great means 
then, by which it seeks to disarm and avoid such 
opposition, is by an artful appeal to the virtue of 
charity. It represents it as a solemn ordinance of 
God on every Christian, that he should not condemn 
others. Trusting to the despotic power of maxims, 
however ill applied, over the human heart, it perpetually 
repeats that each of us stands or falls to his own 
Master, and thus seeks to persuade men, not only that 
each of us is free to pursue his own course, whether 
evil or good,. but that no one has a right, under any 
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circumstances, to , pass censure on another^s proceed- 
ings. 

It is, indeed, a great point {or the cause of vice, that 
it should not be censured, that evil men should be 
left to their own Master, that they should be freely 
admitted and received by the good, and that the voice 
of human blame should never be lifted up against them. 
For while the vicious are freely received by the Christ- 
ian, not only do others judge from his conduct that 
the near approach, to vice is not contagious noa* dan- 
gerous, but, from constant intercourse with it, that strong 
barrier, that solemn distinction between virtue and vice, 
which it is of such essential importance to preserve, is 
broken down in his own mind, and the. eternal differ- 
ence between right and wrong is wholly frittered away. 
How few indeed are there who cannot remember with 
regret the evil which they have received at some period 
or other of their lives, from listening to the unreproved 
conversation, in which the most sacred moral ties were 
insulted, the most sacred Christian truths questioned 
or derided ! How many are there who must remember 
with regret the evil they have done to their own souls, 
by continuing their commerce and intercourse with men 
who allowed themselves in practices forbidden by the 
laws of God and even of man, and who exerted all 
the fascinations of their talents and manners, to keep 
within their circle those of higher characters and purer 
practice than themselves ! And how are -such men 
aided in ^ their wishes by the common-place temptations 
which act on common-pkee minds. It is singular and 
rigorous and precise and puritanical to condemn; it 
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shews a propsf knowledge of th« world to ndttit wbsit 
the world tolerates, and what will in the world always 
he done. So the maen of the wdtld abstauas from 
the bad taste And folly$ as he calld it^ of objecting to 
ffin, because it is commofi. Thei» it i& easy to tolerate^ 
it hs troublesoine to resist : aAd M ifidoleiice mkAii ki 
her adhesion. It waints mn eocr^age ky aeiquieseje^ it 
wants manliness to condemn, afid so eoWafdice ii^nitie^ ift 
too. It may expose us to anger and to Mlur^ ^ oin^ 
h6(>es and prospects of advamtage, to didappt^ve of thot^ 
tm whom they may d^pend^ whfle such persoBf^ #ill 
reward us foi? our sanetiaw by fulfillkrg our hopes and 
going beyond them. So selfishtiieBs bids nm silence ditf 
renonstranee and hissh tke cry of conscience. 

And thups e\ril haw many friended alfd iiiafiy d^fendef^ 
I'hey ere% who wiB not openly defend her, wifi do 
tiieir best by weaicenkig h^r o>|^nefit^; they wiB in-- 
sknitfie, that the i^eoMttstratttte^ was, af all events^ ilM 
judifciidus ill tiinev ifH pla<^^ in nlMA^ or ki miEVCtel^; 
and they wiH' th^ east a sha^ ever its' wi^dom^ ti^Juich, 
l^h the woifldly wise, i^s mofe fatal to it tha^ pfi^iyHng 
it to be unchristian wduld. 

That, m the painM, difficult and disagei^ntA^ tsOek 
0^ reproving vice, the €1kistian^ h bovmd to ptbviAefj 
by every means in his power; that beyond tAe offence 
given by the very fefct of the reproof, nowe shdtftd be 
g^ven from want of jio^ttitent, of caution-, of iitfdibesy, 
or of charity, alT this ifttrutlk itself, and wde be^ td the 
Christian who* fdrg^ts it. But woe to' hiitt> too, #h6 
fiH'gets that il i^ the Ghristism's duty to withstand in 
the evil day. Woe to him who w6tM sr^ to staj^ 
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the righteous hand and arm that are lifted up on the 
Lord^s side, and to hint or sneer away all the m^rit 
and all the advantage of that bold condemnation of 
vice, that righteous oppositipn to un, whidi he dares 
not imitate. 

Let us, however, leave the question of morals, and 
see how the same means are applied to favour the 
cause of evil, by obtaining a favoiurabk hearing lor 
the most mischievous opinions. A favourable hearing;,. 
I say, for a hearing must be given to all (^iniims' 
which are exprel^sed with decency* But the object i» 
to ward off the sentence and silence the voice of severe, 
but just, condemnation on opinions subversive of every 
Christian principle,, to deprive, in short, one set of men 
of the light of peaking against what they believe 
to be evil^ and to secure to others the ri^it of speaking 
for it. There are several engines put to work to 
effect this object. Again we hecir a loud outcry 
for what is called charitable judgment, and (as if the 
thinp were identfcal) for kind, and friendly, and 
Christian feelings towards all men. Then comes th& 
artful attempt to confound calm condemnation of 
principles, with bitter hatred of persons. They who 
cannot bring their consciences, and will not consequently 
bring their tongues to approve of what is evil, or to let 
it pass without raising their warning voice against it,, 
are reviled as if their bosoms were possessed with all 
the furious passions of malignant fiends, and are holdea 
up to sc(xm and hatred for bigotry and intolerance. By 
such means two objects are gained. The timid will be 
frightened into silence, and the bold will speak in vain 
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to those who are abready prejudiced against them, 
and who will stop their ears, charm they never so 
wisely. 

But a third and yet more effectual way of effecting 
this great object is the constant declaration that men^s 
opinions have nothing to do with their conduct and that 
there can consequently be no reason for being vehement 
against mere speculative opinions. That in some cases 
the heart has corrected the errors of the understanding, 
that the feelings of humanity have sometimes been roused 
to assert their own insulted majesty, and by a process of 
more power than mere reasoning have palsied the hand in 
its perpetration of acts which the misled understanding 
dictated, is true. That, in some cases again, speculation 
has not amounted to conviction, and that such farther 
examination, as must have been used, before principles 
could be reduced to practice, would have shown their 
falshood, that some timid tempers would not dare to act 
up to their own belief, all this is true also. But that, in 
the main, men^s conduct is the result of their opinions, 
is a belief which is dictated by everything which we 
know of the human mind, justified by the experience 
of all ages, and especially proved by the history of all 
great movements or convulsions of nations. And to 
teach the contrary belief, is to teach a most pernicious 
and dangerous falshood, well adapted to favour the 
progress of evil. When we are in the habit of hearing 
from those with whom we live, or of reading in their 
writings, the expression of the most mischievous opi- 
nions unreproved, our strong sense of their evil, by the 
common laws of human thought and human life, wears 
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awBj, and vnih it, wears away too by neoessary canse- 
^uoioe, our fltrang flense cf the tmth and tbe good 
of the opposite opinkms. We csonot kmg coxxtmue to 
ieel fitrong and T^aesBeaat regard for cfmnons wfaidi we 
hear daOr treated with noatn or hatred hv our daHy 
-JT™ i. ou, .Ua, xe.*^. »d 1 Ida ^ 
whicdi we are ahnost coDdenmed to fis^iprefiB, lest liie 
espreBfiiQD of it should seem the Tirtual candemnatkm 
-of different opiiiianfi, and bo should be deemed to sav^our 
of intclleEance and bdgatry. Our love for our ciLd 
opmionfi is shaken, and if we xkerer adept liiose of our 
opponents, we have lost all ■confidfinnp in our owil 
To sBuSi a temper of mind it soon oooaoes to «pp*^y an 
impoBsifailily lliat any truth, wMch can give offenoe, 
should be necessary to be fipdken. Such a temper 
hears witii fear and with repugnance the simple^ strong 
wards of a great light of our (diurdi. ^ If for necessaiy 
truth^s sake only, any man will be offended, nay take^ 
nay snatch at that offence which is not given, I know 
no fence for that. ""Tis truth, and I must tell it, '^tis 
the Gospel and I must preach it. And far safer it is 
in this case to bear anger from men than a woe frcmi 
God. When the foundations of faith are shak^n^ be 
it by superstitian or prafiBneness, he that puts not to his 
hand as firmly as lie can to support them, is too weary 
and hath more care of himself than of the cause cf 
Christ. ■''' Such a temper views with repugnance every 
one who dares to enquire and gain a comprdienfiive 
view of any subject of importance, and then to act 
tempecately indeed and calmly, and kindly, but firmly 

^ Luid. 

H 
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and consistently. Such a temper forgets or will not 
remember that there is no charity in tolerating with 
patience what we do not know, that there can be n6 
charity where there is no choice, and no choice where 
there is no knowledge. It would avoid the compre- 
hensive knowledge, because it would avoid the odium 
of the consistent conduct. Sudi a temper would stig- 
matize, as morose in morals, the decided rejection of 
intercourse with the vicious and the profligate, and as 
unchristian in religion, the firm declaration of adherence 
to that faith and that discipline, which it blames no 
one for venturing to impugn and assail. Such a temper 
iistens with patience and cahnness, which it calls, the 
results of Christian charity, to any opinions however 
monstrous in morals, in religion, or in politics, and 
receives with a complacent smile doctrines which, in 
other days, men of clearer views and firmer love of truth 
would have heard with shuddering amazement. 

What follows? There follows as a necessary con- 
sequence, one of the most unhealthy and calamitous 
conditions of the human heart and the human under- 
standing. The understanding can never under such 
drcumstances do justice to itself. There is a per- 
petual balancing, a perpetual halting between two 
opinions, without a decided belief, or decided judge- 
ment in favour of either. Nothing is supposed to be 
fixed or certain in religion or morals, but good and 
evil are represented as mere names, without any thing 
answering to them in reality, and not as unchangeable, 
abiding things, marked and sealed for ever by the 
hand of the everlasting God. Then there soon come» 
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on a habit of wavering, and a habit of indulging in 
perplexed and perplexing lines of thought, to serve 
almost as an excuse for the inaction of the active 
powers. Those habits daily increase and deprive the 
mind, at last, of that faculty which, however cauti- 
ously it is to be exercised, is in truth the crowning 
faculty of all, the faculty, I mean, of forming a judge- 
ment, and giving our voice, sometimes no doubt, (frail 
and fallible as we are,) our wrong and erring voice, 
but still our sincere, our honest, our earnest voice, 
for what we believe to be the truth. 

But yet worse is the state of the heart. Where 
there is no choice, there is no love, there is no resting 
place for the affections, there is no object, no sacred 
Idea set up in the heart on which it may exercise its 
passionate longings for love. It can form none of those 
habits of affection, through which the Author of good 
unquestionably intended that the best faculties of man 
should be brought out, his perseverance, his endurance, 
his courage. All these will be frozen up in this general 
frost of the soul. 

In thi& state, a man will neither dare nor endure, 
because he does not love. He cannot be valiant for, 
the truth, for he knows not what is truth, or knowing, 
he has no love for it. And for what he loves not, 
do we believe that he will go forth to struggle, to 
endure, to dare, and, if need be, to resist even unto 
death? Was it in this cold and hateful spirit that 
the apostle and the martyr have gone forth in every 
age? Was it in this spirit that they poured forth 
their groans, their tears, and their blood, leaving to 

h2 
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US an unperishable record of the power of love and 
of truth, an eternal testimony of the might of the 
gospel principle of ^ faith working by love,' an eternal, 
sentence against those who live and die, loving nothing 
and believing nothing? 

It is on this point especially that, as there is danger^ 
so there should be fear and precaution. It would seem 
an harsh and an unchristian thing to call the Christian 
so loudly and so strongly to any opposition; it would 
seem as if passive endurance rather than active courage 
were the virtue of the gospel. But first it is to be 
remembered that the opposition which is demanded 
of the Christian, is to be offered by him in gentleness^ 
in kindness, in charity, nay! in earnest good will to 
the persons of those whose practice and whose opinions 
he condemns. And then it is a great truth that, without 
calm but decided resistance to evil when we are brought 
into contact with it, there cannot Jong be any active, 
zealous, earnest love for good. If the bitter seem sweet, 
the deception will soon go farther and the sweet will seem 
bitter. If we have heard with patience, yea, repeated 
the evil report on the good land, because we have no 
zeal to enquire, or no courage to endure the toil and 
the danger which are wanting to enter, we shall never 
dare, with Joshua and Caleb, to speak well of the land 
of promise to ears that are not disposed to listen. There 
cannot, in a word, be in the same heart a complacent 
admittance of what is false in theory and base in 
practice, of what opposes itself to the eternal law 
of God, with any pure, and fervent love of that law 
and of its Author. He therefore who permits himself 
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to consort with sin and not reprove it, to hear dan- 
gerous falshood and not oppose it, must prepare himself 
too to expect a gradual lowering of all that, under 
God's grace, and by the help of his Spirit, there might be 
of good in his heart, a carelessness of all that is 
lovely, and lofty, and good. 

So far we have described the case of those who, 
setting forth in life with a belief in the existence of 
good and a love for it, are persuaded by the arts of the 
evil to renounce it, and to sink into a miserable indif- 
ference. But there is another class, of more powerful 
minds than these, which yet arrives at the same or even 
a worse condition of the understanding and the affections. 
How many young men of the higher classes does one 
see in the present day, who have been brought up in 
the bosom of luxury, and carelessness, and unbelief, 
with every advantage, but the advantage of religion, 
and who are consequently sent forth into life with every 
accomplishment, but the great accomplishment of loving 
what is excellent and worthy of love. Some of them, 
indeed, have not even the wild dream of the perfecti- 
bility of society to make such amends as it can, for their 
utter disbelief in the exercise of any Christian grace, 
or the existence of any Christian principle in man. 
Such unhappy beings are not perverted by the friends 
of evil, but pervert themselves, and finish that ruin 
which the wicked carelessness of unbelieving parents 
has begun. Living not in the wholesome element of 
love to give tone, and vigour, and health to the mind, 
the whole frame becomes morbid. They have a mise- 
rable and revolting pleasure in arguing both sides of 
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questions, not as a mere feat of ingenuity, but to show 
that there is no more truth on one side than the other, 
to expose, in a word, the falshood of both, to show 
that there is no real truth and no abiding good in 
the universe. Thus having nothing to venerate with- 
out, and believing that their superior wisdom has 
enabled them to see the falshood of all that others 
respect, they acquire, with an overweaning value &}r 
themselves, a hateful contempt for all men and all 
things. It is so wretched to hear such men speaking, 
as they speak, of all that is lofty and fair, defiling, 
Uke Harpies, all that comes within the reach of their 
£oul and fatal touch, that the healthful mind would 
turn from them with instinctive loathings, if a holier 
spirit did not teach it to regard them with inexpressible 
pity. Well indeed do they deserve pity who, if they 
have any guide of life at all, cannot, by their moral 
condition, have any higher guide than expediency, who 
having condemned themselves to live without the joy 
of love in the world, and wilfully blinded themselves 
to the great source and spring of love, and joy, and 
to all his workings round them, receive the recompense 
that is meet for their error, live the joyless life of 
contempt, and lose all power at last of understanding 
or attaining to any thing that is excellent. That is 
indeed the certain recompense of their error, of tlie 
«rror of all who persuade themselves, or are persuaded 
by others to be indifferent to good and evil. 

Is there anything strange in this doctrine.'^ What 
say the voice of Nature, and the voice of Revelation 
on this momentous matter? Is indifference the dicr 
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tate of either of those sacred voices? Does either of 
them recommend it to our choice, and bid us sur- 
vey all that passes round us in the world of nature, 
of intellect, of morals, and of man, without any interest 
beyond that of curiosity, and witness the struggles 
of good and evil with the same calm indifference as 
we should watch the operations of the insects which 
we trample beneath our feet ? No I truly ! It is a 
different lesson which is taught us by the emotions 
which the God of Nature has planted in the bosom 
of man, with relation to place, and kind, and country. 
The parents of our infancy, the home of our childhood, 
the companions of our early, happy, years (the lost 
perhaps now, or the dead), the walls within whose 
sacred shelter we learned the lessons which have been 
the guide and comfort of our lives, the hour in which 
the name of Father first sounded on the glad ex- 
pectant ear, the holy precinct where we have laid the 
dust of them who were before us, or who have gone 
before us, and holy friendship, and faithful love, all 
teach a different lesson from this. These are all feelings 
which were implanted by the God of Nature not only 
to bind man to man, but to fulfil the higher purpose 
of bracing the nerves to endure toil, to brave danger, 
to act greatly and greatly tp suffer, in fulfilment of 
the duties which these feelings impose, or in defence 
and maintenance of the holy ties to which they re-; 
late, in furtherance, in a word, of the holy cause of 
good, the cause of God and of man. They bid us 
in that sacred cause to quit us like men, to be bold, 
to be strong, to be valiant for the truth. * These 
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are the maxims, this the piety' which they teach.' 
*Aiid God and Nature say that it is just^** 

And what says revelation? Does the sacred voice 
of scripture speak anywhere, I say not, of compro- 
mise with evil, but of calm toleration of evil, of phi- 
losophic indifference as to the existence and prevalence 
of good and evil ? I read a different language in every 
page. Every page speaks the language of decided, of 
open, and of eternal hostility towards evil in every shape, 
evil in thought as well as evil in act, and prescribes 
to us too a strict and unbending line of duty in word 
and thought, and act, towards it. Listen to its uncom- 
promising language. ^Have no fellowship with the un- 
fruitful works of darkness, but rather reprove them.' 
*What fellowship hath righteousness with unrighteous- 
ness, or what communion hath light with darkness.** 
Wherefore come out from among them, and be ye 
separate, saith the Lord, and touch not the unclean 
thing.' *Now have I written unto you, not to keep 
company, if any man, that is called a brother, be a 
fornicator, or covetous, or an idolater, or a railer, or 
a drunkard, or an extortioner, with such an one no 
not to eat !' 

Let us not be wearied and outraged, when we pro- 
duce these scripture authorities, by idle tales of the 
wretched fanaticism on the one hand, which would 
either erect itself as a judge in those secret cases where 
God and God alone can judge, or apply to mat- 
ters of indifference that rule which scripture applies 
to real evil and real good alone. This is the abuse 

' Wordsworth. 
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and not the use of the scripture principle. Nor on the 
other hand let any one confound the Christian with 
the unchristian temper, and impute to malice what is 
the result of obedience to the will of God. The Chris- 
tianas obedience to that will is, through grace, universal, 
and while he refuses to keep company with the vicious, 
he never forgets (for if he did forget, he would forget 
Christ too) that the same Spirit which has charged 
him to do so, has charged him too that in this sad 
state of separation he is not ^to count the vicious as 
an enemy, but to admonish him as a brother.*^ 

But farther still. Does not Scripture every where 
command us to confess before men and angels the name 
of Christ, adding that awful warning, that whoso shall 
be ashamed of Him before men, whoso shall be ashamed 
to declare for Him, for Christian thinking, for Chris- 
tian living, and for Christian truth, of him shall the 
Son of Man be ashamed, before the angels of heaven. 
Never, oh! never shall that base, and sordid, and 
earth-bom spirit enter the bright abode of Seraph, oif 
Saint, of Martyr, never behold the awful presence of 
God. Nay ! does the Scripture which thus commands 
man to speak for the truth, content itself with his 
words, and th^n leave him to act as he will, to see 
the stream of evil rushing past him, and make no 
effort to shut the floodgate and stem the torrent. 
Listen again ! * Who shall separate us from the lovef 
of Christ? Shall tribulation or distress, or persecution^ 
or famine, or nakedness, or peril, or sword.'* I airi 
persuaded that neither death, nor life, nor angels^ lior' 
princes, nor powers, nor things present, nor things to 
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eome, nor height, nor depth, nor any other creature 
9haU be able to separate us from the love of God, 
which is in Christ Jesus our Lord!^ 

And if Scripture thus speaks, how did they, from 
whose lips Script\u*e came forth, act? What are the 
dictates, the silent eloquaice, of their lives and their 
deaths? Do we gather thence that it is a foolish and 
a vain thing, and uncharitable, and unchristian to act 
and to suffer, to live and to die for the righteous cause, 
to be given up, heart, and soul, and thought to it? 
What says the Holy Prophet? Did he fall down and 
worship Baal, when, thinking that not only were the 
altars torn down and the prophets slain, but that, 
with them, every worshipper too had perished, he 
uttered that piercing complaint, ^Behold I, even I only, 
am left, and they seek my life to take it away?' 
What says the Holy Apostle? When 'no man stood 
with him but all forsook him,' did he give up the 
cause? Nay! he *kept the faith,' and knew that *the 
Lord would stand with him'' and strengthen him. What 
above all saith the Author and finisher of our faith ? 
When He, by His eternal wisdom, knew the bitterness 
of the cup of trembling to be so terrible, that if it had 
been possible for man to be redeemed by any struggle 
less fearful. He would have desired that it should pass 
away from Him, did He not drink of that cup of 
unspeakable anguish for our sake ? Does He not from 
His silent cross, speak with a voice with which human 
voice never «pake, and command us to take up our 
cross, and offer as far as our little power reaches, like 
him to suffer for the cause of good, of man, of God? 
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From whatever. Gguse then they may proceed, whe- 
ther from i^G3*ance wluch dictates the semblance ^f 
charity, from carelessness as to the distinction betwe«;i 
good and evil both in the abstract or in individuals, 
from a fear of the reproachful names of intoleranpe 
and bigotry, feelings like these are not charity. Well 
indeed has it been said, ^That those persons should 
tolerate all opinions, who think none to be of estima- 
tion, is a matter of small merit. Equal neglect is i|ot 
impartial kindness. The species of benevolence whi<^ 
arises from contempt, is not true charity ^.^ In a word 
it is indifference, and from indifference cometh no good 
thing ! Come anything but that ! Come the wild dreams 
of superstition, come the savage excesses of the en- 
thusiast, come the stern rigours of the fanatic, which 
with all their evils, still leave the heart something to 
love and reverence, still leave it unabated trust in 
good and the Author of good, but come not the wither- 
ing, palsying, band of indifiPerence upon the Christianas 
heart ! Where that flourishes and abounds, nothing else \ 
will, for it dries up every source of fertility, the. gushing 
spring of human affections, the gentle dew of gra^e 
from heaven. There will be no love, no love of man^ 
no love of God. There will be no shame, no -sense of 
sin, no fear of punishment, no gratitude for delive- 
rance, no love of the deliverer, no 2eal for His Gospel, 
no desire and no readiness to act or to suffer for it,i 
or for the good of man. 

Be wiser ye, my brethren. Be assured that i as 
your first, and last, and greatest duty in this world,. 

' Burke. 
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is to glorify God, so the only way in which you can 
glorify Him effectually is by promoting His cause, the 
cause of godliness, of truth, of right, of virtue. Be 
assured that you can never promote that cause unless 
you set yourselves with all your talents, all your hearts 
and minds, accurately to know what godliness, and truth, 
and right, and virtue are, and what they require of 
you, unless you love them, unless you are ready to 
act and to suffer for them. To you much is given, 
from you much will be required. On some of you 
nature hath poured forth her choicest gifts. To all, 
a fostering care, and time, and opportunities are given 
to enable you to mature and fit for God's service, 
whatever talents He has given. And, far above these 
earthly advantages, to all there has been vouchsafed 
a knowledge of God's saving grace, an offer of God's 
assisting and enlightening Spirit, to enable you ^to 
shine like lights in the world.' Much has indeed been 
given! To whom then if not to you, is your Master 
to look for the promotion of that cause which by man's 
care and courage, under His grace, is to be promoted.? 
To whom, if *not to you, are godliness, and truth, and 
right, and virtue, to look for support and succour.?* 
Whither shall these illustrious suppliants turn for the 
aid which they require, if you reject their suit, and 
how shall that rejection be excused before the judg- 
ment seat of God ? If from indolence you neglect to 
know the truth and to recognize its heavy claims on 
you, if, knowing, you are indifferent and careless in 
discharging them, if, in a spirit of false philosophy, 
you behold in calm contempt the struggle between good 
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and evil, if from the fear of rejnroach you dare not 
be valiant for the truth, and with manly vigour ;ie| 
sist and repress evil, if, in a word, you never come to 
that age when you shall learn to ^reftise the evfli 
and chuse the good,' what can be youi: comfort . 00 
earth, or your hope in heaven ? When weighed in the 
balance, you will be found wanting, wanting in the 
best and the brightest, wanting to that cause for which 
a Saviour lived, wanting to that cause for which a 
Saviour died, wanting to the cause of man^ wanting 
to the cause of God. 

Be not deceived then, deceive not your ownselves. 
Believe not that indifference is charity. Believe not 
that Christ Jesus, when He calls on you to love your 
brethren, calls on you to behold with calmness, 
with patience, and with indifference, the progress of 
evil. Far other is His call, far other His exhorta- 
tion. He bids you by His apostle, 'go forth to the 
warfare;' He bids you for that warfare, *put on the 
whole armour of God, to withstand in the evil day, and 
having done all to stand.' That good fight must in- 
deed be fought in charity. If the heathen knew that 
it was his best wisdom to join gentleness to firmness 
of purpose, how much more must it be your bounden 
duty, as the disciples of Jesus Christ, to be kind though 
firm, gentle though bold, patient though strong, to quit 
you indeed like men, but * to do all with charity,' to 
show your good will, as brethren and heirs of the same 
sin and corruption, to those whose thoughts you cannot 
approve, and whose deeds you must oppose; yea! to 
win them to you and to Christ, by the ornament of 
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a quiet though courageous spirit. So only can you 
be' Christ^s faithful soldier and servant^ for His servant 
must not strive. So only can you look to Him in 
whom alone is strength and victory, to give you the 
victory over evil, the victory in His cause. So only 
may you hope, when the fight is fought, the warfare 
accomplished, the victory won, to have a spirit meet 
fov His presence, who died for sinners though the foe 
of sin, and to receive the crown reserved for them that 
love Him at that day. 
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SERMON VII. 



EFFECTS OF BELIEF ON THE MORAL AND 
INTELLECTUAL FRAME. 



St. John XIV. 22, 23. 

Judas saith unto kim, (not Iscariot), Lord, how is it thai 
thou milt manifest thyself unto us, and not unto the world f 
Jesus answered and said unto him, If a man love me, h^ 
will keep my words: and my Father will love him, and we 
will come unto him, and make our abode with him. 

There were many times, of a surety, when, as it 
seemd to us, our Lord might have said to His followers, 
as once He did say, * How is it that ye do not under-* 
stand?' This case in the text was one where such 
surprise might well be felt. Ere He left them to go 
< to His Father and their Father, to His God and their 
God,' He wished to tell them of the great comfort which 
would be sent to them from on high, and to teach them 
that He should ever thereafter be with His own in aU 
ages of the world, to comfort, to guide, to teach and 
tb blessf. Th^ He their meek and lowly Lord,' wa» 
in the Father and the Father in Him, these weire tid*. 
ings of -great joy. . But He told diem what, for them 
and their happiness, were greater things than eveil 
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these. He told them that the Spirit of the Father 
and the Son would be with His, would abide with them 
for ever, and that if the. branches were joined to the 
true vine by the tie of love, they should know of a 
truth that His life was theirs. He told them that, by 
the strength wherewith the heart of the believer should be 
strengthened, and the hope by which it should stand, 
and the wisdom, and the might, and the victory which it 
should have in a world which could not see nor compre- 
hend such marvellous light, believers should know to their 
comfort that not only was He in the Father but they 
in Him. They should know that right dear in the sight 
of the everlasting Father were the saints and servants 
of His Son, and that they that love Him shall be loved 
of His Father, and He will love them, and by all these 
glorious tokens will manifest himself to them. But 
though to them, to whom He spake, the first fruits of 
these great promises were to be given, they were yet 
earthly, they understood not. They dreamt, it would 
seem, of some strange and marvellous way in which 
their bodily eye should again see their great Master^ 
while He was hid from the eyes of other men. *How 
is, it that thou wilt manifest thyself to us and not to 
the world?' But He stopt not then to rebuke, but 
went on to renew the great promises He had made, 
and to shew them the way, the way of love, by which 
these promises were to be attained. 

And since these glad and glorious promises are 
made to every child of God and every follower of His 
dear. Son, let us, my! brethren, consider them to-day 
to our comfort. To our comfort shall I say, ^r to 
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our ruin, utter and hopeless ? For utter and hopeless 
indeed must be our ruin, if to us such promises are 
made and such light is given in vain. 

But before we gladden (or must I say, awe) our 
souls with the full view of these promises, let us look 
at the conditions and cautions with which they are 
made, let us be clear to whom and to whom alone our 
Master has made them. His words are, ^ If a man 
love me, he will keep my words,' and they set before 
us at once the two needful parts of a Christian life^ 
and warn us against two of the great rocks on which 
the Christiaii is too apt to make shipwreck. They lead 
the eye and the thoughts at once to the heart within^ 
and the hand without. They speak of the seed, love, 
and of the fruit, holiness* * If a man love me, he will 
keep my words.' Not only do they say that in vain 
shall we cry ^ Lord, Lord,' while our heart is far from 
Him, but far more than this. They say that * he that 
loveth notj knoweth not God.' And they add that he 
must not only feel this love to God, but he must show 
it. 'He that loveth not his brother whom he hath 
seen,' it were but a vain thought for such an one to 
believe that 'he loves God whom he hath not seen!? 
How, in what way of life^ whether in the world, or 
in the cloister, we are to fulfil the law of love, to tame 
the unruly evils of our heart, to pluck out the right 
eye, to take up our cross, to deny ourselves, and to 
follow our betrayed and slain Master, that He tells us 
not. But howsoever and wheresoever, we must keep 
these and all His commandments. We must keep them, 
because unless we keep His words, we love Him not( 

I 
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unless we keep His words, we shall never, see that 
Gt)d, whcHn we do not We ; unless we keep His 
words, unless, by His grace we act as well as feel^ 
and go through the fell struggle between flesh and 
spirit, the hidden process of delivering this marvellous 
compound of body and soul, of sense and spirit from 
the body of sin, cannot be accomplished. 

Thus are we warned, first, against the cold heart- 
less obedience to the letter of the law, which while it 
makes a show of serving God, allows, in truth, the eye 
to be bent on the world and the world alone* This 
profiteth nothing, for we must love Him. And we are 
warned, next, against the fond dreams of the mystic, 
who thinks that all the mighty process of our second 
birth and our renewing, can be effected deep in the re- 
cess of the mind and heart. This too, like the other 
profiteth nothing, for we must keep His commandments. 
It is to them then that both love God and keep His 
commandments, that the great promise is made, that 
^Gk)d will manifest Himself unto them and hot unto 
the world \ 

Whatever may be the full meaning of these pro- 
mises, they are to be something of which the world 
will take no note, or will not have the means of judg- 
ing. The Christian is to go on his way rejoicing or 
sorrowing, as it may seem to the worldly eye, like 
other men; The common storms of life are of a surety 
to beat on him as much as on the worldly man, the 
storms of want, and woe, and sickness, and fraud, and 
hatred, and slander. Yet with all this, his lot must 
be one very unlike that of the worldly man. For 



MORAL XSJ} INTELLECTUAL FRAME. 131 

*6od manifests Himself unto him, and not unto the 
world.' 

Before we try to recall to our thoughts some 
of the endless ways in which the promise is fulfilled, 
let us remember that the first thing of all is, that 
this very love of Christ, this keeping of His command- 
ments, is the fruit of the Spirit, is a pledge that 
God'*s Spirit as promised by His Son, is indeed work- 
ing in our hearts, casting out from them all the evil 
by which they are turned away from God and from 
joy, taming unholy passion, humbling pride, and sooth- 
ing anger. Without this, we are nothing; without 
this, vain were all we know, and all we do, vain were 
preaching, and vain were faith also ! 

Remember then, that in all we say, we go upon 
this one thing, that the ground stone is laid in our 
hearts, by the teaching and strengthening of the Spirit, 
lifting us from the dust, strengthening the weak hands, 
confirming the feeble knees, and leading us on, in a 
sense of our adoption into the privileges of children, 
and in a child-like spirit, to cry *Abba, Father S" to 
know bur Father which is in heaven, to be loved by 
Him, and to desire His love. 

In speaking of the promises made to Christians, 
to what should the fdlower of <the Lamb of God 
which taketh away the sins of the world,' first look, 
but to that hope of pardon, without which, life has 
nothing to give which can comfort or cbeer? That 
man indeed may not know or not remember that his 

^ Rom. viii. 15. Gai. iv. 6*. 
I2 
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own heart is by nature full of sin, that sin is exceed- 
ing sinful, and that God is so holy, that He chargeth 
the holy angels with folly is true. True it is too that 
knowing and remembering these great truths, they may 
be dead in his heart; that they may seem- to him 
aa if they were of no more concern to him and his 
being) than any of the great truths that Science may 
ahow us deep in the earth or aloft in the sky; that 
he may never feel that, if sin be indeed so hateful to 
the source of all good, he must himself remain for 
ever an accursed thing, away from light, away from 
joy, away from God. But why do we speak of one 
who is alive in only half his being, who, however acute 
and powerful his understanding, however well he may 
have trained and tutored that part of him which is 
alive, yet, more wretched than the hero of old, drags 
about with him, a dead half of himself? 

But when he that sleepeth, he that hath not been 
taught from early youth, by God's grace speaking 
through the gentle parent, the steady minister, the 
holy church, to know the evil and danger of sin, awakes 
at last, when he sees how the great truth of the ever- 
lasting hatred between good and evil touches him, how 
full of danger it is to him, how big with misery, then 
indeed he begins to feel what is the burthen of im- 
pardoned sin. Then indeed he begins to cry out, 'Oh ! 
miserable man tliat I am, who shall deliver me from 
this body of death' ? Then there is a hand-writing on 
the wall everywhere without, * a doomsday sentence 
written on the heart ^' within, a still small voice repeat- 

^ Cowper. 
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ing Hhose awful syUables sin, death, and helP', ever 
heard in the chamber and at the feast, heard in the^ 
busy and the idle hour, troubling the thought by day 
and infesting the dream by night, taking harmony from 
music and joy from the feast. Then is life one 
long sickness in which no change of time or of place 
can give us rest or cheat our disease. ^ Then we feel 
the same sadness everywhere, and slight the season and 
the scene ^'* That arrow of death will stick in the side 
that it has pierced, and how can the stricken deer chuse 
but go weep? 

But Hhere is now no condemnation to them that 
are in Christ Jesus ! *" He hath taken from death its 
proper sting, from sin its deadly powers over man. 
There is the triumph, and the glory, and the victory 
of the cross of Christy It was not so much to tell 
us of the unity of God, or of a future life, that 
Christ came into the world, as to do that of which 
no other religion ever made its boast, to preach deli- 
verance to the captive, to the miserable trembling 
thrall of guilt and fear; to say to him, even him, 
*Go forth; for thou art free and safe.** 

Yes ! pardoned sin is the motto of Christ's banner, 
pardoned sin is the joyful proclamation which he com- 
mands His ministers to make to all His people. Where 
that is not, of what avail is any joy ? Where that is, 
of what concern is any sorrow, or any fear? Will 
you oflfer jewels to the heart-broken mother, to dry 
the tears that are falling over the death-bed of her 
child? Of what avail, indeed, can earthly joys and 

' Cowper. 
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sorrows be to the perishing unperishing soul that see* 
before it the second death, everlasting destruction from 
the presence of God? 

But there is indeed, now no condemnation to them 
that are in Christ Jesus. They that travail and are 
heavy laden with the burthen of sin and sorrow, may 
go to him and find rest for their souls. Yes ! believers 
may find rest, each to his own soul, because he may 
find assurance that Christ who died for all sinners, 
died for him, ^ Each through God's grace may make 
his calling and election sure, each may get the seal 
and earnest of salvation, each may know the peace of 

• 

conscience, each may feel the joy of the Holy Ghost ^.'* 
There are no vain promises, no presuming words, for 
what I say, I say unto them that love Him, and keep 
His commandments. ' Hereby, V says the Apostle, *we 
know that we know Him,' know Him, that is to be our Re- 
deemer, 'if we keep His commandments.' A holy, godly, 
life is the only ground for assurance, for that hope 
that maketh not ashamed^, but it is a ground, an anchor 
of the soul, stedfast and sure. By that means, the 
Spirit of God assures us to our comfort and joy that 
ours is a true and living faith, and that in the strength 
of that faith we may hope to see God. While there 
is faith and love in the heart, and while they produce 
their fruit in the life, we need fear nothing, no worldly 
foes, and no devilish foes, neither the wrath of man, 
nor the wiles of Satan. * If I be of this note, said 
a holy servant of Christ Jesus, who shall make a 
iseparation between me and my God ? I know in whom 

' 3Iede, Disc. l. 2 Rom. v. 5. 
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I have trusted, I am not ignorant whose precious 
blood hath been shed for me, I have a Shepherd full 
of kindness, full of care, and full of power ; unto Him 
I commit myself ^^ Well may believers commit themselves 
to that Shepherd, for He is able to save to the uttermost 
them that come to God through Him. Well may they 
love Him who is not only able to save, but in the 
gift of His Spirit gives them an earnest of His gracious 
goodness. Well may they own that thus, above all, Gk)d 
manifests Himself to them and not to the world. 

But godliness hath the promise of the life that now 
is^ as well as of that which is to come, and God in His 
goodness hath prepared a rich store of joy for the 
hearts that love Him in the world that surrounds them. 
Not only is the heart to be raised from the dust by the 
promise of pardon and peace, but when it is so raised, 
behold, in this new condition of being, old things 
are passed away, old sorrows and old fears, and all 
things are become new. There are new joys, new 
hopes, new views. It is harder now to say where, 
the Christian shall not find God manifesting himself 
than where he shall, harder now to say where there is 
sorrow than where there is joy. 

First of all*, nor first only, but first and last, 
and chief est, and embracing in itself all other good, 

1 Hooker. 

^ I would refer the Reader, to Dugald Stewart's Philosophy of the active 
Powers, Vol. IL Book iii. Chap. 11. Sect. iii. Part 11, for a proof that the 
statement in the text is fully borne out by the judgment of those who 
consider the matter not in a religious, but a moral, point of view. Mr. Stewart 
has there shown, with great beauty, that the knowledge of God and his 
attributes is not forced on ihc thoughtless, but is reserved for the considerate 
an^ right minded. 
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is that enjoyment of God's presence, and of communion 
with him, which is the reward and right of the Chris- 
tian. No created good ever can or ever does satisfy 
the mind of man. Created good is limited, and so 
not fit to satisfy that mind which desires after all 
being, and all good. If we sound creation to its deep 
for what will satisfy man, the deep will answer, it is 
not in me. But in God it is. He is the spring of 
everlasting blessedness, the center of everlasting rest 
and all the springs of our happiness are in him^. ^ No 
powers can go beyond their object,' as a heavenly 
minded writer has well said, ^but their highest and 
last perfection is to obtain it, and exercise themselves 
upon it. And Gk)d being that universal good which 
is the natural object of the will, as it cannot be satisfied 
with any thing short of Him, so 'tis plain that it cannot 
aspire after any thing beyond Him, but, must center 
and rest in Him^' It is St. Austin who says, * Thou 
hast made us for Thyself, and so our heart has no rest, 
till it rests on Thee.' 

Hear the words of the holy psalmist, who knew 
if ever man knew, the joy of God's presence: *My 
Crod, thou art my God, early will I seek Thee, my soul 
thirsteth for Thee, my flesh also longeth for Thee, in 
a dry and barren land, where no water is. Thus have 
I looked for Thee in holiness, that I might see Thy 
power and glory. For Thy loving kindness is better 
than the life itself, my lips shall praise Thee, My soul 
shall be satisfied, even as it were with marrow and 
fatness, when my mouth praiseth Thee with joyful lips. 

* Norris on Christian Prudence, p. 154. 
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Have I not remembered* Thee in my bed, and thought 
upon Thee when I was waking? Because Thou hast been 
my helper, therefore under the shadow of Thy wings 
will I rejoice.' 

It were far beyond my feeble tongue to tell of 
that joy which the lowly, humble, and pure heart 
of the Christian, led by the spirit of God, feels in 
the glad communings which it is his happy lot to 
hold with his Maker, or to set before you the awful 
joy of a Christian's prayer. Enough for me to tell 
you, that this is his lot, this is his high privilege, his joy 
in which the stranger intermeddleth not. Enough to 
say that this turning of the heart to God, turns it 
away from worldly things, and thus gives it peace. 
Enough to say, that God thus manifests Himself to the 
Chrii^tian, whose heart is directed towards Him, by 
giving him that peace and fulfilment of the anxious 
longings of the soul after good, which the unchristian 
temper seeks in the world and in worldly things, walking 
in a vain shadow, and disquieting itself in vain. Enough 
for me to say, that in that lifting up of the hands, 
and hearts, and thoughts, in prayer, the Christian 
finds all that he needs and desires for his comfort 
and support. He carries to the throne of God hh 
wants, his woes, and every fond wish of his heart 
for all whom he loves, and whom he desires, fruitlessly 
desires in his own strength, to benefit and to bless. 

Having thus surrendered himself, and his, up 
wholly to God, he gets from his chosen and beloved 
Master, all that he requires for his earthly pilgrimage. 
He gains, in a word, the power of throwing ofi^ self. 
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the sense of not being his own, but God'*s, of not 
being in his own care, but God's, of not thinking 
his own thoughts, but God's, of not seeking his own 
glory, but glorifying God with his body and spirit, 
which are God's. He gets the blessed assurance that 
his gracious Father will never desert him in the hour 
when sin besets, when temptation lures, when difficulty 
assails; that *in the great things which concern his 
peace, he shall not be left to the uncertain directions 
of his own judgment^' 

But though here there is enough to satisfy, and though 
we have now that which can alone satisfy, the anxious 
cravings of the immortal spirit, yet still we serve a 
bountiful Master who is never weary of well-doing to 
them that love Him. His Spirit sustains, His care 
meets us at every hour of our lives, at every place 
of our sojourning, in every part and portion of the 
universe which He has created. He has so made that 
universe that when the heart of man is satisfied with 
him, it can turn to other things, and reap from every 
part of creation an endless store of blessing and innocent 
pleasure. It can turn to the * humble growth of mother 
Earth, her tears and mirth, her humblest mirth and 
tears V 

Then comes a pure source of enjoyment, another 
vay in which God manifests Himself to the heart that 
loves Him. ' The whole frame of the universe', said an 
^cient Philosopher, * is full of the goodness of God.' 
^He made all nature beauty to the eye and music to 

* South. ^ Wordsworth. 
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the ear.' But when the heart is * waxed gross with sin/ 
then the eye is dim that it cannot see the beauty, and 
the ear heavy that it cannot hear the music. * There is 
darkness and sorrow in the land, and the light is 
darkened in the heavens thereof \' The feast indeed is 
spread, and die King sends forth and call us, even us 
the maimed and the halt and the blind, to that rich 
board. But the guests want the vedding garment. 
Nature unfolds the treasures of ^her infinite book of 
secrecy' before us in vain, till the euphrasy and rue 
of love ^have touched the visual nerve,' till we have 
drawn from the well of life the drops that will ^ pierce 
even to the inmost seat of mental light ^,'' take off th6 
veil from our hearts, make them able to embrace ^all 
the bright things in earth and air,' make us conscious 
of One not seen before, but ever near, yea! alive to 
the presence of the Omnipresent. Our iniquities no 
more separate between us and Him, but we see the 
glory of the Lord and the excelling of our God. Then 
indeed blessed are our eyes, for they can see, and 
our ears for they can hear. Then we see the plenteous* 
ness of His goodness in the stores of joy which he has 
provided on every side for the heart that can feel, and 
of beauty for the eye that can discern it. 

Science has told us that in the world of sense there 
are sounds which by some ears cannot be heard, and 
far more true is this in the world of Spirit. The dull 
cold ear of sin cannot hear the strain of joy and thanks- 
giving, not loud but deep and full and everlasting, which 
the world sends up to Him that made it. It can admit 

' Isaiah v. 30» » Milton. 
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only the cry of suffering, and evil, and would fain be- 
lieve that even now *the whole Creation groaneth and 
travaileth together in pain.'* But when it is cleansed 
and freed from all the bars that closed its avenues, then 
the low sweet tones of Nature's music fall not upon it 
any longer in vain. Yea! then not only is there music 
to the ear and beauty to the eye that seeks for it, but 
in the bounty of God to them that love him, * he shall 
find who seeks not, and to them that do not ask, large 
measure'^ of the joy and love and beauty which God 
hath spread with open and prodigal hands over the uni- 
verse ^ shall be dealt.' So that the loving heart of the 
Christian shall ^ adore and worship when he knows it 
not, pious beyond the intention of his thought, devout 
above the meaning of his will^.' 

Nor is it only in the sight of outward Nature, that 
the lowly Christian hearts shall feel God manifesting 
Himself to them. In every part and portion of their 
existence, and in every thing within the range of the 
mind and heart, they shall feel that a Father's eye is 
on them, and that His hand is dealing forth joy to them. 
VBTien the heart of Science is thus kindled, how joyful 
iare her studies, how manifold, how endless! How pure, 
how calm, the pleasures of art addressing themselves 
now to a chastened, reformed and exalted sense of 
beauty! How enticing the converse of man ! How 
precious the wisdom of age ! How cheerful the saUies 
of youth ! How blessed and holy the endearments of 
affection, and of friendship^. 

* Wordsworth. 

^ I might perhaps have pointed out here that sin seeks support in Society, 
and from enticing others to Sin. Godliness suffices itself. It has no fear of 
singularity or shame (South in Rom. i. 32.) ^ 
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But^ let us next consider the great promises which 
are made to the Christian as to his mind, its opening, 
and its growth. He who knows what is in man, must 
know best how to take care for these great things. 
That he desires to take . care for them, and to make 
all wise as well as holy, who dares to doubt, when 
he beholds what gifts He hath given to all, ^Reason, 
and with that reason, smiles and tears, imagination, 
freedom in the will, conscience id guide and check, 
and death to be foretasted, immortality presumed'.^ 
Yea ! in these great gifts, the rich and the poor meet 
together. The Lord is the Maker of them all. They 
have the same powers, the same hopes and the same 
fears to guide them ; the same grave to receive them. 
What can dissolve this brotherhood, or make us believe 
that God seeks to bestow on one class any enduring or 
important gifts which may not belong to all ? No ! he 
hath desired of a surety to take care in every case for 
the well being and the well doing of that soul which is to 
live for ever, for its going on in all its parts and powers 
to their fulness and ripeness. All things for it and its 
good that we ask in prayer believing, he hath promised 
to grant; which promise He for His part, wiU most 
surely keep and perform. 

But how, say the worldly wise, how does He keep 
it to the hewer of wood and the drawer of water ? And 
they make answer to themselves, that knowledge is 
power, and that without it no good can come to mad. 

^ On this part read Taylor^s Via Intelligentis, and his Apples of Sodom. 
Pt. ii. § 1. Coleridge's Aids to Ref. p. 183. (1st. ed.) Mede's Disc. L. 
2 Wordsworth. 
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They think that the lifting up of man from the dust, 
the freeing him from the company of those, too fre- 
quent and sad guests of want, ignorance and sin, can 
be brought about only by opening the understanding, 
yea! that the second birth of man, and the turning 
of the whole being from sin and Satan, to holiness 
and to God, will then follow. * This is their foolish- 
ness, and their posterity praise their saying.' But 
God shews us a more excellent way than the foolish- 
ness of their wisdom can devise. *If a man will do 
my will,' saith our Lord, ^he shall know of the doc- 
trine whether I speak of God or myself.' It is not 
the understanding which is to mend the heart, but 
the heart which is to clear the understanding. This 
is God's especial gift to them that love Him, this 
is His more excellent way. He that said ^the Gospel 
was to be preached to the poor,' said all in that. For 
what is told and taught in the Gospel concerns eter- 
nity, and the soul's good in eternity, its growth, its 
ripening in all its fulness, all its richness, all its beauty. 
This growth and ripening then of all the best and 
highest powers of the soul, is for the poor as well as 
for the rich, and must therefore be brought about in some 
other way than by means of the understanding. 

But how is this ? What is the word of power by 
which this is done, and to what part of man's nature 
does the Great Husbandman apply Himself.? That word 
tells no truths that concern the understanding only. It 
tells men, rich and poor alike, of their high birth and 
high lot hereafter. It tell§ them of a glorious being made 
by God, of a sad inroad of sin, of a blessed atonement, of 
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a Saviour whose love is beyond money and beyond 
price. It teaches them what before they knew not, 
wise or foolish, rich or poor, how rightly to love and 
to worship the great Maker, the great spring of light, 
and love, and truth. It opens to them the right, and 
the way to hold glad communing with him. It gives 
them the promise of the help of that ever living and 
all informing Spirit, who knoweth the deep things of 
God, to direct and guide them, yea ! to lead them 
into all truth, that Spirit without whose help all man'^s 
strivings after goodness and after truth, however ear- 
nest, are vain. And the Spirit that casts out sin, lays 
the ground stone of all real knowledge, of high and holy 
things. For sin is the great cause of ignorance. While 
the mind is blinded by sin and passion, the light of 
truth cannot come in ; while the storm of sin is blowing 
and raging around us, the gentle voice of truth, which 
is a delicate thing, is drowned by the strife and noise. 
It is only when we are free from such storms, and still, 
and at peace, that we can get true knowledge, that we 
can hear the voice of that charmer, and let her sweet 
sounds enter into the depths of our minds. 

But this goes much farther. The spirit of God dwell- 
ing in the heart not only keeps from the Christian all the 
hinderances to his getting true knowledge, but helps him 
by the same means to get it^. And, finally, by checking 

^ *■ By preventing the rank vapours that steam up from the corrupt heart, 
Christianity restores the intellect likewise to its natural deamess. By 
relieving the mind from the distractions and importunities of the unruly 
passions, she improves the quality of the understanding, while at the same 
time, she presents for its contemplation, objects so great and bright as can- 
not but enlarge the organ by which they are contemplated.* Ck)leridge's 
Reflections, p. 183 
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all the evil in our nature, and putting in more high and 
holy desires, the Spirit brings us by degrees to be more 
like unto God. Then is made good that word 
of the Psalmist, ^When I awake up after thy like- 
ness, I shall be satisfied with it."* For in Grod the 
source and spring of all truth and all knowledge, are 
hid all the treasures of both; and in knowing Him, 
in knowing, as far as weak frail man ever can know 
the height, and length, and breadth, and depth of Him 
and His ways, we have the knowledge which is most 
subtle, most distant, most difficult, the knowledge best 
fitted for man in his highest earthly estate, and best 
fitted to raise him yet higher. 

Well may man be satisfied with such knowledge; 
and such knowledge he cannot have till he is like God, 
for we know only that which we are. * So far as our 
^life reaches, so far we understand, and feel, and know, 
' and no farther. All after this is only the play of our 
^imagination, amusing itself with the dead pictures of 
its own ideas^.** . .,.:., 

Even thus, then, we cannot but see that God mani- 
fests Himself to the Christian and not to the world; that 
the best Christian may be the wisest man, however the 
world may deem of him ; and that he may have, from 
his Christian holiness, a mind more capable of appre- 
hending remote and difficult truths than the proudest 
disciple of more intellectual cultivation. There is no 
careful Minister of God'*s word, I am sure, who does not 
know haw true that saying is, Hhe natural man dis- 
cemeth not the truth of the Spirit, for they are 

' Wm. Law, Spirit of Prayer. 
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spiritually discerned,^ who has not found in his mimstry 
among his flock, men waiting, it nlay be, the very 
rudiments of what we call knowledge, rude, perhaps^ 
and uncouth in speech, who nevertheless in delicate 
consciousness of the great and awful truths revealed 
to us concerning God and man, in wide views of the 
love and the power of God', in the possession, in a wordy 
of great and sublime and remote truths, far exceeded 
not only their superiors in woiidiy station, but those 
who bo^st themselves the most ot their Worldly know- 
ledge. * The one"* as a giieat writer says, * understatids 
*by nature, the other by grace; the one by human 
^learning, the other by divine; the one reads th6 

* Scripture without, the other within ; the one under- 
^ stands as a Son of Man, the other as a Son of God; 
^the one by the proportions of the worlds the other by 

* the measures of the Spirit. He that should go about 
^to speak of, and understand the mysterious Trinity, 

* by words and names of man''s invention, may amuse 
^ himself and talk of something,/ he knows not what. 
'But he that feels the power of the Fathier, to whom 
' the Son is made wisdom, and righteousness, and sancti- 
'fication, and redemption, he in whose heart the love 
*of the Spirit is spread, he that feels the mightiness 
*of the Father begetting him to a new life, the wisdom 
' of the Son building him up in a most holy faith, 

* and the love of the Spirit making him like unto God, 
*hd feels this unintelligible mystery and sees with his 
' heart what his tongue can never express, and his humble 
'prayer never prove ^' 

• Jeremy Taylor. 

K 
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Nor is this all. For it is a great privilege of 
the Christian to be guided by the Spirit of God to a 
right and just value of the different parts of knowledge. 
He is enabled by his love c^ holiness, and his sense of its 
beii^ the one thing needful, to discern what is wise and 
good and really precious from what is idle and useless 
and ccmtentious, so as not to labour in things of no 
avail and unprofitable. It is a great privilege too, to 
be kept partly by the same feelings, and partly by 
the deep sense of being in the hands of One ever 
watchful for our good, from searching too long and 
too often into things too hard for us, to be preserved 
from the torment of ^ questions vainly curious, and doubts 
impossible to be solved.** 

Passing from these higher themes, let us now look 
to daily life and practice, and see how God manifests 
himself there in the superior happiness which he gives 
to Christians, and how in the sense of His presence 
and Spirit, He gives them a peace which passeth all 
understanding. Let us look first at the difference be^ 
tween the Christian and the worldly man, as to their 
forward-looking thoughts. The worldly man is for ever 
ccmtriving some scheme for his own good, and taken 
up for ever with vexing guesses and fears about the 
morrow, with doubtful and hard reckonings of the 
many chances of good and evil. With him it is for 
ever, ^What shall we eat, or what shall we drink, or 
wherewithal shall we be clothed .f^^ or, ^ Soul, hast thou 
goods enough laid up for the morrow?^ But why all 
this P Why should he have more fears and doubts than 
the Christian, when it is only the truth that the 
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Christiaa is open to all the storms of life, to want 
and woe, and sickness and death as well as he? It 
is because he has no one simple rule of life to go by, 
no trust, no faith. He feels as if left to himself to 
make head against all the evil round him, as if all 
were left to his own thoughts and his own wisdom, as 
if God were not with him, and would take no care for 
him, and had given him no rule to guide Imn. So he 
is doubtful and careful and wavering and afraid, seeking 
for rest and finding none. Now the Christian has on 
every occasion a rule of life, plain at least if not easy, 
and this is his happiness. He knows too who gave it, 
knows in wh(Hn he has trusted, and trusts in him with^ 
out a shade of fear. So though he is open to want and 
woe and sickness and death, yet he has no doubt what 
to do under them. His simple creed is, let the morrow 
take thought for the things of itself, this is my duty 
to-day. And so he acts boldly, without wavering, with- 
out change of plan, and without fear, and finds his re-' 
ward in the absence of all the doubts and fears of the 
worldly, in the peace which escapes from the eager search 
of those who use every means, every power of body and 
of mind, to find and to grasp it. This is the great peace 
of them who love God's law, the perfect peace of them 
whose mind is stayed on Him. Let us remember that 
this arises from the Christianas undoubting belief in an 
overruling and ever watchful providence of God, a belief 
that the very hairs of his head are numbered, and that 
not a sparrow falls to the ground without his * Heavenly 
Pather,' a belief that the Grod, who watches over all, 

k2 
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watches over him. Let us remember that the worldly 
man laughs at the notion of a particular providence as 
unphilosophical, that it is not dreamt of indeed in his 
philosophy, but is regarded as the idle tale of Priestcraft, 
or the fable of Superstition. And in this difference, this 
blessed and comforting difference of creed, or, if the 
worldly man pleases, of philosophy, let us remember 
that God manifests himself to his own, and gives them 
peace, not as the world giveth. 

Need I add that he that lives in this light of God^s 
presence, and that has this sense of God watching over 
him, is ever contented with his lot, a lot that comes 
not from the lap of blind chance, but from the kind 
judgment of a kind Father, seeing and knowing far 
better than we can what is best for us? Need I add, 
that here too we must see, if we think for a moment 
of the wretched discontent, the strivings, the anxiety 
of the worldly man to be anything but what he is, 
that God manifests Himself to His own, and not to 
the world? 

Yet once more look at a striking instance where 
God so manifests Himself, and gives to His own a 
peace which none but His own enjoy. How often 
surely has every man been heart stricken at finding 
that his unkind judgment was wrong, where a kind 
and Christian spirit would have led him. right ! How 
often, surely, have we all been heart stricken at our 
own wrong suspicions aftd surmises! What betrayed 
the understanding here but the unchristian heart ? What 
would have led it right but a Gospel Spirit? Who 
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but the meek, in this sense, inherit the earth? Does 
not God here especially make good His promise, and 
manifest Himself to His own? Who but the Chris- 
tians are saved from the error of unjust judgment, 
from the self torment of unkind thoughts? The wis- 
dom which one might learn from men of the world, 
or from books of the world, from the * maxims,' for 
example, *and moral ^ reflections' of the courtier, if it 
deserved to be called by so holy a name as wisdom, 
would be bought at a dear price. If ? by listening to 
it, we learn to suspect and be on our guard against 
every one, if we learn to beUeve that every one has 
some selfish and mean plan in view, we learn at the 
same time to be thoroughly miserable^ What joy can 
life have for one who has learned this lesson? for 
one who must live alone, and in a world of his own? 
No ! ignorance would be bliss, if this were wisdom, 
and God would manifest Himself to His own by 
keeping them without such wisdom as this. Better, 
oh! far better would it be, to have a child-like sim- 
pleness and a child-like love, to make the goodness we 
did not really find, still to kindle into joy and love 
at believing we had found it, by this heavenly alchemy 
to change the dross to gold, and in this belief to go 
on, tricked if you will, and laughed at, and scorned 
by the worldly wise, but happy, and godly, and loving 
GxkJ, and loving good, to the grave. But this is not 
wisdom, it is as false in fact, as it would be heart- 
breaking. Bad as man is, he is yet man and not a 

1 See an excellent chapter on this point and on Rochefocauld, in D. Stewart 
on the Active and Moral Powers of Man. 
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fiend. Broken though God^s image be, it is not all 
blotted out and gone. Nay! why talk we of this? 
We are not under the law but under grace, where 
to every one is oflfered the renewing Spirit of Grod, 
which shall form His. image within us again. It is 
wisdom therefore and not folly ^ to look for God and 
traces of Him everywhere, and to seek in every heart 
though frail, and feeble, and sinful still, for the proof 
that God^s offers have not been made in vaiii. It is 
the surface only which the worldly wise can ^khuj it 
is the Christian wise man who alone can 16ok into 
the depth of things. Leave then, to the worldly wise, 
his sad and saddening wisdom; leave him to find a 
base and evil ground for every noble, and kind, and 
generous deed; let him believe that every man is base, 
aod mean, and selfish, that man is not above but 
below the brutes that^ perish ; leave him to his shallow 
wisdom, and let him reap its fruits, its rightful fruits, 
in ignorance of truth, and ignorance of God, in a 
s^sh lonely life, in a suspicious soured temper. Let 
the Christian in another spirit and in deeper and truer 
wisdom, seek for good everywhere, and he will find the 
good he seeks. And in his joy at finding it, in the 
peace that comes of believing that we are surrounded 
by good, and in the just, and right, and true judg- 
ment of men and things which belong to him, let him 
confess that here God manifests Himself to him and 
not to the world. 



1 See a remarkable passage in Wordsworth's Conviention of Gintra on 
commonplace Statesmen's Knowledge of the World. 
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Finally, God will manifest Himself to His own. 
in the decline of life, and in its close. It is a sad 
thing to see an old man that is a sinner, one that has 
all his life been quenching the Spirit of God, and 
doing despite to it, one that has been all his life 
shutting up his heart against the gentle inroads of 
grace, one that has all his life been hardening his 
heart and treasuring to himself woe and wrath, to see 
him stand in his honourable grey hairs, unhonoured 
and alone, a thing on which the gentle dew of hea- 
ven now never lights, which the free and glad strivings 
of the Spirit n6w never visit and quicken. It is a 
sad thing to see such an one waiting for his set tune, 
not like the shock of corn in its ripeness, but like a 
withered and blasted tree tottering to its fall. It is 
a piteous thing too to see a worldly old man, come 
to that season when there is no pleasure more in his 
poor and only pleasures, when the feeble and palsied 
limbs can ply no more in their wonted tasks, their 
toil, their hurry, their business, when he is past all 
the uses of earth, and has not made himself fit for 
any other. 

And if this is sad to see, what is it to feelP 
What shall be the thoughts of the sinful and the worldly 
old man, as day after day, yea! hour after hour, 
brings them nearer to the sad house appointed for all 
living? What shall soothe the wearied spirit, what 
strengthen it to bear the feebleness of body, the pangs 
of infirmity, the decay of nature, the struggle of death ? 
What shall employ the long vacant hours ? What busy 
interest and cheer the vacant thoughts? Fear must 
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come to one, but hope that comos to all, comes not 
to either. 

But this is not so with the Christian old man. 
Broken, worn, feeble, fast sinking to the grave in 
body, bruised, it inight seem, with all the wrath of God 
without, he has all the peace of Grod within. Desires,: 
fears, passions, have all died away, and in the deep calm 
of his soul, he hears the voice of the Lord God speaking 
to him. He hath known in part only yet, as yet he hadi 
seeu only ^through a glass darkly.^ And he desires 
the day when he shall knpw as he is known, and shall 
see face to face. He looks at the grave and gate of 
death, with that fear indeed which man^s corrupted na- 
ture must ever feel at the tl^ought of that fell struggle, 
but he knows that the gate of death is to him the 
gate to life, the gate to knowledge, and the gate to 
rest. His yrord then is, * J would not live alway,' for 
the corruptible body weigheth down the mind and 
keeps it from the full vision pf that glory that shall be, 
the full enjoyment of that rest which is reserved for 
the people of God^ And so he passes the short time 
of his sojourning here in calm hope, and possesses his 
soul in patience. The Saviour that hath cheered and 
comforted him for so many years, leaves him not nei- 
ther forsakes him in the day of his decline and the 
hour of his death, but leads him by gentle and easy 
steps, in the sense of Gtxl^s comforting presence, to his 
end. Once again, ere he departs, he desires to partake 
of that high communion of his Saviour^s body and blood, 
which has been his best comfort and best strength 
below, and there indeed he feels God manifesting Him- 
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self to his soul, renewing all His promises, now near 
at hand to be fulfilled, strengthening him against the 
hour of death, and freeing him from the fear of judg- 
ment. ' I have waited. Oh Lord,^ he says as he expires, 
*for thy salvation! I fear no evil now, for Thou art 
with me ! Thy rod and Thy staff they comfort me.' 
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FRUITLESS REPENTANCE. 



Hebeews XII. 17. 

For ye know now that qflermard, when he mould have 
inherited the blessing, he mas reeded: for he found no 
place of repentance, though he sought it carefully with 
tears^. 

The account, which the Scripture gives of Esau, 
conveys a solemn warning to a class of characters which 
a kind heart cannot see without affection, nor a Christian 
heart without regret. It is not to the mere sensualist 
that it conveys any lesson of instruction; for, though 
Esau was certainly too much under the dominion of 
his passions, a sensualist becomes utterly selfish, and 

* There is some dispute as to the right method of construing the last 
claase of the text. M* Knight conceives that as aint\v cannot refer to toxos 
it must refer to ehXoyiay and that the meaning is, * though he sought for the 
blessing with tears.' Raphelius again thinks that fieravoia refers to a 
change of purpose in Isaac, not Esau. I have no doubt that the obvious 
sense in our version is the right one; and that though airrnv certainly cannot 
refer to toitoc, yet by an usage very common in far better Greek, it refers 
loosely to the phrase totto^ fieravola's, keeping to the gender of the more 
important word. By a reference, indeed, to Parkhurst, it will be seen that 
there are many instances where ficTavoia is used for to^os fieravoicK. 
I only mention this to justify the sense in which I have taken the expres- 
sion. 
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that was not Esau^s case. It is to a class of men some- 
times, though not very justly, described as the enemies 
of no one so much as of themselves. It is, in short, to 
the frank, the kind, the generous and the brave, th^ 
better and more lovely specimens of this world's pro* 
duce, that the example of Esau applies, and tells 
them that it is not enough to be frank and kind, and 
generous and brave; that, though this may indeed charm 
all hearts and draw all eyes, this is not enough ; that 
these are not the seeds of an immortal harvest; that 
there is one thing needful which they have not yet 
got, and for which alone the eye of God will look 
when thev stand before his throne. It tells us, in a 
word, that the thoughtless happy enjoyment of natural 
affections and worldly goods, without applying them 
to the higher purposes for which they were given^ 
that the burying the talents committed to us, and not 
using them for the honour of Grod and the service of 
his Christ, is an abuse of a sacred and awful trust,' 
and that after a long time it may be, but after a time, 
the Lord of those servants will come to reckon with 
them« 

Esau is introduced to us as a man carried away 
through his wl^ole life by his fe^ngs, whether to good 
or evil, and following the beiit of fais wildest wishes. 
To gratify the mere appetite of a moment, he sold 
his birthright to his crafty brother, or, as the Scripture 
says, ^despised his birthright;' that is to say, showed 
his utter carelessness of the high privileges which he 
knew that Grod had attached to it. That transaction 
fixes his character at once, and shows us the elemait 
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in which it was entirely wanting. He was contented, 
in short, like too many men, to live without Grod in 
the . world. His marriage with the daughter of a pro- 
fane and ungodly race, was a marriage of passion, and 
the source, as the Scripture says, of deep grief to his 
parents. He has appeared before us to day, however, 
not as the sinful, but as the injured, the deeply in- 
jured person. It is a miserable picture which the lesson 
of the day presents to us, a mother and a son com- 
bining to deceive and injure a brother and a dying 
father. They succeeded no doubt; but they reaped 
bitter fruits from their success. The curse was on the 
mother, who had called it on her own head, and who 
lost that which she most desired, the company of her 
darling son. He too had a curse and not a blessing, as 
he foreboded, for he lived for years in exile and fear; and 
afterwards suffered in his own family a series of misery, 
turbulence, and disaster, more bitter than he had 
brought unto his father^s house ; so that he might 
truly as well as deservedly say, in his old age, that 
evil had been the days of the years of his mortal pil- 
grimage. Contrasted with him the character of Esau 
stands forth in its fairest light, and one might almost 
think that it was in the mind of the inspired writer to 
contrast them: and to teach us that even weighed in 
this favourable balance Esau^s character was found 
wanting, that although kindness and generosity shine 
forth in bright colours by the side of craft and guile, 
they are yet 'wholly insufficient in the sight of God. 
But however that may be, even in this transaction 
Esau showed forth his characteristic mixture of good' 
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and evil. Without a moment^s hesitation, he resolved 
to kill his brother in revenge for the injury he had 
received from him, and yet, in kindness to his dying 
father^s feelings, to abstain from this act of vio- 
lence till the aged eyes were closed in peace. All the 
traits of his life afterwards mentioned are strongly in 
his favour. What, indeed, could be more kind, or 
generous, or lovely, than his frank forgiveness of his 
brother, when years had passed away and the brothers 
met again ."^ What more touching than to find that 
the last time that he is noticed to us, the last time, as 
far as we know, that the brothers met was when Esau 
sealed Jacob's pardon at their father's grave? These 
things, speaking so strongly to our feelings as they do, 
and connected, as they are, with the striking fact that 
aU this kindness of nature was unable to recall to Esau 
the blessing which he had profanely rejected, seem ex- 
pressly mentioned and brought to our notice, to teach us 
that such qualities as he possessed, however lovely, are 
yet quite insufficient. They teach us that though this 
ought to be done, there is something yet far. higher and 
better which an immortal being ought not to leave un- 
done ; that when it hath been left undone, when the kind 
generous nature is left unsanctified by the working of 
God's Holy Spirit, and blindly follows the impulses of 
passion or of nature, it neglects opportunities which can 
never be recalled, and inflicts evils which can never be 
cured, alike upon others and upon itself, upon its peace 
on earth, and upon its hopes in heaven^. 

* I woald beg to refer the reader to a Sermon on the character of Esau^ 
in the Volume lately published by Mr. Millar, to whom I rejoice to hftve this 
opportunity of offering ihe humble tribute of my respectful admiration, and 

of 
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But that part of Esau^s history which is more 
especially referred to in the text, enforces not on one 
class of men, but on all, a lesson which aU, alas ! want* 
It tells them that, while God in his mercy offers to us 
aU the means of acquiring all the real blessings of this 
life, and, yet more, of sharing in the inestimable blessing 
of Redemption through Jesus Christ, in the means 
of grace, and the hope of glory, all this is offered 
for a time, and that if we neglect the things which be- 
long unto our peace in this their day, they will afterwards 
be hid from our eyes. When we would inherit the 
blessings which we rejected in earlier days, we shall 
ourselves be rejected, and shall find no place for re- 
pentance, though we may seek for it carefully with 
tears. It tells us too not only of goods lost, but of 
evils incurred from which nothing can save us; and 
seems to say to us in the solemn and impressive language 
of our great philosophical divine, that certain miseries 
naturally follow imprudence and wilfulness. Sometimes 
after the actions are forgot, these miseries come, not 
by degrees, but suddenly, with violence and at once. 
Things take their destined course, and the misery 
inevitably follows at its appointed time. Habits con- 
tracted even in youth, are often utter ruin. Men^s 
real happiness or misery often depends on the manner 
in which they pass their youth. In many cases, the 
natural course of thidgs affords us opportunities of 
advantage at certain times which we cannot procure 

of' my gratitude for the pleasure which I have derived from the frequent 
perusal of his truly Christian and philosophic Bampton Lectures. He sees 
the character of Esau in a point of view less favourable than I do. 
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^hen we will, nor even recall the opportunities if we 
have neglected them. And finally, if, during youth, 
men, like Esau, ar^ indocile and self-willed, they suffer 
in their future life for want of those acquirements 
which they neglected the natural season of attaining, 
and find that there is a certain bound to imprudence, 
which being transgressed, there remains no place for 
repentance in the natural course of things^. 

How curious is it to look at the life of man with 
this regard ! How singular is the contrast presented 
between that part of his lot which he does not chuse 
for himself, and that which he does ! To the worldly 
eye at least how uncertain the one,, to the eye even 
of faith how certain the other ! How changing then, 
in one sense, how changeless in another man^s whole 
being. Yea ! how far even beyond the grave does 
this thought carry us! For how little and valueless is 
the one, after the hour of death, of what fearful, lasting, 
changeless import the other ! 

Let us consider a few instances in which we may 
clearly see that there is no place for repentance of 
the lot we choose for ourselves, even though we seek 
for it with tears. And learning thence the fearful 
consequences of our choice, let those of us who have 
not yet made it, pray to Him, of whom alone comes 
all power and strength to think or choose or act as 
we ought, to give us grace in the day of our trial, 
that we may not store up for ourselves in this world 
the bitter sting of unavailing sorrow, nor the fearful 
doom that awaits the sinner in his own place, in thie 

1 See Bishop Butkr. 



160 FRUITLESS llEPENTANCE. 

place which he has chosen for himself, in the unchang- 
ing mansions beyond the grave. 

Among the lessons of experience, there is none which 
we are longer in learning than that which explains the 
unavoidable consequences of even our most trifling actions. 
It seems, indeed, so easy till we know nothing of the 
practical workings of things, to recall a trifling step, 
and so much must, in reasoning, appear to be within our 
own power, that we are at a loss to imderstand why this 
is not so in practise. We confound, I suppose, what is 
impossible in the nature of things, with what becomes, in 
common parlance, impossible, from its extreme difiiculty 
or improbability under the present constjitution of man.^ 
We do some act, so trifling that we can hardly conceive 
that it can have any consequence. If, indeed, it seemed 
likely to have any evil efiects, we might, as far as the 
nature of things goes, do away with them at once. But 
either we do not foresee any such efiects, or the evil is so 
small, that our dislike to trouble, or to appear unstable 
and inconsistent, prevails, and. we leave it.. Another actor 
appears on the scene, and approves or blames. Fx)llowing 
the common course of our nature, we accept the praise, or 
defend ourselves against the blame, and then the thing is 
sealed for ever. The new. actor on the scene intr9duces 
it to the notice of more: its importance becomes more 
developed every day; and by that almost mysterious 
Ihterlinking of things with one another, whichis the law 
of human society, it weaves itself in with new interests, 
like a budding tree puts forth every day new shoots 
and new leaves, strengthens itfielf by throwing its 
tendrils round every. object within its reach, and sends 
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at once its roots deep into the earth, and its head 
aloft to the sky. We overlook its workings for a time ; 
for a time we look at them with carelessness ; and then 
regard them with an almost stupid wonder that such 
things can have grown up disregarded within our reach, 
before our eyes, or below our feet, and we cry out with 
the Apostle, " Behold ! how great a matter a little fire 
kindleth;^ 

All this time^ what impossibility was there at any 
given moment, in the nature of things^ to stop the 
whole? None, assuredly; but there was all the time 
what amounted to an impossibility, in the certainty 
that men will almost always, under similar circumstances, 
iact nearly alike, and that under all circumstances, the 
dislike of trouble, and the fear of reproach, will produce 
their due and destined e£Pect, according to the laws which 
God has laid down for the progress and well-being of 
human things. 

It was under feelings like these probably that the 
wise man has advised us ^ to leave off contention before it 
be meddled with,^ and has reminded us that the beginnings 
of strife are like the letting out of waters. The floodgates^ 
might have been kept down, but when they are once up, 
it is beyond human wisdom and human might to stay the 
force and the course of the torrent. *The slander, for 
example, which we utter carelessly and without enquiry 
to-day, is to-morrow beyond aU recall. We might have 
suppressed the fire while it was in one place — ^but it ifr 
far beyond us to move from point to point, and trample 
on every . particular spark. So one or other of them 
smoulders on and breaks out at last into a destructive 
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fire. The slander has been carried on from tongue 
to tongue^ till a few hours or a few days have roused 
a feeling of indignation, or hatred, or scorn, or silent 
suspicion, of which we may never know, or which, if 
we did, we could never cure. And so the victim of our 
slander may live on in misery, robbed of his good 
name, or his enjoyments, or of his place in society, 
or he may die heart-broken under the injuries of a 
false reproach, set afloat by us. We may hear of his 
misery when we can do nothing to reUeve it, and find 
no place for repentance of the evil we have done, though 
we seek for it with tears. 

Where again shall we find a place for repenting 
of the evil which our evil example has done^ ? If 
others have learned from us to scofiP at religion, or to 
be careless about it; if they have learned from us to 
believe that sensuality is a venial sin; if they have 
learned from us to glory in avowing it, in talking of it, 
in defiling themselves and others with defiling conver- 
sation, what shall we do.^ what can we do to make 
up to them for the fearful evil which we have done 
to their souls? When we come to repent ourselves, 
if, by God's grace, we ever do repent, and are re^ 
generated by His Spirit unto holiness, they may be 
absent beyond our powers to trace, hardened beyond 
our powers to retrieve, or already gone to those unseen 

1 The interesting account of Struensee^s conversion by Dr. • Mtinter 
g^ves a stnlang picture of the misery occasioiied by the remembrance oJT 
the evil done by bad example. To Stmensee, indeed, th^ snfiering ,U 
caused was a blessing. When his heart seemed hardened on other points^ 
his misery on this was extrieme; and of this MUnter took ftdvanti^e, 
alid, by Gbd*s blessiDg,^ led him to a sinceie lepentance. 



abodes where the spirit is to await its final doom. Aiid 
if this thought is a solemn one for all men, and all times, 
and all places, I think it is a thought especially 
solemn for those who meet here. Pass a few years 
onwards, and many of you who are now enjoying to^ 
gether the inexpressible happiness of a young and warm 
friendship, and of intercourse the most free and familiar, 
will part to meet no more. It is a sad and saddening 
catalogue which even at an early period of our progress 
to the grave we are compelled to write of the ravages of 
death. It is a sad and saddening thought to rememb^ 
how many the cold grave now holds of the kind hearts 
and warm hands which we once took to oui' own, how 
few of those who hailed our outset, could be collected 
round us now, how few are left to rejoice at our success, 
or to comfort us in our failures. Others of you, how- 
ever, will meet again, but oh ! how changed ! changed by 
success, or sorrow, or want, or sickness; changed most 
of all by sin ! If there be one of you who, by God's grace, 
through the prevailing prayer of the Great Intercessor^ 
shall be enabled to overcome sin, and to renew himself 
again after the image of God, what will be his anguish 
when he shall see the friend of his early and happy years, 
hardened in habits of sin and selfishness, which he learned 
from him, when he shall hear him indulge in a low and 
loathsome avowal of profligacy, the taste for which he 
imbibed from him ; when he shall hear him openly avow 
the disbelief in a crucified Master, and the disbelief in 
the eternal distinction between right and wrong, which 
he learned from him, in the days when he too, in his 
fancied wisdom, saw the folly and fraud of religion, 
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or of priestcraft, as he called it, when he too was 
the enlightened disciple, as he then thought, of some 
miserable, base, and selfish system of expediency, or 
of some system more debasing and more polluting still. 
What will be the bitterness of his anguish, when he 
shall hear that the friend of his youth hath sunk ere the 
prime and pride of manhood into a grave dug for him 
by his own vices, and shall know that from that early 
grave there shall go up a cry of blood against the eariy 
tempter, the seducer, the destroyer of body and soul^ 
a cry which that destroyer, though repentant, must know^ 
deserves to be registered against him in heaven? 

It is a fearful thing, indeed, to remember how 
powerful man is to do evil, how powerless to cure it. 
Wherefore, my beloved brethren, under the dear re- 
membrance that you will find no place for repentance 
of the evils done by your evil example, though you seek, 
for it carefully with tears, ^ let no corrupt communi- 
cation proceed out of your mouth, but that which is 
good to the use of edifying, that it may minister grace 
to the hearers."* 

The lapse of time again touches us in another 
and very tender point, by taking away from us all 
place for repentance there. By the law of our being, 
the parent is to descend to the grave before his child. 
What shall be his thought, who has caused, or hast- 
ened his father'^s descent thither, disappointed all his 
fond hopes and expectations, thrown away time, and 
character, and opportunities, broken the kind heart, 
sad sent the grey hairs in sorrow to the grave ? I 
|ear that this happens offcener than we are willing t^ 
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allow. We do not think of it unless some particular 
and sudden event follows some outrageous sin. We 
forget the intimate and exquisite connexion of mind 
and body, forget how surely, though it may not be 
suddenly, the frail body is borne down by the suffering 
mind; how unconquerably, but too often, true grief 
^ defies all counsel, all redress, but that which ends 
all counsel.^ But however that may be, I am sure 
that there is no grief so bitter and so utterly without 
remedy in this world as a parentis grief for the unworthi- 
ness of his child. A child, ^more than all other gifts, 
brings with it forward looking thoughts^,' and, by d 
kind law of the ever kind Author of Nature, supplier 
man with an unfailing motive to cheerful exertion, to 
activity, and to human interest, in those years when 
otherwise, as far as the world is concerned, ^ there is 
indeed no pleasure in them ^ a-nd it is no mean instru- 
ment in God''s hand for carrying on our thoughts and 
hopes beyond the grave. When this holy source of plea- 
sure is tainted, when this staff of feeble age k broken 
away, life has no more to give that can comfort or cheer, 
and death in this point suppHes not its wonted ccnnfort, 
for the broken heart cannot buoy itself up with the 
hope of re-union in that world where sin may not 
come. What is a Christian child^s death compared 
with that? It may be bitter to see the grave close 
on the young and the beloved, but it closes on the 
young and the beloved with a hope, yea I with a 
certainty. The flower hath faded for ^ time, but it 
will rise to light and life in a happier climate and a 

* Wordsworth. 
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more kindly soil. In that sure and certain hope the 
Christian father can render up the child whom the 
Lord gave him, for he renders him up to the Lord 
again, to His everlasting arms> who will take him 
when father and mother must forsake him. ^ My son,"* 
he can say, ^because thy heart was wise, even in this 
sad hour my heart rejoiceth, even mine. Yea! even 
in this sad hour, I have a refuge and a resting place^ 
even thy mercy, my God and my King, and thy 
everlasting covenant.** But with what hope, what cheer- 
ful thought, can that desolate old man assuage his 
• sorrows, when he goes down to the grave himself leaving 
behind him a sinful, profligate, or even a careless and 
unchristian son? And with what emotions shall that 
son see his father^s body committed to the grave, earth 
to earth, dust to dust, and remember by what long and 
slow processes of daily and hourly anguish, the suffer- 
ing body and patient spirit were broken and brought 
to this sad consummation? His tears may descend 
indeed on that sad grave, but he cannot recall past 
years, lost opportunities, disappointed hopes; there is 
no place for repentance, though he seek for it care- 
fully with tears. Yet stay them not, for they are 
gracious drops! it would be a hopeless heart that did 
not melt now ! and, through God^s grace, this bitter, 
late, apd in some sort fruitless repentance, may be 
the beginning of better things, the first fruits of a 
richer harvest, of a repentance not to be repented of! 
There may not be many cases of - such deep and 
fearful suffering as this, but numberless beyond a 
doubt arc the instances in which we inflict bitter and 
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undeserved pain on those among whom we live, and are 
prevented by their absence or death from ever atoning 
to them for the evil we have done, or even easing our 
own hearts and consciences, by expressing to them our 
sorrow, and entreating their forgiveness. 

There is another long list of cases, too, in which 
our neglect of opportunities entails evils without remedy 
on ourselves and others. ^If the husbandman lets his 
seed-time pass without sowing, the whole year is lost 
to him without recovery^.' In other words, if we lose 
the opportunities offered to us of improving our hearts 
and minds in the leisure of youth, we can never do 
that work in the hurry of practical life, when we are 
to act and not to learn, and the necessary consequence 
will be that we shall but imperfectly discharge the 
solemn duties which we owe to man and to God, and 
imperfectly fill that place which He has assigned to us. 

How often again shall we fruitlessly deplore our 
carelessness in not taking the occasions of doing good 
which once offered themselves, but will never offer them- 
selves again, a reflection of especial importance, and 
too often of unspeakable bitterness to every minister 
of God's word, and to every instructor of the young. 
A word in due time, a little care, a little kindness, 
would have recalled a sinner, and saved a soul. But 
time and the hour are allowed to pass by, the sinner 
is' not converted, and perishes in his sin, God is not 
glorified. His kingdom not filled. And so we fulfil 
the Apostle's word, ^to him that knoweth to do good^ 
and doeth it not, to him it is sin.' 

.1 Bishop Butler.- ' 
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But let US come nearer home, and from cooddering 
the cureless evils which our sin may inflict on others, 
look at the equally cureless difficulties and dangers 
which we throw in our own path. Not to speak now 
of the evils beyond cure which sin brings on the cha- 
racter, the fortune, the health, (for these are in truth 
minor evils) let us remember that the greatest enemy 
to the reception of the Gospel of Jesus Christ is 
the practice of sin. There is a resistance, a natural 
hindrance to God^s Spirit, no doubt, in the evil nature 
of a corrupt heart. But the guilt and the evil of 
original sin are one thing, and the mischief and defile- 
ment of habitual sin are another. There is hindrance 
enough from the one, but that hindrance is unspeakably 
and immeasurably increased by the other. 

Of habits of sin, indeed, of habitual thoughts of 
sin, habitual remembrances of sin, we may truly say 
that there is no place for repentance, though we seek 
for it carefully and with tears. I mean not, God forbid 
that I should mean, that habits of sin cannot be over- 
come by Grod's grace, but I mean that their existence, 
when they do exist, is an evil, a fearful addition to 
the weight of sin, which so easily besets us even before. 
Deliverance from them is not to be had with a wish 
or a thought. It cannot be had except by paying its 
full price in painful and wearisome struggles, in fre- 
quent failures, in the fear of failures more frequent still, 
and above all, ia the dreadful fear of the penalties of 
final failure, if our work be cut short, and we ^ie 
while our hearts are yet the slaves of sin^. 

' ' As if danger of falling into hell, and fear of the Diving anger, acid 

many 
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In a word, we have travelled far and wide from 
the right path, and before we can regain it, every step of 
error must be retrod, in a weariness of spirit, and hope- 
lessness beyond description. We have learned to love 
sin, we must learn not to love it ; sin is become a second 
nature; that nature must be rooted out: we have 
dimmed our eyes and blunted our hearing by sin; 
and the eye and the ear must be cleansed, before it 
can see God, or know what holiness is. The Ethiopian 
must change his skin, and the leopard his spots. The 
foul heart must be cleansed, and the spirit must come 
again like the spirit of a little child, before we can 
receive the kingdom of God in the only spirit in which 
it can be received, the spirit of little children. This 
work we have made for ourselves. This work must 
be done if we would enter the kingdom of God. There 
is no place for repentance of our folly and wickedness, 
but the evil must be borne and cured by the help of 
that God with whom nothing is impossible. And this 
is to be done, if it be ever done, in the hurry and busi- 
ness of manhood, or in the feebleness and fears of age. 

The thoughts suggested by the effects of sinful 
habits lead us on to a consideration of a yet more 

many desires of the Divine judgments, and a lasting sorrow, and a per« 
petual labour, and a never ceasing trembling, and a troubled consdenoe, 
and a sorrowful spirit were fit- things to be desired or hoped for. Re. 
pentance is a duty full of fears, and sorrow, and labour, a vexation to 
the spirit, an afflictive, penal, and primitive duty, a duty which sufiers for 
jin and labours for grace, whidi abides and suffers little images of hell 
in the way to heaven ; and though it be the only way to felicity, yet it 
is beset with thorns and daggers of sufferance, and with rocks and moun- 
tains of duty/ Jer. Taylor^s Invalidity of a late Repentance. 
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appalling nature, to a yet more fearful sense in which 
the threat that there shall be no place for repentance 
though we seek for it with tears, may be fulfilled. I do 
not now speak only of the final doom of sinners, 
although the words are eminently and fearfully true of 
that. We are inclined indeed in our weakness and 
our self-deceit to look to God's promises rather than His 
threats, forgetting that if we had little reason to fear 
the threat, we should have as little reason to trust the 
promises^: forgetting that, in the final separation, that 
one word * separate,' implies a truth awful beyond our 
lips to utter, beyond our hearts adequately to feel. But 
however we may forget or be blind, or blind ourselves, 
it is indeed but too true, if the Bible is true, that there 
remaineth no more sacrifice for sin for them who tread 
under foot the blood of the covenant, but *a certain 
fearful looking for of judgment and fiery indignation*;' 
that * a day cometh when a merciful Grod will shew that 
He is a just God, when it will be too late to knock when 
the door is shut, too late to cry for mercy when it is the 
time for justice^;' that one day indeed *the Lord Jesus 
shall be revealed from heaven, with his mighty angels, in 
flaming fire, taking vengeance on them that know not 
God, and obey not the Gospel of our Lord Jesus Christ, 
who shall be punished with everlasting destruction from 

' The sinner hopes ^that heaven is to be had for a sigh, or a short prayer, 
'and yet heU shall not be consequent to the affections, and labours, and hellish 
services of a whole life ; he goes on and cares not, he hopes wiAout a'piromise 
and refuses to believe all the threatenings of God, but believing he shall have 
■* mercy for which he never had a Revelation.* Jer. Taylor, Apples of Sodom, 
Part II. § 1. 

^ Hcb. X. 27. ^ Commination Service. 
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the presence of the Lord, and from the glory of his 
power ^' But however true and however fearful, I speak 
not now of that. 

Neither do I speak of another truth as fearful; 
the truth, I mean, that if even He could forget that 
He is a just God, and could say to the sinner yet in his 
sin those blessed words, 'Neither do I condemn thee,* 
yet the sinner hath condemned himself. For of what 
avail were it to offer heaven and heavenly joy to one who 
is earthly and carnal, the pleasures of the saint to the 
sinner, the pleasures of the soul to the slave of the body ? 
What communion hath darkness with light.? Even in 
this lower state, where in the purest joys of the purest 
saint, there is so much of earth, so much of sin, does the 
sinner desire those pure joys ? does he not despise them .'* 
could he comprehend them ? And if not, where shall he 
learn the lesson, where get the vision and the faculty 
divine ? Shall he learn that lesson in the dark chamber 
x){ the grave, which he could not or would not learn in 
the day of grace, and the time of trial ? Behold ! there 
is no wisdom in the grave ; but, as the tree falls, so it 
must lie. With the tempers and dispositions which we 
carry to the graVe we shall rise again and stand before 
God. The unholy shall be unholy still, and shall receive 
the recompense meet for unholiness in banishment from 
those pure joys which he has made himself unfit to 
understand or to enjoy. 

But even of this necessary and fearful consequence 
of sin, I speak not now, but of a truth which to the 

ii 

» 2 Thcss. i. 7, », 0. 
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human soul and human feelings here below is almost 
more awful still, that not only after that day of life 
which we esteem the day of trial is over, but long too 
before the soul hath passed to the world of spirits, its 
final doom may perhaps often be everlastingly and un- 
changeably fixed. So in another and more dreadful 
sense, there may be no place for repentance, because 
that miserable soul cannot seek for the blessing, cannot 
died the tears of repentance, but is hopelessly hardened 
in sin. 

Not that God shuts the gate of mercy against any 
that can and do really repent. Not that man may 
presume to pass upon any sinful brother the sentence 
that he is beyond repentance ; but that it is of a surety 
but too true, that such is man, and such is man^s mind, 
that when delays, and warnings, and checks, and op- 
portunities, have been long and often given and given in 
vain, the heart, to say all at once, is at last hardened 
through the deceitfulness of sin. Often quenched,- 
often grieved, often resisted, the spirit of grace will 
knock at the hard heart as long as his gentle call is 
answered, however feebly, as long as his gentle vdice 
is heard. But at length all is finished. The ordinary 
calls of grace are made in vain to the hardened heart. 
The night is come in which no man can work; the 
conscience becomes, in the terrible language of Holy 
Writ, seared as it were with a red hot iron. The heart 
is as cold as the grave, and as hard as the marble 
above it. It is dead in sin ; and to address remonstrance 
or warning to it now is, in fact, to seek the living among 
the dead. 
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It is of such a soul that God, speaking by the wise 
man, says : ^ I called and you refused. I stretched out 
my hand and no man regarded. Ye set at nought 
all my counsel, and would none of my reproofs. I also 
will laugh at your calamity; I will mock when your 
fear cometh, when fear cometh as desolation, and your 
destruction cometh as a whirlwind. Then shall they 
call upon me, but I will not answer ; they shall seek me 
early, but they shall not find me; for that they hated 
knowledge, and did not choose the fear of the Lord.** 

These terrible words cannot surely be used of any to 
whom the door to pardon is yet open, but of those 
of whom the Lord, that sees all tilings, sees as He saw 
of Pharaoh in old times, that all hope is gone; that 
they have so abused all His rich gifts, so utterly and 
hopelessly sunk and brutalized and defiled the precious 
souls entrusted to them, that for them not mercy, but 
repentance is impossible, that those lost souls can never 
awake for a moment to a sense of their sad estate, so 
as to send forth an exceeding bitter cry like Esau, 
* Hast thou no blessing for me, oh ! my father ,'' or even 
to confess in the full and overpowering sense of their 
helpless and hopeless degradation that for them the 
' accepted time is past, and the day of salvation gone. 

These things, my brethren, are so plain, so old 
and common, so obvious to every mind,, that you will 
wonder that I should choose to speak of them in this 
place. Yea, verily! old and common they are, old 
and common it is for man to sin, old and common for 
man to die in his sins, old and common for man in 
his sins to perish. So these things are never out of 
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place wherever and by whomsoever they are spoken; 
whether spoken by the minister of God to the humble 
and the ignorant, or «poken in these seats of learning; 
Perhaps, indeed, in one respect they have their peculiar 
fitness, their peculiar uses here. When the mind and 
thoughts are perpetually engaged in pursuits which in 
themselves are honourable, beneficial to others and to 
our own intellectual frame, but many of whidi have at 
least no direct tendency to the increase either of faith 
or of holiness, these very advantages and benefits 
become fatal means of keeping up the deception which 
the heart of man ever desires to practice on itself. We 
have the approbation of our own hearts as to the 
nature c£ our pursuits, and we forget that in such 
matters measure is every thing ; that what is right in 
one measure may be sinful and ruinous in another. 
The natural dislike which the natural corruption of 
the heart begets, to a full and faithful and searching 
examination of our spiritual state, to a candid and im- 
partial ^ Trial and Judgment of the Soul,^ is strength- 
ened and fostered by the conviction that we are be- 
stowing our time and talents on purposes worthy of 
rational beings, and that consequently examination is 
not required. And so we may cry Peace when there 
is no Peace, and journey on under the influence of 
delusion, unconscious of sin and danger, unconscious 
of our own state, unrepentant and unregenerate, to the 
grave. Our toils and labours may have promoted 
civil and social improvement; they may. have advanced 
the comforts or civilization of our country; we may 
leave a name behind us which men may mention with 
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regard and respect ; and yet all in vain ! The toil and 
labour may have been bestowed in gaining acquirements 
soon to be of no account, in learning a language not 
used, or gathering up a coin not current in that state 
to which we are soon to pass. 

Literature and learning and science, and the free 
interchange of thought, and the free collision of intel- 
lect, and the love of intellectual truth, these are indeed 
precious possessions, names sacred and venerable beyond 
my feeble powers to express. Yet there is one name, 
one word on which the thoughts of man should dwell 
with yet greater earnestness and deeper anxiety. The 
grave ! The stilly region whither all are bound ! The 
grave ! The house appointed for all living. The dark; 
and silent house into which are to descend all the; 
thoughts and hopes of man, and whence all the thoughts 
and hopes connected with earth are to rise no more. 
The house where eloquence shall be dumb, learning 
useless, and science without her objects ! Of what 
avail shall learning and eloquence and science be 
there, or in the state beyond? of what profit these 
bright jewels without that brighter jewel, *the pearlof 
great price ?^ And that pearl is holiness, not learnings 
faith, not science. 

Let us not disguise it from ourselves that however 
alluring may be the prospects wliich intellectual re-^ 
search may present to us, we have one only object, 
one only indispensable business, .committed to us by 
our Heavenly Father, the care of our souls. All 
besides is accidental, that alone essential. , All b0sides 
is partial, is for the favoured few$ that alone js uni^ 
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versal, for every son of Adam that hath been or is or 
shall be. The circumstances of birth and opportunity 
may close up the path to intellectual progress, and in 
such cases, intellectual progress will not be required; 
but the path to holiness, if it be narrow, is open to all ; 
and if there be few that find it, the few are confined to 
no dass, or colour, or country* 

Faith then and its genuine fruit holiness will be 
required of every man, high or humble, learned or 
unlearned alike, and that requirement will level all 
the fancied differences which the pride of intellect, 
unsanctified by a direction towards higher things, and 
by a longing after them, or by Christian humility and 
holiness, may have set up. To the proud thoughts 
and proud boastings of such wisdom Grod utters two 
simple words of reproof for which that wisdom can 
find no answer: ^Dust thou art, and unto dust shall 
thou return.^ And again: ^Thou art troubled about 
many things, but one thing is needful.*" And that 
one thing is not a learned but a regenerate heart. 
If th^re be any, then, who are pursuing the 'many 
things^ at the expense of the one, the lesser object 
at the expense of the greater, pursuing what is in 
itself right and praiseworthy and fit to be pursued, 
beytNsd its due measure and degree, let them turn to 
the plain and simple record of Scripture which I have 
set befinre them, and leam that they too are of a surety 
storing up tor themsdves a bitter (parfaaps like Esan^ 
a fruitless) repentance. Let them learn that if to-day, 
*wtiile it is yet calkd to day,"^ they turn a deaf ear to 
the invitatioiis of the Croepel, and the calk of tlie ^pirxt. 
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it is but too likely that hereafter, when they would 
inherit the blessing they may be rejected. It will be 
of little avail to say that they did not, like Esau, sell 
their birth-right for a slavish appetite, or that the price 
of their souls was not the gratification of a brutal 
passion, or that they did not slight the message and 
call of the Great King for the common and vulgar 
objects of gain, for the farm, or the yoke of oxen, or 
the merchandize. They have sold a better and higher 
birth-right than Esau''s, the Christian's birth-right, and 
have been contented to take the perishing things of time 
for the unfading goods of eternity. 

To them then, to all, let the exhortation be given 
to ^ seek the Lord while he may be found ; to call upon 
him while he is near;' to throw themselves at the foot 
of the cross, and casting away all over anxiety for earthly 
wisdom, go to that Saviour who is made not wisdom 
only, but righteousness and sanctification and redemption 
to them that seek him. Let them remember that now, 
and perhaps now only, is the accepted time, now only the 
day of salvation ; let them pray, that even in this their 
day, they may know the things that belong to their 
peace, before they are hid from their eyes; let them 
pray, while it is yet their day, to their Father in heaven, 
to give them a clean heart, and renew a right spirit 
within them, before that heart shall cease to beat, and 
that spirit be summoned to the judgment-seat of Christ. 
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The Author of the following Sermon would not 
have deemed it necessary to trouble the reader with 
any Prefatory remaky had he not found from private 
conversation^ that his meaning on one point has been, 
misunderstood. He takes this occasion of declaring^ 
what will indeed be clear from mere perusal of the 
Sermon, that nothing could be farther from his in^ 
tention than the presuming to offer any objection to 
the pursuit of Mathematical Science. Considered as 
an engine of education, no man can doubt its signal 
power to educe and ewerdse some of the most 
valuable faculties of the human mind. It ought, 
however, to be always remembered, that when viewed 
in that light, this cultivation and ewerdse of the 
intellect are its main objects, and that the results 
of the pursuit, however valuable in themselves, are 
in this view only of secondary importance. 

One word may perhaps be added without impro- 
priety, as to the sentiments expressed in the Sermon 
with reference to Experimental Philosophy, None 
but a madman can be blind to its advantages in 
some respects, or can wish that it should be neglected 
or undervalued; but the object in the present day 
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is to ewalt it above other pursuits^ to make it the 
exclusive object^ to force it on the attention of all, 
and to devote to it minds capable of far better and 
higher things. These are honors to which it has no 
pretensions from any sort of service which it can 
render to marCs intellect, or his higher interests, they 
are honors likely to do eootensive mischief, by mislead- 
ing and misdirecting the young and the ardent, and 
every man who foresees the evil is botmd in conscience 
to utter his earnest, though it should be his feeble 
protestation, against it. 

In conclusion, it must be said that the following 
Discourse considers only which of two given paths 
leads most to intellectual and moral elevation; btU 
it by no means asserts that the improvement of the 
intellect is the requisite condition of the moral ame^ 
lioraHon of mankind. Christianity certainly reverses 
the order, when it teaches that they who would un- 
derstand the doctrine of God, must do his will. 
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SERMON IX. 



THE TENDENCY OF PREVALENT OPINIONS 
ABOUT KNOWLEDGE CONSIDERED. 



ECCLES. III. 2. 

No man can Jind out the work, which God maketh, from 

the beginning to the end. 

In estimating the actual state of Religion, in any 
country or period, and enquiring how it was produced, 
it too often happens that attention is addressed only 
to causes of direct operation. Direct errors in belief 
obtain instant notice and regard, and meet with in- 
stant refutation at our hands, while others are entirely 
overlooked because their influence is only indirect, 
although, perhaps, far more dangerous than that of a 
single error of faith. For in this latter case, the prin- 
ciples of belief may be untainted though erroneously 
exerted, while in the other, although the canker is not 
obvious to the eye, the fruit may be poisoned to the 
core. 

An obvious instance of the justice of this remark 
presents itself, in the influence exercised over our modes 
of thinking on religious matters^ by the prevalent no- 
tions as to knowledge and intellect. The confession 
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may, perhaps, be painful to him who considers Reli- 
gion with the honor due to her, but it cannot be 
denied, that, practically, men^s method of regarding 
Religion is too much influenced by their modes of think- 
ing on other subjects. The case indeed is really this, 
that although man consists of an higher and a. lower 
part, and is, in fact, the denizen of a spiritual and 
a sensual world, although in the order of truth, the 
higher should ever give the law and the rule to the 
lower, and the sensual ever give place to the spiritual, 
yet the lower and the sensual have this great advan- 
tage, that they are perpetually pressed on our notice, 
that they must gain our attention, that in this every- 
day world they will be heard. And this advantage 
is abused till they gain the dominion, and the higher 
pBui; is either neglected, or, if it gain regard, is judged 
by the laws, and subjected to the influence of the lower 
constituents of man. Thus it is that men are guided 
too often in their Religious Creed by their habits of 
thinking on the daily occupations of their minds or 
bodies, and thus mightily important, therefore, does it 
become, that even on minor matters there should be a 
due regulation of the mind, and that no false or par- 
tial habits of thinking or judging on subjects perhaps 
intrinsically of little importance, should betray us into 
errors in that which is most important of all. 

In looking to the state of things in our own days, 
we must not indeed forget that it is ever the propen- 
sity of man to judge with harshness of the age and 
men among whom he lives, and to proclaim and lament' 
the faults which his constant and heedful observation/ 
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discovers, forgetting that other ages too had their espe- 
cial vices and errors, and forgetting ^in the excellence 
of what remains the large overbalance of worthlessness 
which has been swept away.' Yet the force of this 
obvious truth must never be allowed to deter the rea- 
sonable enquirer from a steady examination of the 
leading principles of thought and action which, whe^ 
ther for weal or woe, direct the age in which it is 
his fortune to live. 

Now that in every age the accumulation of wealth 
and the increase of power have obtained far more than 
their due share of attention, is beyond question; and 
it is equally beyond question that in the present age, 
these objects are pursued on a more gigantic scale 
than at any former period, and obtain more, far more 
exclusive attention. In every former period there was 
at least some countervailing influence which had pow- 
erful hold on the minds of mankind. But with us 
the spirit of Religious enthusiasm, except in the low- 
est and most disgusting form, the spirit of Chivalry, 
the spirit of elevated Philosophy which counteracts 
any excessive attachment to temporal and personal ob- 
jects, by pre-occupying the intellect and the affections 
with permanent, universal, and eternal truths, all in 
short which tended to. raise man from the earth, is 
departed to give place to the spirit of accumulation. 
To this every other passion bows. From this every 
pursuit takes its tone and its colour, and, what is 
most melancholy of all, it is obviously desired to ren- 
der even knowledge and education subservient to this 
ruling passion^ and to estimate them only in propor- 
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tion as they tend to increase man^s sway over the ma- 
terial universe, to render it tributary to him, and 
thus increase his stock of wealth and power. That 
such a state of things is eminently unfavourable to 
Religion would be clear from mere reasonable consi- 
derations, and the facts of the case establish the point, 
I fear, still farther. Thus much at least can hardly 
be denied, that although there is undoubtedly a bust- 
ling external activity prevalent in the world with re- 
spect to Religious objects, there is not the same degree 
of spiritual and meditative Religion which other ages 
have possessed. The contrary opinion, it must be re- 
membered, can derive little support from any appeal 
to the state of public morals, even if that state were 
likely to give the desired answer. For although vital 
Religion is no doubt the best amender of men^s prac- 
tice, we must hot forget that prudential considerations 
are also most powerful in their effect on the conduct, 
and it may perhaps be true that a prudential moral- 
ity, and a sort of heartless and lifeless decency of 
conduct, necessary as they are to the well-being of 
society, and to the prosecution of schemes of interest, 
flourish in no small degree amongst us, while that. 
Religion which elevates man above this lower sphere 
of action, its concerns and interests, spiritualizes the 
being and guides and animates it to the prospect of 
an higher and more developed state, is too much cast 
aside and forgotten. In the belief then that very er- 
roneous methods of thinking with respect to knowledge 
and education, resulting from our devotedness to the 
accumulation of wealth, have greatly contributed to 
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produce this tone of Religious feeling amongst us, let 
us shortly examine the prevalent opinions on these im- 
portant points, especially as to their objects, their value, 
and their probable progress. 

First of all then, wherever inordinate thirst for 
wealth exists, it is reasonable to suppose that the know-^ 
ledge which will be the most highly prized, will be 
that which most contributes to its increase. And ac- 
cordingly it is beyond all question, that of far, very 
far the greater portion of that knowledge, for which 
men at present labor, the only object is its immediate 
utility, and the return which it will make. This is 
entirely a question of facts, and they are so positive 
as to admit of no contradiction. The Country which 
once within a few years produced and gloried in a 
More, a Norris, a Cudworth, and a Stillingfleet, must 
blush to confess that she can hardly name among all 
her sons more than a single Metaphysical or Cthical 
Student; that scholarship of the higher class possesses 
only a bare and a dubious existence ; that pure Lite- 
rature shares the same neglect ; and that every depart- 
ment of intellectual research which requires time and 
thought and patience, without offering a prospect of 
immediate advantage, is rejected with a vehemence of 
anger, and branded as visionary. On the other hand, 
the grand object of pursuit is the knowledge of the 
material Universe, as tending most directly to add to 
the conveniences Mid comforts of life, and to bestow 
immediate rewju-d on those whose sagacity leads them 
to discovery themselves, or to profit by the discove- 
ries of others. Here then is at once a striking dif- 
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ference between the present and past ages, and a dif- 
ference in no way favourable to our own. When it 
was said indeed in former times, for the maxim has 
passed away, that knowledge was to be vahied for its 
own sake, little more was meant than an absolute de- 
nial of the belief entertained among ourselves, that it 
is to be valued only by its immediate utility. And 
that denial was founded on worthy views of human 
nature, its objects and its destiny. Coming into the 
world in a state of helpless weakness of body, and with 
a mind which, however endowed, is as yet undeveloped, 
it is the law of man^s being, that by a mighty process 
of cultivation in a world of sense, the most wonderful 
and noble powers should be educed, and a being of 
infinite worth and dignity, though in many respects 
frail and imperfect, called, as it were, into an existence 
which is to last for ever. But it is the law of this 
being also, that whatsoever imperfection it can con- 
quer, whatsoever perfection it can attain, the one can 
be conquered, and the other attained only by a slow 
and gradual process, by a developement of the whole 
being, and by maintaining the harmony and due rela- 
tion of the several faculties with which it is endowed. 
We may perhaps force a little immature produce by 
the strong excitement of immediate reward, but if we 
desire that man should attain his glory, we must re- 
member that like the plant, his flowering time is only 
once in his life, when years of thought, of study, of 
careful and patient cultivation directed to that end 
idone, have expanded all his powers, and enabled him 
to send forth his blossom in perfectness of beauty^ 
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Again, we may cultivate one faculty to the exclusion 
of the rest, and we may perhaps attain the specific 
end for which the care and cultivation was bestowed, 
but we shall not have the being Man in his glory, 
but a part only, and that part in an unnatural state. 
Now it needs no argument to shew that all knowledge 
which looks only to immediate utility and present re- 
ward, must sacrifice all to those objects, must cultivate 
the faculties only partially, and must lose sight entirely 
of the great end, the improvement of the being. 

But still farther: it is a law of our ni^ure, that / 
truth on all great and important subjects, should be > 
attained only by much labour, many struggles and 
many difficulties, and should be only slowly and gra^ j 
dually recognized. Snatches and fragments of truth 
we may attain rapidly, but not a fixedness and unity 
of view, such as is alone worthy of an intellectual being, 
and alcme can conduce either to his improvement or 
his happiness. When the metaphysician tells us that, 
we know only what we are, he r^&-echoes in fact the 
words of our Lord, that to understand his doctrine 
we must do his wiU. We caimot indeed comprehend 
any great truths with which we do not stand in con- 
stant relation, which have not grown with our growth, 
which have not melted into our being, and which do 
not form a part of it. Meditation and thought are 
in short absolutely and indispensably necessary to ele- 
vation, *to the absolute possession of the individual 
mind, and to a consistency and harmony of the Being 
within itself, which no outward agency can reach to dis- 
turb or to impair.'' How entirely opposed to such a state 
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is that produced by making immediate utility our 
object, a state to whidi meditation must be a stranger, 
and which must be engaged in a constant and feverish 
activity of unmeaning exertion, and guided by partial 
and imperfect knowledge! 

Let us, my brethren, who have a real and unfeigned 
bdief that we are made by a God, and that by Him 
we are to be judged hereafter, and rewarded or 
punished, let us, I say, not hold tiiese principles as 
mere dead letters, but act upon them, and give proof 
of our persuasion that the interests and advantages of 
time are not to be compared with tiiose of Eternity. 
Let us diew, that we are guided in our tiiougfats and 
pursuits by a reference to that state in which we are 
to exist hereafter, that it is our earnest desire so to 
bestow our labor, and so to use the world as to im- 
prove our being to the highest pitch for its future 
destiny, and that in comparison of this end, we despise 
and ccmtemn all immediate utility and present reward. 
And let the modem Philosophers too remember, that 
the very person, to whom they look as tiieir master, 
himself re-echoes our opinion, when he says, that ^ our 
proper employment lies in those enquiries, and in that 
sort of knowledge which is most suited to our natural 
capacities, and carries in it our greatest interest, that 
is, the condition of our eternal state ^/ It is true, 
indeed, that in this lower world we cannot be whoUy 
insensible to the rewards which it offers, but in the 
words of one of the wisest and best men of our own 
day, ^^ these must be only an auxiliatory motive, and 

1 Locke. Book IV. Chap. xu. Sect 11. 
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never the priDcipal or originating force.^ They must 
never come into comparison with that great end, the 
improvement of our being. 

This it is, which is the real end and object of 
knowledge, and by* this is its value to be ascertained, 
not by the false and debasing standard which is now 
erected^ for that is the second point to which we are 
to address ourselves. It is^ in fact, almost of neces- 
sity that a false view of the objects of knowledge, 
should lead to a false standard of its value. And the 
standard of that knowledge, which has immediate utility 
and present reward for its object, will obviously be 
public opinion. Accordingly we find it unblushingly 
confessed in the greater part of the writings of the 
day which allude to the subject, more especially with 
reference to legitimate views of education, that some 
classes of knowledge are to be renounced because they 
find no favour in the eyes of the public, others to be 
cultivated because they enjoy public esteem. As if 
the steps which are to educate and form a moral and 
intellectual, a spiritual and eternal being, to his high 
destiny, were to be dictated by a thing of ignorance, 
of vulgarity,' of passion, and of prejudice, or rather, 
as if the mean and despicable advocates of such views 
were unable to believe that man is a being of lofty 
destinies, unable to view any thing except through 
the medium of the market, unable to believe that there 
is any real value in that for which no gold is paid, 
and no preferment nor promotion o£Eered. 

If there be, as we contend, no Intimate object 
of knowledge, but the improvement of our intellectual 

N 
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and moral being with referi^ce to its ultimate des^ 
tiny, so neither is there any other standard of value 
for knowledge than the degree in which it promotes 
that improvement. So the real value of knowledge 
must be determined by the real value of the objects 
to which it relates. That which concerns temporary 
convenience and luxury and wealth, that which relates 
to a perishing body and a perishing world, can never 
be put into comparison with what r^ards the hi^er 
and nobler part of our nature, which is to endure 
when the material universe shall have passed away. 
That is the best and fittest knowledge for us which 
most strengthens the intellect, most elevates the views, 
and most purifies the heart. He who desires this 
knowledge, sees that there are many, very many things 
which tend to produce the effects he desires, and yet 
which promise neither immediate advantage nor repu- 
tation; that there are many studies which tend to 
purify the taste, many to strengthen the faculties, many 
to teach the mind by experience of the past, many to 
devate it by prospect of the future, whidi yet at pre^ 
sent offer to him who pursues them only a prospect 
of solitary, unremitting, unrewarded laboui*, n^lect 
and soom. Tet he feds that ^the countenance of this 
enduring knowledge continues to appear as bright and 
as beautiful in his eyes, that no base bedims it, no 
cloud has passed over,^ and hidden diat fight wfaadi 
is reflected on it firom a future indeed and a distant, 
but an eternal, state of g^ory. On that light, his 
thoughts and his hopes are fixed, and he pursues his 
lofty object, careless about the clamour of daily life. 
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the applause at the censure of an ignorant world, ^d 
about the l*eward^ which, though it may make him 
greater and richer in time, bears no promise of fruit 
beyond it. He can lift up his views, he can extend 
them beyond the day and the monrow, and look for- 
ward with patient and undisturbed expectation to a 
fuller harvest of joy ! And where can such a picture 
be more appropriately presented than in a place whose 
records furnish so many noble counterparts? ^ Of the 
many, let us take a single instance, and look with 
reverence to two illustrious contemporaries^, contented 
for the sake of true knowledge, to renounce the most 
brilliant offers of worldly advancement, and within the 
walls of the same fortunate college, to devote to a 
happy tranquillity, to a contented htunbleness of state 
and fortune, and to the unremitting, and (in worldly 
language) the unrewarded pursuit of intellectual and 
moral elevation, the energies of their mighty minds^ 
and the stores of their extended ledming. The man 
of science may scoff at the names of Itenry More and 
of Mede, and at their gross ignorance of all he knows^ 
and doubtless they are ad much beloW his contempt as 
they aie aboVe it. They could not arrange all the 
products of the material world in their seiehtific ordet, 
ttiefy could htH use the tools of the laboratory, nor 
the engines of the mechanist; but who i^otxld lessen 
the dignity of man and c^ his intdlect by comparing 

^ Joseph Mede died in his lOoms at Christ*s, in 1638, aged 52, haying 
liinea two ihiids of his time in College. Henry Mote, bom in 1614, enteted 
at Ghzi8t*s in 1631, and died in 1675. Mede refused the Provostship of 
Trinity College, Dublin; More, the Deaneries of Christ Church and St. 
Patrick's, Dublin, two Irish Bishopricks, and an English one. 
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their elevated views, their thoughtful hearts, their exqui- 
site conceptions, their gentle desires, and their Christian 
peace, with the million facts, the hurry, the fever, and the 
impatience of the experimentalist and the discoverer P 

It is in a deep rooted confidence and persuasion 
of the truth of these principles, that we would make 
our earnest appeal for the revival, or, if that word 
may not be used, for an increased attention to lite- 
rature, alike as an engine of education, and as the 
pursuit of more advanced and mature years. Neg- 
lected and despised as it is in comparison with its 
favoured competitor, how far more does it deserve the 
notice bestowed on her. It is not partial in its cul- 
tivation of the intellect, but tends at once to correct 
the taste, to strengthen the judgment, to instruct us 
m the wisdom of men better and wiser than ourselves, 
to exercise the reasoning faculties on subjects which 
demand and deserve their attention, and to show them 
the boundaries imposed on them by providence. It 
is literature which fits and prepares us best of aU for 
the examination of those moral and intellectual truths^ 
which are not only the worthiest exercise of our rea^ 
son, but most concern our future destiny; and it is 
literature alone assuredly, which leads the young Di- 
vine into the schools of Theology, qualified to benefit 
either himself or others. 

Of the rival pursuit, without at all presuming to 
disparage it when confined to its due sphere, we may 
yet ask, not harslily, nor confidently S but doubtingly^ 

1 I would wish however to refer the reader to a passage^ printed at the end 
of this Tolume, in which a difeent opinion is stated, the opinion I mean, that 

the 
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what beneficial effects it produces on the mind, how 
far the faculties are strengthened by the accumulation 
or even by the arrangement of facts, and whether it 
tends in any degree to render the mind more suscep- 
tible of elevated knowledge, or more capable of dis- 
cerning between truth and falshood. Without wishing 
to assert what Malebranche has however asserted, that 
those branches of knowledge which depend especially 
on the memory, are liable to render their possessors 
arrogant, because they are most producible on every 
occasion to the public eye, without wishing to assert 
what a greater than Malebranche, the ever memora- 
ble Bishop Butler, has asserted with him, that how- 
ever highly these things are to be valued as objects 
of curiosity, they still are objects of curiosity, and of 
a passing interest only to a moral being, we may yet 
venture to ask whether the habits superinduced by this 
study, by the anxious search after novelty, by the fever- 
ish restlessness of discovery, by the constant rejection 
of present belief in favour of new views, and above all 
by the entire externality of the study, are desirable. 
We may ask whether they are likely to lead to the 

the inductile or dassifyiiig Spirit is best attained by the study of Natural 
Philosophy. It is written by one, from wh(Hn it is as painful as I feel 
it to be presumptuous in me to differ, by William Whewell, a name, 
which, if life be granted, will one day stand among the highest of our 
English Worthies. Let him forgive me, if in a deep sense of the uncer- 
tainty of human life and human prospects, I cannot refrain fk>m taking 
even this unworthy occasion of testifjring how every year of fiiendship with 
him increases his daims to respect and regard, and from saying how the 
reverence, which his great powers and acquirements command, is lost in 
affectionate admiration of the yet nobler qualities of a heart, to which 
every thing base is a stranger, and which is familiar with every thing 
that is lofty and fair. 
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patient meditation, and the calm undisturbed thought 
which alone can do justice to the faculties bestowed 
on man, and alone can lead to truth, and to that pa^ 
tient acquiescence in imperfect knowledge, whidb in a 
state of faith and of trial, must be required of ah 
imperfect being, or whether on the contrary, when so 
exclu^vely cultivated, they are not far more likely to 
lead their possessor, like the imprisoned bird, to beat 
with fretful impatience against barriers which he can 
neither penetrate nor surmount^! 

I cannot quit this part of my subject without 
uttering a final protest on moral grounds against mak- 
ing present reward the object, and public opinion the 
arbiter of the value of knowledge. For such opinions 
can only tend to degrade and debase mankind, to 
reduce them on all occasions to mere calculators of 
prc^t and loss, and under the influence of such mean 
and selfish principles to make them blind and insensible 

^ 'In many parts of Europe,* says a great Poet and Philosopher, 
*-. (and espedaUy in our oiim ^country), pien l^ave been pressing forvaid, for 
^some time, in a path which has betrayed by its fruitfiihiess ; furnishing 
'them constant employment for picking up things about their feet, whfle 
^thoughts were perilling in their minds. While Mechanic Arts, Mannfiic* 
'tures. Agriculture, Commerce, and all those products of knowledge which 
fate confined to gross, definite, and tangible objects, have, with the aid of 
' Experimental Philosi^hy, been eyery d^y putting on moue brilliant oolouis; 
'the sj^ndour of the imagination has been fading; sensibility, which was 
'formerly a generous nursling of rude nature, has been chased ftom its andent 
'range in the wide dominion of patriotism and religion with the weapons 
'of derision by a shadow calling itself Good Sense; and calculations of pr^* 
'sumptuous £]^ediency, groping its way among partial and tempoarj 
'Qonsequences, have been substituted for the dictates of paramount and 
' ini kll i W ft Conscience, the supreme embracer of consequences ; lifeless and 
' drcamspect Decencies have banished l^be graoeff4 negligence and unsuspidoiu 
'dignity of Virtue.* (Concerning the. relations of Qfeni &itain, jSp«ioaD4 
Portugal, &c. by William Wordsworth, p. 164.) 
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to the dictates of immutable principle and eternal 
truth. 

But, last of all, there is a strange error made in 
the expectations formed as to the progress of know- 
ledge and of intellect. It would seem that they who 
have observed what great effects are undoubtedly pro- 
duced by adopting practical measures in worldly affairs, 
and directing themselves to present utility, have by some 
singular process induced themselves to entertain the 
same opinions as to the nature and prospects of the 
human intellect. Though not professing in words any 
belief in its perfectibility, they obviously recognize 
the doctrine in practice, and express the wildest opin- 
ions on the subject. They clearly think that if the 
labour of thought can be abridged, the intellect will 
make a proportionate progress, and whoever has at- 
tended to the language of a few of the leading pub- 
lications which seek to direct the public taste and form 
the public views of education, is aware that they un- 
questionably speak of intellect, its improvements, and 
its progress, in the same language which they apply 
to any other commodity within the sphere of political 
economy. The demand for any species of knowledge, 
and any degree of improvement of mind will create a 
supply, and a human being of specific qualifications 
and requisites can be built up like a house when 
there is any reason to suppose that a price can be 
obtained for it. On these principles, the miserable 
supposition, namely, of sufficient inducements, and the 
probable increase of facilities, they build their hopes 
of the progress of the human intellect, and gravely 
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Mttttrt that men, under every imaginable disadvantage of 
want of education and of leisure, may, through certain 
short roads. and improved methods of training, become 
capable of comprehending the essays of the philoso- 
pher, and they set no bounds to the progress of the 
mind under more favourable circumstances. 

And these are not the dreams of hearts just open- 
ing to hope, ^ flushed with the consciousness of strength, 
and exulting in destined achievements, this is not that 
almost involuntary hope and desire and longing of noble 
hearts,^ not that ever-^springing and heart-cheering faith 
in a tendency to improvement in the species, arising 
from a desire for that improvement, and an ardent 
love of the species itself. There is no man who has 
taught himself the fallacy of those hopes, who does 
not sigh as he resigns them himself, and as he incul- 
cates their resignation on others, even though he per- 
ceives that ^it is not necessary in order to satisfy the 
calmer desires of nature, or to reconcile us to the 
economy of Providence, that there should be always 
a continuous advance of what is of highest worth.^ 
But there is no regret experienced in checking the 
rash hopes of mean but presumptuous minds, building 
on false foundations a super-structure which is only 
destined for a short continuance. There can be no 
regret in endeavouring to check hopes which call man 
off from the piursuit of eternal and permanent truth, 
to a transitory existence, and divert his thoughts from 
th^ calm and constant remembrance of his future and 
higher destiny. And assuredly those hopes are checked 
alike when they are examined by the ken of real rea- 
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son, and by experience. First of all we see that from 
the nature and laws of the intellect, and from the 
short continuance of human life, such hopes are al- 
most necessarily fallacious. When we once admit indeed 
the existence of a God, and the continuance of the 
souFs existence to eternity, these two considerations at 
once impress a character of comparative insignificance 
on all that does not concern these great matters, and 
on all that can be done in the way of ^ result attained^ 
in this world. I deny not, God forbid I should deny, 
the might, the glory, the magnificence of this earthly 
frame ; I reverence in prostrate humility, and I delight 
to contemplate, as far as I am able, the wonderful wis- 
dom which created, which regulates, and which pre- 
serves it ; but still I feel that these are but parts, the 
least parts of his ways, and so that the highest im- 
provement of which our nature is susceptible is not 
to be sought from them, that the thunder of his power 
is not here, that there is something within us which 
pants for, and which speaks to us of a closer tie, a 
more intimate communion, a more amazing knowledge 
than this earthly state will afibrd. I can discern in 
the moral government of the world, enough to con- 
vince me of the goodness and justice of the world's 
great Governor, but I know that there are mysteries 
in it, to the solution pf which that human wisdom 
"which is familiar with all the remotest problems of 
science has made no approach. In this acknowledged 
feebleness and failure I am compelled to recognize the 
tokens of imperfection, and to look for the aftertime, 
when to the wisdom that was earthly, and is made 
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heavenly, these higher and deeper problems shdUl he 
solved, a. prospect wUch seems implied in the immor- 
tality of man, under the power of a wise, a just^ and 
an holy Grod. Again, I examine the highest knowledge 
that ever revealed itself to the aspiring and elevated 
minds of the greatest and truest philosophers, and I 
see that in all that concerns the enduring interests, 
the nature, the endowments, and the powers of the 
species, it was mere dust in the balance. Yet this 
insignificance of their real knowledge, might not per- 
haps be owing to any want of inherent power, but to 
the limitations which nature has herself placed to its 
acquisition, the shortness, namely, of life here, and that 
extreme slowness with which the mind acquires fami- 
liarity with important truths. The so-caUed philoso- 
pher of a sister country may indeed speak of an un- 
bounded prospect of intellectual improvement to future 
ages, from the provisions which, as he judges, are made 
by nature to facilitate and abridge the process of study, 
by improvement in language, and by the more com- 
prehensive classification of facts, which present in one 
age, in an el^nentary form, the subjects of remote 
and abstruse speculations in preceding times. But if 
he really sought to transfer what is true of physical 
sdence to moral truth, if he really believed that our 
siq)erior facilities for becoming acquainted with the 
objects of sense, add in the remotest degree to our 
faculties for comprehending spiritual and intellectual 
matters, if m fine, he beUeved that any discoveries, any 
royal road can supersede that process which nature has 
marked out, of laborious, slow, and difficult reception. 
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and of entire and perfect examination, he would have 
established little more than one point, the value, namely, 
of his own specuktions on the human mind, and the 
chariax^ter of his own philosophical researches. He does 
not however venture to iqppeal in confirmation of his 
assertion to any other quarter than that of mathematical 
science, no inference from which on such a subject 
can be fairly extended beyond the sphere of the science 
itself. 

If reason then furnishes us with no well founded 
expectation of any remarkable progress of the species, 
but rather suggests many reasons in opposition to the 
hope, it remains only to enquire whether experience 
confirms or contradicts the verdict of reason. May 
we not venture to enquire whether a comparison of 
past ages with the present leaves us any especial grounds 
of boasting on this point ? Amidst all the acquisitions 
of art, and increased knowledge of objects of sense, 
amidst the unceasing variation or progress of the modes 
of exertion of the human mind, all which is readily 
allowed, who shall say that loftier knowledge has in- 
creased, who shall assert that either in individuals or 
in nations * there is enshrined more of the divinity of 
intellect in our days than in preceding ones.*^ Let us 
not impose on ourselves because we see a scanty measure 
of information, applicable only to the purposes of daily 
life, or conversant with the material universe, more 
generally diffused, let us not mock ourselves and 
reason by a miserable jargon, and by calling ourselves 
an enlightened age, and an enlightened people, but 
let us ask ourselves the plain question, whether there 
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is greater attention paid now to the subjects which 
most thoroughly exercise the mind, whether there is 
a greater d^ee of real thought and manly energy 
exercised, than in the age and country of a Plato or 
a Bacon, or whether the simple difference is not this, 
that a stock not larger is spread over a wider surface. 
The sciolist who could correct numberless errors of 
these illustrious men, must remember that this supe- 
riority has not even a tendency to diminish the infinite 
difference between their minds and his, and that it is 
not the accurate knowledge of facts, it is not knowledge 
itself, but the process by which it is attained, the 
discipline, the exercise, the perseverance, the develope- 
ment of the various faculties, which elevate the mind 
of man. 

The only mark of progress in the species disco- 
verable, is to be found in God^s dealings with mankind, 
for there is reason to believe that he sought to prepare 
them gradually, through successive ages, for the coming 
of the Saviour, that he now governs them by a spiritual 
rule, and not, as in former ages, by a carnal and 
temporal one; but this, be it remembered, is a gift 
bestowed, is wholly unconnected with man^s own efforts, 
and holds out no prospect and no promise to them. 

If then neither reason indulges us with the hope 
of any remarkable progress, and experience teaches 
us the same truth, surely the resulting lesson derived 
from these considerations must be, that not any result 
attainable by intellectual efforts, but the discipline 
derived from them, is that which demands our atten- 
tion, and that our efforts are not to be directed to any 
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progress of the species here, but to the formation and 
discipline of individual minds with reference: to their 
future developement and destiny, a result indeed of 
unspeakable importance in directing our yiews of edu- 
cation, a result which inevitably leads us to a compa- 
rative indifference as to the knowledge now so much, 
in vogue, when measured with those studies which 
elevate, invigorate and purify the faculties themselves. 

Nor let it be said that we desire to check the 
kindling hopes and the. aspiring desires of the human 
mind, and chill its fond and fervent efforts for im- 
provement. On the contrary we desire only to shew 
how its perfection is to be promoted, and to turn its 
attention from fanciful and fallacious hopes, to hopes 
which are as certain as God'^s promises are true. We 
desire only to shew that knowledge cannot be poured 
into the mind like a fluid mechanically transfused from 
one vessel to another, and that we can make no pro- 
gress to loftier knowledge except by a proportionate 
elevation of the being, and a general developement of 
the faculties which a good and gracious Providence 
has bestowed. In pursuance of this belief we seek 
to shew that this earthly scene is only the scene for 
their developement and exercise, and that its obvious 
and numberless imperfections necessarily prevent it from 
completing the object for which the developement is 
desired. And so we seek to check man^s admiration 
of the meagre and unsatisfying knowledge he can gain 
below, and to prevent all the debasing and mischievous 
effects which an overvalue for it must inevitably pro- 
duce, to direct him to aim at a general developement 



